ISSN 3134-8440
elSSN 3134-8459

ACAYU 3EPTTEVYIJIEPI

«O3IPET C¥JITAH» ¥ATTBIK Tapuxu-mMoieHU My3eil-Kopbirb» PMKK
SACAYUTAHY fbuibIMU OpTAIIBIFbBI

YASAWI STUDIES

«AZRET SULTAN» National Historical and Cultural Museum-Reserve
RSEREM
YASAWITANU Scientific center

NCCIIEJOBAHHUE ACABU

PT'KIT «HannoHanbHbIH UCTOPUKO-KYJIBTYPHBIN My3€li-3alI0BETHUK
«O93IPET CYJITAH» Hayunsiiit uentp ACAYUTAHY

Tom 1, Nel

Typkictan 2025



ISSN 3134-8440
elISSN 3134-8459

ACAYHU
SEPTTEVYJIEPI

IKypran 2025 scvindan bepi bacwvlivin keneoi.
Kaszaxcman Pecnybnuxacol Maoenuem sicone ‘
Axnapam munucmpnicinoe mipkenzeH. == JCAYU

3EPTTEVYJIEPI

Kaiira ecemnke koro kyauiri: Ne KZ00VPY 00140194 =
«Slcayu 3epTTeyiiep» JKypHAIBI *KbLIbIHA 4 PeT IbIFAbI

Pepaxknus aaxkacel:

JYKEHBAEB Hypaan Mycaramuyibl - "O3iper Cynran" ¥ITThIK
TAPUXU-MOJCHH  My3eil-KOPBIFBI ~ IUPEKTOp M.a. alKa Teparachl
(KasakcraH).

ORCID https://orcid.org/0009-0002-2791-9554
MOJITAKAHAFATYJIBI Caiinyana - "O3iper Cynran" YITTBIK
TApPUXU-MOICHH My3eii-KOpBIFbl, SICayuTaHy FBUIBIMH OpPTAIbIFbIHBIH
6acIIBICHI, anKa TOparachIHbIH opbIHOacapsl (Kazakcran).
ORCID https://orcid.org/0000-0002-8411-5977

TACTAHBEKOB Mypat Meiiip6eKky.ibI - T.F.K, KaybIMIaCTBIPbLIFAH
npodeccop, "Oziper Cyuran" YITTIK TaPUXU-MOACHH MY3€H-KOPBIFbI
JIUPEKTOPBIHBIH opbIHOacapsl (Kazakcran).
ORCID https://orcid.org/0000-0001-8707-7075

MYMMUHOB 9uipéex Kyp6any.asi - T.5.1., npodeccop, IRCICA bac
JupeKkTopbiHbIH - OpTanblk  Asust  OoifbiHma  keHecurici  (Typkws).
ORCID https://orcid.org/0000-0002-3430-928X

KOXA Mykrap Baxaaeipyiasl - T.F.J., npodeccop, Koxa Axmer
Slcayu aThiHIarsl XablKapaiablK Ka3ak-Typik yHuBepcuteTi (Kasakcran).
ORCID https://orcid.org/0000-0001-9619-7968

KEHXKETAM [locaii Typebin6aiiyanbt - ¢unoc.r.z, npodeccop, Koxa
Axmer Slcayn artbiHIarbl XaJbIKapalblK Ka3aK-TYpiK yHHBEPCHUTETI
(Kazakcran).

ORCID https://orcid.org/0000-0003-0507-1011

UBUIABI3 Myca- mpodeccop, Tlasu Vumsepcuteri (Typkus).
ORCID https://orcid.org/0000-0002-7373-0333

OTI'EP Anem - mnpodeccop Xamku bekram Benn yHuBepcuteri,
dunonorus pakynbreti, Typki xansiK aybi3 opedueri 6emimi (Typkus).
ORCID https://orcid.org/0000-0003-1278-2110

T'YJTEH Capyaaax - npodeccop Ankapa Xampku baiipam Bemn
YHHUBepcHTETi, Maructparypa sxoHe JoKTopaHTypa HHCTUTYThI (TypKHs).
ORCID https://orcid.org/0000-0001-9986-4367

YIIEHME3 Emek - nouent blcrambyn yausepcureri, Typki Tini xoHe
TYPKi JHaneKTiiepi Kadenpacst (Typxwust).
ORCID https://orcid.org/0000-0003-4729-4491

TOCYH Hewxner - npodeccop, Mapmapa ynusepcuteti (Typkus).
ORCID https://orcid.org/0000-0001-7618-916X

XYMMOTOBA Xypaman BohmoHkbI3bI - mpodeccop, O3epbaibkan
¥ITTHIK FBUIBIM aKajgeMuschinblH Huzamu 'oHxkoBH aThIHAaFbl OneOueT
MHCTHTYTBIHBIH TYpKi XaubIKTapbl ofeOueri OeiiMiHiH 6ac FbUIBIMU
KbI3METKepi (O3ipbaitkan).
ORCID https://orcid.org/0000-0001-5426-5766

SIMAH Aum - mnpodeccop, Manac yuusepcureri (KpIpFbiscTan).
ORCID https://orcid.org/0000-0001-5282-5686

JAFBICTAH Cepaap - PhD, poument M.a. Manac yHuBepcuteri
(KpIprbI3cTan).

ORCID https://orcid.org/0000-0002-1685-4890

BABAJKAHOB Baxtusip MupamoBu4 - T.F.21., npodeccop, ©36ekcTan
Pecniybnukacel  Foutbiv  akazemusichl  IIIBIFBICTaHY HMHCTHTYTBIHBIH
SKETEKII FBUIBIMU KbI3METKepi (B36ekcTan).
ORCID https://orcid.org/0009-0003-6623-4125

JKAIIIIOPOB Hyp6oii - ¢.r.x., npodeccop, Onintep Hayan aTeIHzars!
TamkeHT MeMJEKeTTiK ©30eKk Tini MeH onebueri yHHBEpPCHTETI
(B306ekcTan).

ORCID https://orcid.org/0009-0000-2380-398X

KOPFAHBEK Boaar Carbinéexyn! - ¢.f.K., JLH.I'ymunes ateiHaare!
Espazus YHUBEPCHUTETI (Kasakcran).
ORCID https://orcid.org/0000-0002-9190-4456
MOJITAKAHAFATYJIBI Caiimyana - "Oziper Cynran" YaTTBIK
TAPUXH-MOJCHU My3€i-KOPBIFbl, SICayuTaHy FBUIBIMH OpPTaJIbIFbIHBIH
6acIIbICBI (Kazakcran).
ORCID https://orcid.org/0000-0002-8411-5977

TYAKBAEB Owmip Opasyasl - PhD, on-®apabu areimgarel Kazak
YITTHIK YHUBepcuTeTiHIH "XKa30a sxoairep moHe pyxaHu Mypa" FhUIBIMU-
3epTrey OPTaJIbIFBIHBIH KbI3METKepi (Kasakcran).
ORCID https://orcid.org/0000-0003-3846-7426

KbIABIP Tepoai EninGaiiyasr - ¢.r.x., gouent, KMJIB Hcnam
FBUIBIMU-3€PTTEY HMHCTHUTYTBIHBIH JIUPEKTOPBI, (Kazakcran).
ORCID https://orcid.org/0000-0001-9549-256 X

MNPUMKYJIOBA TI'ayxap 7KaHKyjJ0BHA - T.F.K., JOLEHT, "O3iper
Cynran"  ¥OTTBIK  Tapuxu-mMofieHH  Myseit-kopbirbl  (Kaszakcran).
ORCID https://orcid.org/0000-0002-9074-9458

CAN®YHOB Baypip:kan Hacbipaunyasi - PhD, Koxa Axmer Scayu
aThIHAAFbl  XaJIbIKApAJbIK  Ka3aK-Typik —yHHBepcuTeTi, SlcayuraHy
FBUIBIMU-3€PTTEY HMHCTHTYTBI JIUPEKTOPBI (Kazakcran).
ORCID https://orcid.org/0000-0001-8707-7075

TOJIETEH Myxutr Kbuikaiinapyiasi - PhD, Koxa Axmer Scayu
aThIHAAFbl  XaJbIKapalblK Ka3ak-Typik yHuBepcuteri (Ka3sakcran).
ORCID https://orcid.org/0000-0002-8325-3278

KOIEHOBA I'ya6any MyxamemkaHKbi3el - PhD, "Os3iper Cynran"
YITTHIK TAPUXH-MOICHH MY3€H-KOPBIFbI, ScaynTany FBIIBIME OpPTANIBIFbI
(Kasakcran).

ORCID https://orcid.org/0000-0002-8537-6490

MEMIPMAHOB Amamxkon Jocxanyabi - OCIAU  dunocodus
OpPTAJIBIFBIHBIH ara FBUTBIMU KBI3METKEpi (KasakcraH).
ORCID https://orcid.org/0000-0002-6525-7320

Makasia aBTOpPBIHBIH KO3Kapachl
PEIAKIMSHBIH KO3KAPACHIH
olnaipmeni.

161200 Typxkicran kanacel, Omip Temip, 53a
Tenedon 8 (72533) 3-23-00,

E-mail: yasawicenter@gmail.com
KypHanablH apHaiibl CalThI:

ABTOpIap KomKa36ackl OHIeNe journal-yasawicenter.com

JKOHE Kepl KalTapbliIMaiiibl.

PCHaKL[I/I}L Oacma quLIHTaﬁmBIHLIH MEKEH JKaMbl:


https://orcid.org/0009-0002-2791-9554
https://orcid.org/0000-0002-8411-5977
https://orcid.org/0000-0001-8707-7075
https://orcid.org/0000-0002-3430-928X
https://orcid.org/0000-0001-9619-7968
https://orcid.org/0000-0003-0507-1011
https://orcid.org/0000-0002-7373-0333
https://orcid.org/0000-0003-1278-2110
https://orcid.org/0000-0001-9986-4367
https://orcid.org/0000-0003-4729-4491
https://orcid.org/0000-0001-7618-916X
https://orcid.org/0000-0001-5426-5766
https://orcid.org/0000-0001-5282-5686
https://orcid.org/0000-0002-1685-4890
https://orcid.org/0009-0003-6623-4125
https://orcid.org/0009-0000-2380-398X
https://orcid.org/0000-0002-9190-4456
https://orcid.org/0000-0002-8411-5977
https://orcid.org/0000-0003-3846-7426
https://orcid.org/0000-0001-9549-256X
https://orcid.org/0000-0002-9074-9458
https://orcid.org/0000-0001-8707-7075
https://orcid.org/0000-0002-8325-3278
https://orcid.org/0000-0002-8537-6490
https://orcid.org/0000-0002-6525-7320
journal-yasawicenter.com

3-00.J1iM

ACAYUTAHY: 9JEYMETTIK-
I'YMAHUTAPJIBIK 3EPTTEYJIEP

Section 3

YASAWI STUDIES: SOCIAL AND
HUMANITARIAN RESEARCH

Pa3znea 3

ACABUBEJEHHUE: COHUAJIBHO-
I'YMAHUTAPHBIE UCCJIIEJOBAHUSA



SJACAYH 3EPTTEYJIEPI. HCCJIENJOBAHHUE ACAYH.
YASAWI STUDIES

«O3IPET C¥JITAH» ¥ATTHIK Tapuxu-MoICHU My3ei-Kopbsirbl» PMKK

SICAYUTAHY fFbUIBIMU OPTaJIBIFbL

https://journalyasawicenter.com
ISSN 3134-8440 elSSN 3134-8459

Devin DeWeese
Professor Emeritus, Indiana University, Bloomington, USA/ Bloomington
e-mail;_deweese@iu.edu, https://orcid.org/0009-0004-4859-7982

THE SUFI TREATISE ASCRIBED TO ISMA‘IL ATA: NOTES ON AN EARLY
YASAVI SOURCE IN TURKIC

Anparna. byn wmakamaga XIV  racelpablH
OaceiHIarel Slcaym JOCTYpiHIH KOPHEKTI OKimi
Hcmamn  Artara  TemiHETIH TYPKI  COIBUIBIK
TpakKTaThlHA KBICKAIA Tajnay YCHIHbIIAIbl. OHBIH
TYITHYCKAJIBIFBIH TOJIBIK, AQJIETIey MYMKiH Oonmaca
na, eHOCKTiH Slcayl JOCTYpiHIH epTe KEe3CHIHE ToH
EeKEHJIrH JKOHe INbIH MoHiHme Mcmaun Artara
CeHIMJII TYpAe TEeNIHEeTiH TPAKTaT HYCKAChIH CaKTall
Kalybl MYMKIH €KeHiH KepceTeTiH OipHemie Oeunri
6ap. OcbiHnaii Genrinepaiy 6ipi — Axmer Scayunin
aIFaH KOHE KeHiH O3iHIH pyXaHH MyparepiepiHe
TalChIpFaH XHMPKA, SFHH COIBUIBIK IIallaHHBIH
Oepiryi Typambl eHOeKTeri epekmre OasHmay. by
OasHIay oOCBHl OasHIAMaHBIH HETI3TI  ©3€TiH
Kypaiasl.

Slcaym COMBUIBIK JNOCTYPiHIH TYpKI omedm
mypacbel XIV  racelpAblH OpTacblHa KAaTKbI3yFa
OonathiH Oip FaHa €HOEKTI JKOHE COJl JIdyipre, TilTi
0J1aH J1a epTepeK Ke3eHre ToH 00JIybl MYMKiH, Oipak
HaKTbl Mep3iMJiey MYMKIH €MeC CallbICThIpMaibl
Typ/ie a3 FaHa e3re IIbIFapMayiapbl KaMTHIbI.
Mewiy oiibimina, XIV FachIpAbIH OpTachlHa aHBIK
KaTKpI3yFa OOJaThIH >KanFel3 eHOek — Mcmamn
AtamprH  yimel Koka  McxXakTeiH — Kenempui
mpIFapMacel. byr eHOek exi pemakmmsga Oenrimi
XKoHe MeHiH, mpodeccop MyMHHOBTBIH, COHIaM-aK

O30ekcTan MeH Peceit FaJIBIMIaPBIHBIH
KaThICYbIMEH IalbIHIANFaH JKybIpAarbl OipJieckeH
3epTTeyae CUIIATTAJIFaH. Con 3epTTeyIe

aiteurrangad, Koxa lcxak  mIbIlFapMachIHBIH
KoJpkazOanmapeiHaa keOiHe OipHeme KOChIMIIA
MOTIiHAEP Ke3zmecesl, OJIapIbIH 1mriume
UCIIAMAAHIBIPY  Typasibl OasHIay arajrad
JKMHAKTBIH HETi3Ti TakKbIpblObl OonraH [1:44-50
(opeicmia), 74-80 (arpummbiHIna)]. AJ Tarel Oip
KOJIEMIIpEK KOCHIMINA MOTIH OCBI  KbICKaIlla
OasiHIaMaHbBIH HBICAHBI OOJIBIIT TaOBLIA b

AnHoTanusi. B naHHO#l craThe mpennaraercs

KpaTKU{ aHAJIN3 TIOPKCKOTO Cy(QHICKOro TpakTaTta,
npumnuceiBaeMoro Mcema un Ata — BBIIAIOMIEMYCS
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Kiar ce3nep: Ucmaun ata, Axmer Scayu, Koxa
Hcxak, compUIBIK J9CTYp, KODKa30a

Abstract. This paper offers a brief assessment of
a Turkic Sufi treatise ascribed to Isma‘il Ata, a
prominent figure of the Yasavi tradition from the
early 14th century; though its authenticity cannot be
decisively demonstrated, there are several
indications that it indeed goes back to an early
phase of the Yasavi tradition, and may indeed
preserve a version of a treatise reliably ascribable to
Isma‘ll Ata. One such indication is the work’s
distinctive account of the transmission of the khirqa,
or Sufi robe, received by Ahmad Yasavi and passed
on to his spiritual descendants; this account will be
the focus of this presentation.

The Turkic literary legacy of the Yasavi Sufi
tradition includes a single work that can be dated as
early as the middle of the 14th century, and a
relatively small number of other works that might
go back to that era, or perhaps even earlier, but
cannot be unequivocally assigned to such an early
date. The one work | believe can clearly be shown
to date to the mid-14th century is the extensive
work of Khwaja Ishaq, the son of Isma‘ll Ata,
which is known in two redactions, as outlined in a
recent collaborative study involving myself,
Professor Muminov, and other scholars from
Uzbekistan and Russia; as discussed in that work,
manuscripts of Khwaja Ishaq’s work often include
several supplementary texts, including the narrative
of Islamization that was the central focus of that
volume [1:44-50 (Russian), 74-80 (English)].
Another, longer supplementary text is the subject of
this brief report.

Keywords: Isma ‘il Ata, Ahmad Yasavi,
Khwaja Ishaq, Sufi tradition, manuscript

MPEACTaBUTENIO SICABUHCKOM Tpaauiuu Hayana X1V
Beka. XOTd €ro IOMIMHHOCTE HEBO3MOXKHO
JI0Ka3aTh OKOHYATEILHO, CYIIECTBYET  Psf
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IMPU3HAKOB,  yKasplBalOOIMX  HAa  TO,  4TO
MPOU3BEACHUE  NEHCTBUTEIBHO  BOCXOAHUT K
paHHEMy JTamy  sSCaBUMCKOM  TpaaMLuU U,
BO3MOJKHO, COXpaHseT  BEPCHI0  TpPAaKTara,
JIOCTOBEPHO CBsI3aHHOTO ¢ uMeHeM Mcmanna Ara.
OmHMM W3 TakMX TIIPU3HAKOB SBISIETCS 0cCO0O0e
U3JIOKEHHE Nepesladydl XUPKH, TO ecTh cyduiickoro
oflesHUs, TMoaydyeHHOro AxmanoMm SflcaBu u
MePEeJJAHHOTO €T0 TyXOBHBIM NMpeeMHUKaM. FIMeHHO
JTOT paccka3 CTaHET OCHOBHBIM HPEIMETOM
JAHHOTO JOKJIaa.

Tropkckoe JUTEPATYypHOE Haclieue
SICABUHCKON Cy(PHIICKOI TpaaHUIINH BKIFOYACT JIUIIH
OJIHO TIPOM3BEJEHHE, KOTOPOE MOXKHO IATUPOBATh
cepennHoil XIV Beka, a TakkKe CpaBHUTEIBHO
HeOOJIBIIOE YHCIIO JPYTHX
IIPOU3BENCHUN, KOTOPBIE MOI'YT OTHOCHUTBCS K TOM
’Ke dM0Xe WK Jake K Oojiee paHHEMY BPEMEHH, HO
HE MOTYyT 6I)ITI) OJHO3HAYHO JaTHUPOBAHBI CTOJIb

paHHIM TIEPHOIOM. EnnHCTBEHHBIM
NIPOM3BEACHUEM, KOTOpOE, II0 MOEMY MHCHHIO,
MOXHO YBEPEHHO OTHECTH K cepenuHe XIV Beka,
sBiseTcd oOmupHeli Tpyn Xomxu Mcxaka, chlHa
Hcma‘'uma Arta. DTO Tpom3BeieHHE M3BECTHO B
JBYX PelakLUsiX U ObLJIO pacCMOTPEHO B HEJaBHEM
KOJIJIEKTUBHOM MCCJIE€JOBAHUU C MOMM Yy4yacTHEM,
npodeccopa MyMHUHOBa, a TaKXKe APYTHUX YUYEHBIX
u3 Y30ekuctana u Poccun. Kax ormeuaercs B aToi
pabote, pykomucu Tpyma Xomxu lcxaka dbacto
cofZiep’KaT HECKOJNBKO MIOTOJIHHUTENBHBIX TEKCTOB,
BKJIFOYasl IOBECTBOBAHUE 00 MCIaMHU3aLUH, KOTOPOE
CTaJIO IICHTPAIBFHOM TeMOoW JaHHOTO M3HaHus [1:44—
50 (ma pycckom), 74-80 (ma aHrIHHCKOM)].
Hpyroii, 6o1ee OOMUPHBIA TOTIOTHUTEIHHBIN TEKCT
SBISETCd  IPEAMETOM  HACTOAILIEr0  KPaTKOro
COOOIIeHHUS.

KaroueBble ciaoBa: HMcmaumn Arta, Axmafp
Scaru,Xomka

Hcxak, cy¢uiickas Tpaguuus, pyKonich

The text in question is found only in copies of the untitled redaction of Khwaja Ishaq’s
work, and is a Sufi “treatise” (risala) ascribed to Khwaja Ishaq’s father, i.e., to Isma‘1l Ata
himself; if authentic, it would thus push back the literary legacy of the Isma‘Tl Ata’1 tradition
by a generation, into the first half of the 14th century. Its authenticity is by no means certain,
but it is clear that it was produced no later than 1103/1692, the date of the earliest manuscript
copy. Other copies of the work date only to the 19th century.

Against its authenticity may be noted the signficant fact that this treatise bears none of
the clearly archaic linguistic features known from at least one copy of the work Khwaja Ishaq;
that work is also represented by 19th-century copies, and by one manuscript from the late
17th century, in which the language has undergone significant ‘modernization’ from what we
would expect in a 14th-century work, but one old copy bears telltale signs of phonological
and orthographic archaisms that point to the 14th century. In the case of the treatise ascribed
to Isma‘1l Ata himself, however, we have only the ‘modernized’ versions, and although the
text occasionally shows signs of an older layer of linguistic elements, it is for the most part
indistinguishable from ‘normative’ Chaghatay Turkic.

In favor of its authenticity, or at least of its antiquity, is a brief passage, near the
beginning, that in effect praises Isma‘il Ata; it is framed as a hadith in which the Prophet
Muhammad ‘predicts’ the career of Isma ‘1l Ata. Though his hadith would have to be judged
spurious, it is noteworthy that it is cited in one other source | have identified, an obscure
hagiographical work (possibly entitled Riyaz al-awliya) produced in the second half of the
16th century by a Kubravi shaykh of Central Asia; its citation in that work suggests, but
cannot wholly confirm, the likelihood that the Kubravi author was familiar with the treatise
ascribed to Isma‘1l Ata, and ‘borrowed’ the putative hadith from a copy of that work.

Another possible indication of the work’s likely antiquity involves its discussion of the
Sufi dhikr, which bears no sign of a focus on a key issue—the vocal or silent character of the
dhikr— that would undoubtedly have been addressed in a work of later origin. Yet another
element of the treatise’s contents offers even stronger evidence of its antiquity, as discussed in
more depth below.

With regard to the work’s date, finally, there is in fact an explicit statement about when
it was written, in a ‘colophon’ of sorts that is included in all three full copies of the text; the
two different versions of this passage present problems of both interpretation and chronology,
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and ultimately are mostly unhelpful in terms of narrowing down a temporal ‘window’ for the
composition of the treatise.

This ‘colophon’ affirms that “the account that is written in this text [occurred] at the
time when Isma ‘1l Ata, God’s mercy be upon him, came from among the people of Bukhara,
freed from captivity;” this refers to a period, difficult to date, referred to in the brief
‘biography’ of Isma‘1l Ata found in the work of his son Ishaq Khwaja, in which we are told
that Isma ‘1l Ata fell into captivity among the infidels of the Dasht-i Qipchaq at the time of his
father’s martyrdom by the same infidels, and then eventually made his way to Khwarazm,
Bukhara, and Samarqand before returning to his native region of Qazghirt. The ‘colophon’
goes on to affirm—and here there are two different versions—that Isma‘il Ata either was 14
years old when he took his father’s place, or sat in his father’s place for 14 years. The final
‘clue’ given in this ‘colophon’ affirms that Isma‘il Ata’s assumption of his father’s role
occurred in “the year when Sultan Mahmid Tay1 became ruler.” Without here going into the
various possible meanings, or garblings, of the name assigned to this ‘ruler,” suffice it to say
that no clear date can be established on the basis of any possible identification proposed for
him.

The work is structured in a brief introduction and six chapters of unequal length. The
introduction lays out the circumstances of the work’s composition, affirming that Isma‘1l Ata
wrote it on the occasion of the licensure of one of his disciples, called Pir “Ali b. Bay Témiir
Andiigant (though the nisba is written unclearly), who is further identified as a seeker from
Turkistan; he was told to return to his own people and summon them to the path of God, just
as Khwaja Ahmad Yasavi had done in his time. In the interest of time, I will refrain from
outlining the contents, and limit my comments to the important fifth chapter, which deals with
the lineage of the transmission of the khirga, or Sufi robe, through Ahmad Yasavi. It is,
above all, the anomalous presentation of the lineage of masters through whom the Yasavi
khirqa was transmitted that leads me to believe that this treatise ascribed to Isma ‘1l Ata might
indeed be authentic; there are other signs pointing in the same direction, but the work’s
presentation of a transmission lineage known from no other source suggests that it may
indeed go back to a quite early period of the Yasavi tradition.

The fifth chapter begins with a short account of the origins of this khirga, in paradise, and
then shows Isma‘1l Ata recounting the transmission of this khirqga, in a lineage that serves as a
silsila for Khwaja Ahmad Yasavi: the Prophet wore it for several years and then gave it to “Alf,
who wore it for 35 years and then passed it to Shaykh Hasan BastT, the latter wore it for 18
years and 14 days, and then transmitted it to Shaykh Habib ‘Ajami, who wore it for 55 years.
Without making clear whether that figure includes the seven years during which the khirga was
preserved in a chest (sanddq), i.e., without being worn by a particular saint, the account then
dispenses with the length of time each figure wore the khirga, and simply gives the chain of
transmission.

From Shaykh Habib ‘Ajami, it passed to Shaykh Dawad Tayi, then to Shaykh Ma'rif
Karkhi, then to Shaykh SarT Saqati, then to Shaykh Abu’l-Fazl—clearly meaning Abu’l-Fazl
Sarakhsi—and then to “Shaykh Abt Sa‘1di [sic] Bi’l-Khayr;” from the latter it passed to one
intermediary, identified as “Shaykh Najm al-Din Tdasi,” and it was he who passed it on to
Shaykh Ahmad Yasavi. After that, the account ends, the khirqa reached “the shaykhs of this
time, down to the present moment.” The phrasing here thus refrains from explicitly claiming
that the khirga was in the possession of Isma ‘il Ata, though we might argue that this is implied.

Two preliminary points should be made with respect to this lineage, beyond the fact that it
i1s marked by a significant chronological gap (between Sari Saqati and Abii’l-Fazl Sarakhsi).
The first is that in making Ahmad Yasavi part of an initiatory lineage traced through the famous
11th-century shaykh of Khurasan, Aba Sa‘id b. Abi’l-Khayr (d. ca. 1041), it is in conformity
with our earliest known reference to Ahmad Yasavi, in a work from the first half of the 13th
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century, which affirms that he performed the dhikr using the same formula as that used by the
Sufi community of Abii Sa‘id b. Ab1’l-Khayr, namely, the divine name “Allah” (as opposed to
the formula “1a ilaha illa’llah” employed by the circle of Yusuf Hamadani, and, according to a
parallel account, the followers of Abui’l-Najib Suhravardt as well).

The second is that a handful of other sources—Hazini’s Jami‘ al-murshidin (16th-
century), the Lamahat min nafahat al-quds of ‘Alim Shaykh ‘Aliya adi (early 17th century), and
the Manaqib of Nur al-Din Basir (15th century?)—mention “Najm al-Din TtsT” among the Sufi
teachers of Ahmad Yasavi, but without placing him in a specific lineage of khirqa transmission;
indeed, some of those other sources link this Najm al-Din TtsT with a specific aspect of Ahmad
Yasavi’s Sufi training, identifying him as Yasavi’s shaykh for spiritual retreats (khalvat).
Different ‘specializations’ are assigned, in those sources, to the other major figures often
identified as Ahmad Yasavi’s teachers, Yusuf Hamadani and Shihab al-Din ‘Umar Suhravardi,
suggesting that assigning such specific roles served as a way of ‘reconciling’ the conflicting
traditions about Ahmad Yasavi’s spiritual training, and that the inclusion of Najm al-Din Tasi
among those assigned such a role is an indication that such a figure was indeed known, and
perhaps fairly prominent, among the shaykhs who were said to have been teachers of Ahmad
Yasavl.

More broadly, as noted, the ‘lineage’ of transmission shown in the treatise ascribed to
Isma‘1ll Ata is of considerable significance for ignoring both the most commonly given
initiatory lineage for Ahmad Yasavi, traced through his supposed master, shared with the
spiritual ancestor of the Khwajagan and the Nagshbandi tradition, Yusuf Hamadani, and the
lineage traced for Ahmad Yasavi in several other works chiefly of Yasavi provenance

(including those of Hazini, from the late 16th century, and the Lamahat, from the early
17th, but also a handful of sources from earlier in the 16th century, and even from the mid-
15th), through Shihab al-Din ‘Umar Suhravardi. The treatise is unique among sources I have
encountered in ignoring these two figures entirely, and in identifying only Najm al-Din TasT as
the master of Ahmad Yasavi.

It is, as suggested, the utter obscurity of Najm al-Din Tasi—of whom no other record
exists, despite the extensive hagiographical ‘coverage’ of the Sufi circle of Abi Sa‘id b. Ab1’l-
Khayr—that suggests his authenticity as a figure linked to Ahmad Yasavi. As the earliest
reference to Yasavi confirms, Yusuf Hamadani was a prominent Sufi, and both Abii’l-Najib
Suhravardi and his nephew Shihab al-Din ‘“Umar Suhravardi were extraordinarily important
figures in 12th- and 13th-century Sufism; if there was uncertainty or dispute regarding Ahmad
Yasavi’s spiritual training, as conflicting traditions suggest there certainly was, it would be
only natural to find claims about his links to such prominent figures as Hamadani or the
Suhravardis. Such claims would have had the effect of situating Ahmad Yasavi within a well-
known and influential ‘brand’ of Sufi teaching and practice, in addition to ascribing him a
prestigious teacher. In the case of Najm al-Din Tsi, his obscurity makes him an odd candidate
to latch onto for either prestige or wider ‘brand’ connection; in the latter regard, if he were
known among the disciples or descendants of Abli Sa‘id b. Ab1’l-Khayr, we might argue that
this was the brand connection that was evoked by showing him as the source of Ahmad
Yasav1’s khirqa, his own individual obscurity and lack of evident prestige notwithstanding, but
the treatise ascribed to Isma‘1l Ata is, after all, our only source to link Najm al-Din Tus1 to Abu
Sa‘id b. AbT’l-Khayr.

Considered from a different perspective, the obscurity of the figure identified as Ahmad
Yasavi’s master in the treatise ascribed to Isma‘1l Ata may speak also to the antiquity of that
treatise: it suggests that the work was indeed written before the far better-known claims about
Ahmad Yasavi’s Sufi lineage were formulated and cemented in Sufi literature and lore (a
process that culminated only in the Rashahat-i ‘ayn al-hayat, from the early 16th century,
though some Yasavi sources continued to present ‘alternative’ traditions for more than a
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century afterwards). Indeed, the obscurity of Najm alDin Tusl may serve as a likely sign not
only of the antiquity, but of the veracity as well, of the treatise ascribed to Isma‘1l Ata, which
likely preserved an early, and possibly accurate, tradition that was not yet ‘countered’ by
claims of Ahmad Yasavi’s discipleship under the much better-known figures of Hamadani and
Suhravardi.

At the same time, however, there is good reason to be careful in arguing about the
‘veracity’ of the treatise ascribed to Isma‘il Ata on the specific point of the identity of Ahmad
Yasavi’s master; this is so not only because arguing that the obscure Najm al-Din Tiis1 was the
real master of Ahmad Yasavi does not yield much in terms of concrete connections or
associations, but because what it presents is simply evidence of the existence of a particular
tradition, or assertion, about Yasavi’s spiritual training that may have been in circulation quite
carly in the historical development of the Yasavi tradition—an assertion or tradition, to be sure,
that cannot be as easily accounted for as those stressing Yiusuf Hamadani or Shihab al-Din
Suhravardi. In other words, the arguable antiquity of the treatise ascribed to Isma ‘1l Ata might
make it a more authoritative source regarding Yasavi’s lineage, but not necessarily. The point
is that all the traditions about Ahmad Yasavi’s spiritual training were most likely devised for
specific motives that need not have included the preservation of a historicallyaccurate account
of who his actual master(s) were. It is thus more prudent to recognize all these traditions,
including the one advanced in the treatise ascribed to Isma‘1l Ata, as contingent and perhaps
conjectural claims, based on incomplete information and on assertions that may have meant
different things in different times.
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