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COIIbI M¥YXAMMEJI JAHBIHNIMAH/L 7)KOHE ACAYU TAPUKATDI:
HACABHAMAHBIH IEPEKTAHYJIBIK TAJIJIAYbI

Anaarna. byn wmakamaga Mpan Wcnmam PecnyOnukachinbiH Memixen KalachIHIarbl
Nmam Pesa keceneci sxanbiHarbl Actad Kync Pa3aBu kitanxaHachlHbIH KOJDKa3oanap KOpblHIa
cakranrad Ne39915 «Illaxapa ya makamatu Xoxa Axman Scayn» Koskaz0achl 1€peKTaHYyJIbIK
JKOHE MOTIHJIIK TYPFBIIaH TanmaHanael. X1V raceipia, HaKThIpaK alTkanaa 729 hwxpu / 1329
KBUIBI XaTKa TYCKeH Oyn HacaOHama SlcayW TapuKaTbIHBIH TapUXH-pyXaHU cabaKTaCTHIFBIH,
CUJICHJIa KYPBUIBIMBIH OHE COMBUIBIK JISTUTUMAIUSI TETIKTEPIH 3epTTEyIe MAaHbI3AbI IEPEKKO3
00JIbII TAOBLIAEL.

3epTTey OapbIChIHAA KOJKa30a MOTIHIHIH KOMITO3UIIMSUIBIK KYPbUIbIMbI, KypaH asTTapsl
MeH AiHM (GopMyralapblH KOJJAAHBUTY €pPEeKIIeNiri, COHAal-aK COMBbUIBIK TEPMHUHOJIOTHS MEH
CHMBOJIMKAJIBIK 3JIEMEHTTEPAIH CEMaHTHKAChl KapacThipbuiagsl. COHBIMEH KaTap MOTIHJETI
Apcnan 6an amanatbel, Koxka XKycin Xamamganu MekTeOiHIH bIKnanbl skoHe Corbl Myxammen
JlaHbpIIMaHa TYJIFAachIHBIH Slcayd CHJICHIIACBIHIAFBI WHCTUTYLHOHAIBIK OPHBIHA FHUIBIMU
tannay »*acanaapl. Hotmxkecinae komkazoa Slcayu TapuKaThIHBIH TEK pyXaHU -UACSUIBbIK KYHeCiH
FaHa €MeC, COHbIMEH Oipre OHBIH TapUXH KaJbl, MICKIPETIK JETUTUMAIUACH] KOHE COMBLIBIK
OuTiM Oepy KYpBUIBIMBIH KOPCETETIH KEIIEeH/ Il IEpeKKe3 eKeH1 aHbIKTan1bl. COHbIMEH KaTap OyJi
MoTiH Slcaym poctypinin Opra Asus mMeH Vpan aliMarbIHAAFrbl TPAHCOHIPIIK bBIKIAJIBIH
alFaKTanpl.

Tyiiin ce3mep: Koxka Axmer Scaym, HacabHama, Slcaym TapuKaThbl, COIBLIBIK
JeTUTUMAIUS, CUIICHIIA, KoJDKa3zoa, Memixen, Acran Kync PasaBu, nepextanysslk Tanjay.

Abstract. This article presents a source-critical and textual analysis of manuscript No.
39915 titled “Shajara wa Maqgamati Khoja Ahmad Yasawi,” preserved in the manuscript
collection of the Astan Quds Razavi Library at the Imam Reza Shrine in Mashhad, Islamic
Republic of Iran. Dated to the 8th/14th century, specifically 729 AH /1329 CE, this nasabnama
is an important source for studying the historical and spiritual continuity, silsila structure, and
mechanisms of Sufi legitimation within the Yasawi order.

The study examines the compositional structure of the manuscript, the usage of Qur’anic
verses and devotional formulas, as well as the semantic aspects of Sufi terminology and
symbolic elements. Special attention is given to the trust (amanat) of Arslan Bab, the influence
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of the school of Khoja Yusuf Hamadani, and the institutional role of Sufi Muhammad
Danishmand within the Yasawi silsila.

The research concludes that the manuscript represents a comprehensive source reflecting
not only the spiritual and ideological system of the Yasawi order but also its historical memory,
genealogical legitimation, and structure of Sufi education. Furthermore, it demonstrates the
transregional influence of the Yasawi tradition across Central Asia and Iran.

Keywords: Khoja Ahmad Yasawi, nasabnama, Yasawi order, Sufi legitimation, silsila,
manuscript, Mashhad, Astan Quds Razavi, source studies.

AHHoTanusi. B 1aHHO# cTaThe MPOBOAUTCA UCTOUHUKOBEIUECKU U TEKCTOJIOTMYECKU I
aHanu3 pykonucu Ne39915 «lllamxapa Ba makamatu Xomxa Axmaz SlcaBu», XpaHsiencs B
¢donnax 6udbmuorexku Actan Kync PazaBu npu maszonee Mmama Pesbl B ropoxe Memixen,
Ucnamckas PecnybOnuka Upan. [lannas nacabuama, natupyemast X1V Bexom (729 r. x. / 1329
T.), SIBJISETCS BaXHBIM HCTOYHUKOM [UISI M3YyUYEHHS MCTOPUKO-IYXOBHOU IMPEEMCTBEHHOCTH,
CTPYKTYPBI CHJICHJIAa K MEXaHU3MOB CY(UICKON JTeruTUMaIiu ScaBuiCKOTo TapuKara.

B uccnenoBanum paccMaTrpuBaroTCs KOMIIO3UIIMOHHASI CTPYKTYpa TEKCTa, 0COOEHHOCTH
HCIIOJIb30BAHUSI KOPAHUYECKUX asITOB U PETUTHUO3HBIX (POPMYII, a TaK)Ke CEeMaHTHKa CypUuiicKoit
TEPMHUHOJIOTUHM U CUMBOJMYECKUX AeMeHTOB. Oco0oe BHUMaHUE Y IeNsIeTCsl aMaHaTy ApciaH -
6aba, BiusHHIO ImKOIbl Xomku lOcyda Xamananu u uHCTHUTYUHOHaNbHOW pomu Cydu
Myxammana JlanblimMasia B cuiicuiie Scasu.

B pesynbrare ycTaHOBJIEHO, YTO PYKONHCH TMPEACTABISET COOOW KOMILIEKCHBIN
HMCTOYHUK, OTpaKaroUMid HE TOJIBKO JyXOBHO-HJICOJIOTMYECKYI0 cucTteMy flcaBHilcKOro
TapukaTa, HO U €ro MCTOPUYECKYIO0 MaMATh, T€HEATOTHMYECKYI0 JETUTUMALMIO U CTPYKTYpPY
cyduiickoro obpazoBanus. Kpome Toro, oHa CBUIETEIBCTBYET O TPAHCPETHOHAIBLHOM BIIUSIHUHT
ScaBniickoil Tpagunuu B LlenTpansHoit Azun u Mpane.

KawueBbie ciaoBa: Xomka Axman ScaBu, HacabHama, SICaBUIICKHUI TapuKar,
cyduiickas nmeruTuManus, Ccuicuia, pykomuch, Memxen, Acran Kync Pazaswu,
HMCTOYHUKOBEJICHUE.

Ti30eK KaHa eMeC, COHBIMEH KaTap

Kipicne. Typxki xanpIKTapbl apacblHa
Oenrimi mexipenepaiH Oip Typi "Hacab-
Hama". "HacaG-Hama" - Typki XaJIbIKTapbl
apachlHa TaparaH KoXa OyJIETTEpIHIH
mrexipeci [1, 7 6.]. KoxxanapasiH 31 imreit
Oipueme Tomnka Oemineni. IlaiiramOapabIH
KbI3bl Datuma meH A nOoH A0y TanmuOTig
yiaapbl an-XacaH MeH an-XycaH. Aun-
XacaHHaH TaparaH oQyJIeT  OKUIJepiH
nrapugrep, an-XycailHHaH TaparaH eYyJeT
eKunnepin "caitiimarep" menm araiabl. A,
Amn ubn AOy TammuOteiH Xayna arTel
oWienmiHeH TybUTFaH Myxammen uOH aii-
Xana¢uita MeH e3re yuI Xxanu(TeH Tapara
QyJIeT OKUIIEPIH KoxKayap nien ataiasl [1, 7
0.]. OprarachIpiblK CONBUIBIK ASCTYPAL,
acipece TYpKi COMBUIBIK MEKTEOIHIH TapuXH
KaJIBINITACYBIH 3€pPTTEyJlec HacaOHaMaiap
MEH MIakapa MOTIHJEpIHIH OpPHBI €peKIIe.
MyHpail Koipkaz0aiap TeK T'€HeaJoTHsUIbIK

TapUKATTBIH pyXaHU JIETUTHUMAIUSCHIH,
YCTa3-IIOKIPT  cabaKTaCTBIFBIH, CUJICHIIA
KYPBUIBIMBIH JKOHE OYJIMETIK HHCTUTYTTHIH
UJICONIOTUSITBIK HET13/IepiH alKbIHAaWThIH
MaHBI3/IbI IEPEKKO3 00JIbITT Ta0bL1aabl. OChI
TYpFbIIaH ajFaHjaa Mexe] KajaachblHIaFbl
Acran Kync PaszaBu  kitamxaHacelHza
caktanrad Ne39915 koimkaz0a FBUIBIMHA
aifHaJBIM YIIIH aca KYHJIbI Mypa CaHalapl.
By komkasz0anap TOmTaMachkIHBIH aHBI3IBIK
cumnaTthel 0achkIM OOJNFaHIBIKTAH OCHI KYHTE
Jein Tapuxu JIepeK petine
KapacTeIpbliFan emec. bipak XX raceipra
neitin Oy "Hacab-nHama" HyCKallapblHIaF bl
TapUXU JEpeKTep TapUXHU MIBIHIBIK PETIHAC
MOWBIHAJBII, XaHJIAp MEH op TYpJi OMIIIK
uesepl TapanblHaH KySJIaHAbIPbUIBII KEJl.
Backama aritkanma, "Hacab-nama" miHIHIH
KeIyl MeH Tapaiaybl Typallbl KeIIILTK
MoOWbIHaFaH "Kueni Tapux" OoJaThIH.



"Hacab-nama" HycKkamapsl Ke0OiHE Y3bIH
opaMa Karasra JKas3blIblll, apHailbl araml
MIBIFBIPFA  OpaiTaH  TYPIHIE Ke3JeCe.
CoHbiMeH Karap, "Haca6-nama"
HYCKaJapblHBIH KITal TYPIHAE »*a3blIFaH
Tizsimaepi ae Oap. Meicansl, Mexak Koxa
nbH Mcmann Ata Kasrypauaeiy "Xamukar
an-'apuuH" aTTHI MIBIFAPMAChl COHBIHIAF bI
Haca0-HaManap OChl Yirie skasplirad [1, 7
0.].

bi3 YCBIHFaJIbI OTBIpFaH
KoJDKa30aHbIH TONBIK aTaysl — «lllaxkapa ya
makamatu Xoxa Axman fcaym» («Koxa
Axmer ScayuniH mIexipeci MEH pyXaHU
nopexenepi»). Komkazda XIV  raceipna
*ka3putrad. Motiaae 729 hwxpu / 1329 k.
Mep3iMi KepceTiTyi OHbIH Slcayn TapuKaThI
KAJBIMTACYBIHBIH €pTe KE3€HIHE >KaKbIH
yaKpITTa XaTKa TYCKEHIH aHFapTaabl. by
ke3eH Slcayu xonbiHbIH OpTa A3usiga KeH
TapaJblll, TAPUKATTHIK KYPBUIBIM pETIHJIC
OPHBIKKAH yaKbITHIMEH COMKecC KeJel.

Komkazba kasipri Tanga Mpangarel
HNmam Pesa keceHeci xaHbIHIAarbl AcTad
Kync Pa3zaBu kitanxanamap, My3eisep
KOHE KY)KAaTTap OPTAIBIFBl YHABIMBIHBIH
Komxkaszbanap OackapMachlHAAa CaKTayJIbl.
Tipkey Hoemipi — 39915 [2]. Komxkazba Hocx
JKOHE CYJIC JKa3y VATICIHAE KOIIipiIreH.
Tini — apa xoHe mapcsl. Ma3myHbl upgas,
COMBUIBIK  TaHBIM  JKOHE  QJyJHenep
HIeXKIpEeCiHE apHaJFaH.

By Komka30aHbIH FBRIITBIMA MaHbBI3bI
OipHerie OarbITTaH KepiHeni. bipiHmrineH,
motinae Koxa Axmer ScayumiH pyxaHu
MopTeOeciHe  KaThICTBI ~ €pTe  KE3CHJIK
CONBUIBIK ~ TEPMHHOJOTHS  CaKTaJIFaH.
Exiamigen, Conbsl Myxammen Jlanbimmvan g
Tyiracel Slcaym CHJICHJIACBIHBIH HETI3Ti
OyBIHBI PETiHJIe cUTaTTaiaabl. Y HIHIIIICH,
MOTIH/IE CHMBOIUKAIBIK Mepuep, Kypan
asTTapel, JAyFaiublK  (GopMmynaiap  KoHE
pyxaHu KOpFay Kynenepi KeH
KOJJaHbUIFaH. TepTiHmineH, Oyl aepex
Slcaym TapukaTeiHbIH MpaH KeHiCTIriMeH
0aliTaHBICBIH  KOHE OHBIH TPAHCOHIPIIK
BIKITAJIBIH KOPCETYIMEH KYH/IBI.

Komkazoa MOTIHIHIET'] HU
dopmynanap JKOHE pyXaHU pPUTOPHKA.
Komxkazba MoOTIHI JoCTYpili  HCIaMIBIK

Kipictie GopmynanapeiMeH Oactanaapl. by
dopmynanap OpTaFrachIpJIBIK ~ MYCBIJIMaH
KOJDKa3z0aJlapplHA TOH 91O KOHE PyXaHHU
CTUJIB/I KOpceTell. AJIFalliKbl TIpKeCTEPiH
Oipi: «dlb ¥) 885 gy «MeHiH KeTicTirim
TeK AJUTaHbIH xkopaemiMen» [3]. by Tipkec
CONBUIBIK  JYHHUETAHBIMAAFBI  TOYyEKell
yFeIMBIH  Olngipeni. CombUIBIK ope0uerTe
aJlaMHBIH PyXaHH KEMEJJIIKKE JKeTyl kKeKe
opeKeTTeH emec, miahu KopJeM apKbLIbI
icke acajpl JiereH TYCIHIK KeH TapaliFaH.
Onan keitiH: «an ¥ el A awyy «Aca
KaMKOp, epekime MeHipiMai  AJuTaHbIH
aTeIMeH OactaiiMblH» [4] neren Oacmaia
dbopmynacel  KenTipiireH. bynm  Gapibik
UCIaMIBIK MOTIHAEPIiH KacueTTi Oacray
dbopMmynacel  peTiHAE  KBI3MET  €Tel.
Conpaii-ak: «& 429 TIpKeci Oepuirex.
MyHaarsl MaFblHa — «OCBIHBIH HETI31HJIE
notya Oepineni» [3]. byn komkazba Tek
pyXaHH MOTIH emec, Oenrim aspexene
TApUKATTHIK JKOHE JIIHU OeleNre ue KyKaT
OOJIFaHBIH aHFAPTA/IbI.

KypaHn asTTapblHBIH KOJJAHBLIYHI
JKOHE MOTIHHIH Cakpalgbl KYPBUIBIMBI.
Komxkas3baga Oipueme Kypan asrrapsl
kentipiiren. Oxap MOTIHHIH  KacHeTTi
JETUTUMAIUSCBIH KYIIEHTYy MaKcaThIHIa
KonanbutFaH. CoHbIH Oipi — Omm MmMpan
cypecinin 193-asreraan y3imi: « s W) )
gl gy Glis . - «Pab6eiMb!  bis:
PaGObutappiHa wMaH KedTipiHAep (Aem)
IIAKBIpFaH IMAKbIPYIIBIHBI  €CTIll, WMaH
KENTIpIiK. Pa00OBIMBI3! Euni
KYHOJIaPBIMBI3/IbI JKapbUIKAT,
KaMaHJBIKTapbIMBI3IBl  JKacelp.  JKoHe
XKakchlapMen Oipre emim Oep!» [4]. Byn
asT WMaHFa IIAKBIPYIIBIHBI €CTy JKOHE
Annara OoiicyHy HIescbIH  OuIxipei.
ConbulblK MoTiHAEpAE Oysl yFbIM KeOiHe
pyXaHH YCTa3fa YH KOCY MarbIHACBIHJIA
tycinaiputeni. Conpaii-ak Illypa cypecinin
22-asThIHAH Y3iHI KenTipinreH: « sl el
sl clag) 4ol des -
(Myxammen F.C) 3aJIBIMIAP/IbI,
KBIIIMBICTAPBIHBIH ’Ka3achl KenyiHeH
IIOIIBIFAHIAPBIH KOPECIH. AJT COHJIall UMaH
KeNTipin, Ty3y IC ICTereHiep, >KaHHAT
Oakmanapeiaia  Ooxanel.  Omap  ymIiH
Pa00ObTapeiHbIH KacklHAA HE Tiece Oap.



Mine con, ynbl keHmunk [4]. Astra i3ri
amaj HeNepiHiH IKOHHATTAFbl JOPEKeci
OasHaanaael. MyHmail asTTapblH CHTI3UTy1
oynuenep YKOJIBIHBIH Kypanmen
HET13/I€TIETIHIH KopceTyre OarbITTalFaH.

CHUMBONMKaNBIK MOpJEp XKOHE AST
an-Kypceu. Komxazbanbrg epeKIie
OenikTepiHiH Oipi — KETI CHMBOJHKAJIBIK
MepaiH  Oeiinenenyi. bym  mepnepae
MMaMJIap/IblH eciMaepi ka3puirad. MyHai
MepJep  CONBUIBIK  JKOHE  IIHAaJBIK
MOJICHHETTE pyXaHH KOpFay, Oolie-KaiaaaH
caKTay »>KOHE KacueTTi MeHOep Kypy
MaKCaThIH/1a KOJIIaHbUTFaH.

TemeHnri  OypelmTa  MyTayauid
Maxwmyn on-XyceWHHIH Mepi OacbuiFaH.
byn OHBIH KOmKa3z0aHB TEK KOIMIPYIIi
eMec, KacHeTTI MYpaHbl CaKTayllbl TYJIFa
OonranbiH kopcereni. Komkasbana KbI3bLa
cusiMen At on-Kypcu xKasblIFaH: « A4y
sl 22l 5h Y1y - «Aua (T.), Opan Gacka
e ToHIp OK. O Tipi, TONBIK MEHIepiI
TYPYIIIBI, On KaJIF bIMAii TbI hit:}
yiibIkTamaiiapl. KekTepmeri sxoHe Keperi
Hopcenep OfaH TOH. OHBIH XY3BIPBIHJA
©31HIH pPYXCaThIHCBI3 KIM MIamarar eremi?
OmnapasiH aNapbIHIaF BIHbI na
apTTapblHIareiHbl ga Oineni. Omap, OHBIH
KaJlayblHaH Oacka em Hopce OuIMeni.
OmnbiH Kypcici (OutiMi) KOKTep MEH >Kepai
ceriipipael. OFaH, 01 €KEYiH KOpFay aybIp
kenmeiiai. XKome Om, ere Owmik, aca 30p.
(256) minme  3opmay  KOK.  PaceiHia
TypaiblK, a3FbIHIBIKTAH  QXKbIPATHUI/BI.
Ennl  kiM  kaybI3IbIKKa Kapchl — KEJTil,
Annara WMaH KenTipce, COHJIa OJ pac
y3iimeiitin (Oepik) TYTKaHbl ycTaabl. Aa
op HopceHi ectymn, Outymmn» [4]. Asr om-
Kypcu wucnam wmoneHueTIiHAE KOpFayIIbl
IyFa  peTiHJe KeH  KOJIaHBUIFaH.
Komxka30amarsl OHBIH OpHAaJIacybl MOTIHHIH
Cakpasbl KEHICTIK perinme
KaOBbLTJAaHFaHBIH aHFapPTa/bl.

Conet Myxammen  Jlanblmman
TYJIFachl JKOHE pyXaHU CcabaKTacThIK.
Komxazbana Cormbl Myxammen
JlaHplMaH —~ epeKile  TyJIFa  PeTiHAC
cunarranangsl. On Slcaym TapuKaTbIHBIH
PYXaHH JKaJIFacTHIPYIIBICBI Opi  HETi3ri
MyparepiepiHia Oipi peTiHAe KOpCEeTUIreH.

MoTiHae OHBIH: OMIpPIiH KEeTl pyXaHu
catbicblHaH  oTKeHi; KarGara  3uspar

YKacaraHbl; naiirambapiap MEH
UMaMJIapJblH ~ pyXaHH KOJjlayblHA He
OO0JIFaHbI; [Taiirambap oyJeTiHe

JKaIFacaThlH IISKIpeNmiK Teri Oap ekeHi
OastHamanel. by cumarramanap COIBIIBIK
oneduerreri «KEeMe azmam»
KOHILICTILMSIChIHA calikec Keei.
Komxkaz6ana Koxxka Axmer Slcayu Typaiibl
Ja aca  OKOFaphl  pyXaHH  aTakTap
KOJJIAaHBUTAJBI:  MY)Kaxuj, axJd  ax],
CyATaHyn Mykammduu, KyTOyn Xak yai-
SKUH, 3yOmau aynaau  ajmayu. by
TepMuHAep  SlcayuIiH  TEeK  TapuKar
JKETEKIIICI eMeC, KOCMOJIOTHSUIBIK JKOHE
PYXaHH HWepapXHusiiaFrbl JKOFapbl MOpTeOei
TYJIFa peTiHe KaObUITaHFaHBIH KOPCETE 1.

Apcnan  6a0 amaHaThl  KOHE
cakpalnipl cUMBONIM3M. MoTtiHne Apciad
0a0 Typambl OWriml XHWKasT KeH Typae
Oassamanmanel. Onga Apcinan  0aOTHIH
[TaiiramOapas >xeTkeH amaHaTTapasl Koxa
Axmer Slcayure TtamnchIpraHbl anTbhIIAJIbI.
AwmaHnarrtap: >kaiiHamas, aca TasK, KypMma.
By 3arrtapapiH OpKailChICBIHBIH COMBIIBIK
CUMBOJIMKachl Oap: »kailHama3 — rubagar
MEeH pyXaHW TOPTINl, aca TasK - pyXaHU
Ommik, KypMa - TaiFamOapiiblK Oepeke.
Komxkazbana aMaHaTThI KaObLIIAY
YaKbITBIHBIH: «4 xkac, 4 aii, 4 KyH, 4 caraT»
nen HaKTbl Oepinyi COTIBLIBIK
HYMEPOJIOTHSUIBIK CHMBOJIM3MHIH KOpiHicl
00JIBIIT TaOBLIAIEI.

Scaym  TapHKaTHIHBIH TapUXHU
YKAJFaCTBIFbI. Komxkazba Scayu
CHJICHJIACBIHBIH ~TapuXH JKOHE pPyXaHH
KAIFACTBIFBIH HAKTBI TYpJAe KepceTesi.
Onma Koxa Axmer Scaywmmin Xycin
XaMaJaHura KeTl Kbl KbI3MeT eTkeHi (7
kKacblHga OapraH), 99 MBIH  LIOKIPT
TopOMeNnereHi, Heri3ri xanudanapsl peTiHae
Conbsl Myxammen [lanbiiMang neH Xakum
AtanblH atanybl OasHmananel. COHBIMEH
Katap SlcayuaeH KeiH KeTHiC Kbl O0MbI
Conbsl Myxammen JlaHbIIIMaHATHIH IIANX
OosFaHbl Kepcerutin, Oy aepekrep Scayu
TapUKaThIHIAF bl WHCTUTYI[MOHAIBIK
ca0aKTaCTRIKTIH Y3UIMETCHIH JIOJICIICH Ti.



Ocipece Comnbl Myxammen
JlaHBIIIMAHATEIH, ~ TapUKaTTaFbl  OPHBI
aipeikma cunartaiFadn. O TeK MOKIPT
petinae emec, Slcayu UTiMIH KeJeci Jayipre
JKETKI3YIl HET13I'1 pyXaHU Myparep peTiHje
tanplTanbl. Komkazbama Koxka Axmer
Scayn xecenecinge cakrtamran @ XIV
FACBIPJIBIK JIayXa MEH KaOip KamKbIIITaFbl
cajayaT MOTIHACPIHIH Ke3[ecyl MOTIHMIK
cabaKTaCThIKThIH na CaKTaJIFaHbIH
anraptaasl. ConbiMen Oipre Ilaiix Cydu
Myxammen JlaHBIIIMAHITHIH 9KEC1 PETiHIE
[Haiix AxMeT JlaHbIIIIMaH U aTaJbIN, OHBIH
CanmpanauH maix yprnarbsl €KeHIIri >KoHE
Cagpannua  makxteiH  Xaszper Cyitan
Koxa Axwmer Scayuain OaybIpel peTiHIe
KOpceTuryl  HacaOHaMaHBIH  IIEXKIPENIK
MaHBI3BIH APTTHIpPA TYCE/IL.

Komxkazbama Acayn
«TypkicTaHABIKTapABIH MYKTaJachD»
PETIH/Ie CHUIIATTAJIbBIN, OHBIH TOJBIK PyXaHU
mexipeci Oeputeni. Illexipe Onu  an-
Myprazanan OacTaJibl, Myxamman
Xanadus, Ao6mayndarrax, AOmymxadoap,
AlGnymxanun, AoOnynkaxap, AOypaxum,
XapyH, blckak 6arn, Mombin, Aruan, Myca,
WUcmann, MWapdyrnsr Xacan, Wdruxap,
Ucxak, Maxmyn, Unuac, MOGpaxum apKbLIbI
Koxxa Axwmer Slcayure naeiiH >kajaracajpbl.
Byn Ti3bek Slcaym oyieTiHIH HCIAMIIBIK

KacHeTT1 HIeXKIpe JOCTYpIMEH

0aiiIaHBICTHIPBLIFAHBIH KOPCETEII.
Hacabnamana COIBUIBIK

reorpadusra KATBICTBI MaHBI3/IbI

MoiMeTTep Ae ke3mecemi. OHIAa aBTOPIBIH
HeMece Tapukar ekxuiiepiHiH baiiToina,
Payza-u Pacyn, O3iper Omi makambl, Kyda
merriti, [lamc memnriTi, cormaii-ak XyceiH,
3eitnenradbuaun, bakeip, XKarpmap Canbik,
Kasbsim, Myca Pu3za, XKayan, Taku, Xamu,
Hakwu xone Ackapu Xacanu 3usiparTapbiHa
Oapransbl aiTbutanbl. byn nepekrep Scaym
TapUKaTBIHBIH TeK TypKiCTaH aiiMarbIMEH
MIEKTEJIMEN, HCclIaM QJIEMIHIH KaCHETTI
OpTaJBIKTAPBIMEH  pyXaHH OaiijaHbICTa
OoranbIH OaliKaTajbl.

CoHbiMeH Oipre KoJpka30azia
«/cnam maTmackIMEH Ke3IeCKeHD», TYPIK,
apab KOHE  aXaM  XaJbIKTapblHaH
MYXJIUCTaphl ~ OOJFaHBI,  «KaKCBUIBIKKA

KAKCBLIBIK)» MaFrbIHACHIHIaF bl
MyTayaJUTUIIK Mep OacbUIFaHbl Typalibl
MOJIIMETTEP Oepineni. Komxkazbamarsl
«729» xpi1  KepceTkimi OHBIH XV
FACBIPJABIH  aJFAIIKBl  KAPTHICHIHAFbI
TapuXU OpTaFra TOH €KEHIH aHFapTalbl. by
nepekrep  Slcaym  TapuUKAThIHBIH ~ KEH
ayKbIMJIBl PYXaHU BIKIAJbBIH, XaJbIKapaJIbIK
COMBUIBIK OailJIaHBICTAPBIH JKOHE CHIICHIIA
JOCTYPIHIH Y3aK YaKbIT OOWbI CaKTaJIFaHBIH
O AEH .

Keneci 6enim «3ukpu Makamaru
Xasper Kyr6 an-Xax yan-Makun Cyiaran
an-bap yan-baxp, 3y6na-u Aynanu Anayu
Koxka Axwmer Scayn kammacamnahy pyxaxy
JKoHe OHBIH 3amanjaacel Combl Myxammen
Hanbimmvana paxmatyimiahu amaithuy aen
Oacramanel. beniM arayblHBIH MarbIHACHI
maMaMeH «AKHKAT MHE€H KOMUI CEHIMHIH
TEMIPKa3bIFbl, KYPJIBIK TEH  TEeHI3/IH
CYITaHbl, ©O3ipeT O YpHaKTapbIHBIH
tanmayneicbl  Koxka Axmer Scayunix
MaKaMJIapbIH JKOHE OHBIH 3aMaH1achkl Corbl
Myxammen JlaHbIIIMaHATBI  €CKE  airy»
nerenai  Ounmipeni. Kipicnene  Ajsutara
MaJaK, mnaifram0apra canayaT aWTbUIBII,
aJlaMHBIH YHEMI >KaKCBIJIBIKKA MIAKBIPBII
Kypyi KaXKeTTiri HacuxarrTajia/bl.
Komxkazbama Koxa Axmer fcaym keceHeci
«Pay3a-u  Iapud» (kacuerti KeceHe,
KaCHeTTI Ma3ap) JIeTl aTajFaH.

Conbiven katap Koxa Axwmer
Scayure OipHelie KypMeTTi JlakanTap MeH
pyxaHu cunarTamanap OepiireH. Arai
anTKaHJa, O

- «My0apu3u xaja ya xaxm» (Kypec
IeH KaillpaTTblH Maiiganrepi);
- «Myxaxuau ohim axa» (aHTKa Oepik
JKaHIapIAbIH Kypeckepi);
- «Cynranyn Mykammpun» (pyxaHu CbIp
alllbLIFaH oyIHueNnepaiH CYJITaHbl);
- «Xasper Kyr6yn Xax yar-Hakun»
(aKuKaT 1MeH KOMUIT CEHIMHIH TeMipKa3bIFhl);
- «3ybmam aynmanu amaym» (O3iper Ol

YpIaKTapbIHbIH TaHAAYJIbIChI);
- «Cynran  Koxa  Axmen  Scaym
paxmarysutahu anaithuy (AnanblH

pakbiMbl xkayraH Cynran Koxa Axwmer
Scayn) nereH ataynapMeH cunaTTalapbl.



byn nakanrap SlcayuziH COIBUIBIK
JTYHHETaHBIMIAF bl KOFapbI pyxaHu
MopTebeciH, aKuKaT SKOJIBIHIAF bl
KYPECKEPJIriH XoHE OYJIHENiK IopeKeciH
alKbpIHIAN eI, byl jka30aHbIH JKallFachlHa
Koxa Axmer flcayuHiH >0 KepceTyI
nipi  perinze Koxa XKycin Xamamganu
atanagpl. CoHbIMeH Katap Myxammen
naiiraMOapabplH  Oip caxabachl apKbLUIBI
amMaHar kibepreHi OasHAANBIN, OJI KICIHI
XaNbIKTBIH ~ApcnaH Oam  Jenm  aTaraHbl
alThUIAbl. AMaHAT YII HOPCEIEH TYpFaH:
KailHama3, aca TasK JKOHE  KypMma.
[MaiirambapasiH «TepT Ky3 KbUIAAH KeHiH
Haceima AxmMen arTel Oajara »KOJIBIFACHIH))
JieTeHl JkoHe ApciaH OanThlH y3aK eMip
CYpYyl YIIIiH JIyFa >KacaraHbl OastHaaabl.

Komxkazbama Apcrnan O6am AXmeTke
JKOJIBIKKAHFa JCHIH XaJbIKKA YaFbl3 alThI,
Xaauc  yHpeTim  JKypreHi  aWTbUIajbl.
AXMETTIH aMaHaTThl TOPT  JKAChIHJA
KaOBbLIJaFaHbl )KOHE OHBI ©31 Cyparn ajFaHbl
KepceTiireH. Apcinan Oam OeciH HaMasblH
OKBIN, CoKJene >xaH TancelpraH. OHBIH
xanazacelH [aiix M6paxum mypuarepimMeH
Oipre mbIrapranbl OasHaananpl. CoHnai-ak
Wacel maTmiacel Typaibl MOJIIMETTEp Jie

KenTipineni.

Okeci Illaitx HOpaxum  nyra
KacaraHIa AXMETTIH «OMHH» JIeyIMeH
TYpJli KEpeMETTEepIiH KOpIHTeHl, CoJaH

keilin oHblH Koxka Axmer Scayum nen
aragradel  aWTeuIamel.  JKeTi  JKacelHIA
Koiapip atansig HyckaysiMeH Koxa XKycin
Xamananura OapraHbl, pyKcaT aJfaH COH
Typkicranfa JiH Tapary YIIH KaWThII
KenreHi 6asHaanaasl. TypKicTaH XanKbIHBIH
OHBI EpeKIIe KYPMETIEH KapChl aFaHbl
kepcetiired. Kpiaplp ara oraH  3ikipus
naiiraMOapAblH  3IKIpIH  YHpeTKeHi, Oy
3iKip anFamblHAa Kynus  (xadu  3iKip)
OoJbIT, KeHiH Kapus (Kaxpus 3iKip) Typae
TapajgFaHbl Al THLIA/IBI.

Komxkazbama Scayunmin 99 wMbIH
MYPHUT  TOpOHMENereHi  JKOHE  OHBIH
TAHKBIHBIH PyM maTmaceiHa AeiiiH JKeTKeHi
OasHmananel. Pym maTmacel OHBIH XOJiH
TEKcepy YIIIH XUbIpMa FaJbIM KiOepreHe,
Scayn MyHBI aJIIbIH ana Outin, XakuM ATa
MeH Conbsl Myxammen JlaHbIMaHIThI
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Ndpar e3eHiHIH aigplHAH Kapchl allyFa
sxkymcarad. Omap  Typali  Kepemerrtep
KOPCETIN, KEJITeH KOHAKTap/lbl TOHTI €TKEH.
Keiiin ranpiMpap Scayumen kyszaecit,
OHBIH pyXaHW JIOPEXKECiH MOMWBIH/IaFaH.
Ochiman kelliH PyMm maTmiacel oFaH yHeMmi
CBIAJIBIKTAp KiOepin TypFaHbl Al ThIIIA/IBI.
SlcayumiH ~ KOHaKTapIbl  Kapchl
alFaHga e31 JacTapxaH YCTam KbI3MET €Tyl
OHBIH KINNMEHUIIIriH KOpCEeTEeTIH MaHbI3/IbI
cunar petinge 6epinren. Komxasbana oran

120 kb1 FYMbBIp O€puireHi, KbIPBIK
KacblHJIa Fapra (KepacTbl KbUIyeTiHE)
KIpreHi  KOHE  KONTereH KepeMerTep

KepceTkeH1 OasHaanansl. COHBIMEH Kartap
XakuMm Atanbel Xope3mre kibepreHi, aiu
Conbel Myxammen JlanblIMaHgKa aca Task,
sKaliHaMa3 JKOHE O31HIH IIaITaHbIH
tabbicTan, oHbl OThIpap eniHe XKiOepreHi

aifteimazbl. bynm 3arrap pyxaHu wWkaza
(pyxaHu pykcar, Myparepiik Oenrici)
peTiHe cunaTTalaibl.

ConpiHga Scaymnuin Comnbl
MyxamMmen JlaHblIMaHATHL ©3 OpHBIHA
KaJIJIbIPFaHbl, e31  OeciH HaMa3blH
)KamMaraTreH OKbI  OOJIFaHHAH  KEWiH

CoXJene TyHUeAeH oTKeH1 0asHnanaasl. On
KalThic OonFaHHaH KeiiH frapna Conbl
Myxammen JlaHbIIMaH OTBIPFAHBI KOHE
OHBIH JKETITIC KbLI OOMBI MAWXTHIK KBI3MET
aTKapraHbl KOPCETUISTI.

KopsoiThinasl. HWpannarer Wmam
Pe3a keceneci sxanpiHAarsl Actan Kymc
PazaBu KiTalmxaHachkIH1a CaKTaJIFaH
No39915 «Illaxkapa ya wmakamatu Xoska
Axman  Slcaym»  Kopkazbacel  fcaym
TapUKATHIHBIH €pTe KEe3eHJEri pyXaHH,
TapUXH KOHE UJCOJOTHSIIBIK KYPBUTBIMBIH
TaHBITATBIH aca MaHBI3Ibl JEPEeKKO3ACPAIH
O0ipi  Oombim  Tabbutagel.  Komkazbana
caktanran manimertep Koxka Axmer fcayu
TYJIFACBIHBIH TEK COIBUIBIK YCTa3 pPETiHJe
FaHa emec, OYKUT TYpKI MYCBUIMaHIBIK
IYHUETAHBIMBIHBIH ~CaKpaAbl OPTAIBIFBI
peTiHae KaOblIJaHFaHBIH KOPCETE/Il.

Mortinne  KonmaneuiraH — Kypan
asTTapehl, JTYFaJIbIK dbopmynainap,
CHMBOJIMKAJIBIK ~ MOpJep MEH pyXaHHU

TepMI/IHOJIOI‘I/ISI KOJDKaSGaHI)IH TCK TapI/IXI/I
MOTIH €MeC, COIBUIBIK OpTajga KacHeTTi



CUIaTKa ue 0OJIFaH caKpasIbl KY>KaT eKeHIH
agrapranpl. Ocipece Asr on-Kypcunin,
MMaMJiap €CIMJIEPIHIH KOHE PyXaHU KOpFay
CUTIATBIHAAFBl OeNriiepiH KOJIaHBLTYHI
Slcaym mocTypiHIH MCIaMIIBIK MUCTHUKAIBIK

MQJIEHUETIIEH TBIFBI3 OailIaHbICHIH
OIS I

Komkazoanbig Herisri
epeKIIEIIKTePiHIH oipi - Scayn

CUJICWJIACBIHBIH ~TapuUXu Ca0aKTaCThIFbIH
HakThl Kepceryi. Motinge Koxa Axmer
Scaynnin Koxka Xycin Xamamanumen
OaiinanbIChl, ApciaH 0am apKbUIbI KETKEH
amaHat, 3iKip  JSCTYpiHIH  Tapaiysl,
TapuKaTTaFrbl pyXaHU WKaza Oepy Kykeci
KOHE WISKIPT TopOumeney MHCTHTYTHI KEH
Typae Oasunmananbl. byn nepekrep fAcaym
JKOJIBIHBIH YHBIMIACKAH COTBUIBIK MEKTEI
pETiH/Ie KATBINTACKAaHBIH KOPCETEII.
ConbiMeH KaTap Kommkazbaaa Comsl
Myxammen — [laHbllIMaHg — TYIFAChIHBIH
epekie aopinTenyi flcayn TapuUKaTbIHBIH
KEeHIHT1  JKaJFacThIFbl  MEH  pyXaHHu
MyparepiK Mocelecin anKbIHaai 6. OHbIH
ScayuneH KeiiH KETIIC JKbUT OOMBI mIaiix
Ooxysl, aca TasK, )KallHaMa3 >KOHE IIaraH
CeKUNAl pyxaHuW Oenrinepiai KaObUIIaybl
TapUKaTTaFbl pecmu pyxaHu
cabaKTaCThIKThIH CHUMBOJIBI peTiHe
kepineai.  bynm  momimerrep  Scaym
CUWJICWJIaCBIHBIH ~ Y3UIMEH  CcaKTaJFaHbIH
nonenaenni. Komkazbamarbl — IIEXIpeTikK
JIEpeKTep Jie epeKlie MaHbI3Abl. Scayuaix
Teri ©nm on-Mypraza MeH Myxamman
XaHadus apKbLIbI JKaJTFACTHIPBUTBITI, OHBIH
oyJIMeINiK MopTebeci HMCIamablK KacHeTTi
QyJIeT YFBIMBIMEH OalIaHbICTHIPbUTFaH. by
KYOBLIIBIC HacaOHaMmasap/bIH TEeK
TEHEATOTUSUIBIK ~ KY)XKaT eMec, pyXaHu
JICTUTHMAITUS KYPaTbl O0JIFaHBIH KOPCETE/I.
Conpaii-ak motingeri baiitonna, Paysa-u
Pacyn, Kyda wmemiti jxoHe wuMaMaap
3usipaTTapblHa KaThICTHI MaiMeTTep Scayu
TapukaTelHblH ~ OpTa  A3usiMeH  FaHa
mekrenmeit, Mpan, HMpak xoHE KaJIbl
UClaM  QJEMIHIH pyXaHH KEHICTIrIMEH
THIFBI3 OailTaHbIcTa OONFAHBIH OaiiKaTabl.
byn Slcaym  IKONBIHBIH  TPaHCOHIPIIK
CHIIaTKa M€ OOFaHbIH JIONIENICH 1.

KopsiTa alTKaH/a, Ne39915
KoJpkaz0a - Slcayn TapUKaTBIHBIH pyXaHU
JTYHUETAHBIMBIH, CHJICHJIA KYPBUIBIMBIH,
COMBUIBIK CHMBOJU3MIH JKOHE TapUXH
XKaJBICBIH  CaKTaraH  Oipereil  mypa.
Komxkazbamarel nepektep Slcayu imiMiHIH
XIV Facelpaa-ax KEH TapaJraH,
WHCTUTYIIUOHAIBIK TYPFBIIAH OPHBIKKAH
JKOHE XaNbIKApaNbIK pyxaHu Oenmenre ue
COMBUIBIK MEKTEN OOJFaHbIH KOPCETEeIl.
Conpgpikran Oyn  Koipkazba Slcayurtany,
TYPKlI  CONBUIBIK  JOCTYpl,  HCIAMJBIK
HIeXKIpETaHy KOHE OpPTaFachIpJbIK PYyXaHU
MOJICHHET TapUXbIH 3epTTEYJe aca KYHIbI
JIEPEeKKO3 pETIHAEC FHUIBIMH alHaJIbIMFa
KCHIHECH CHT13UTy1 KaXKeT.
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ZIKR-1 ERRE IN THE YASAWIYYA

Annoramusi. Makanmaga Koxa Axmer fcayum i30acapiapbl apacklHAa FachIpyiap OOWBI
KOJIJaHBUIFaH Slcaydsi COMBUIBIK JOCTYPIHJACTT Y)KBIMIBIK 3IKIPIIH epeKlIe TYpl — 3uKp-u sppe
KapacThIPbIIAbL. 3EPTTEYAC 3UKp-U 3ppeHiy IIBIFYy TapUXbIHA KATBICTBI JEPEKTEp MEH OHBIH
Slcayn nopyimrepi apachlHla KajiblnTacy epekierniktepi TanmaHanbl. Conpaii-ak XVI-XIX
FachIpIapAarbl COMBUIBIK CHOCKTEepIe KE3MECETIH 3uUKp-Uu 9ppeHiy OPBIHIALY TocUiAepi MeH
Typnepi capananansl. Jlepexkesnepne 3ikipain Allah, Hay, Hii, Ah cusaKTsl 3iKip co3aepi apKbLIbI
OpBIHJIAJIFaHbl, OHBIH OapbICBIH/A THIHBIC ally, A€HE KUMBUIbI JKOHE BIPFAKTBIK OpEKeTTepaiH
KOJITAHBUIFaHbl KepceTiieni. Makanaga Slcaym 3ikip MOXUIICTEpiHE KaTBICTBI TapUXH KOHE
XUKAsUTBIK CHTIATTaFbl MOJIMETTEp, coHmak-ak Oprtansik A3uss MeH OcmaH noyipiHjeri
Crambynnarel Slcayn JOcTYpiHIH KOpIHICTEpl KapacThIpbLIalbl. 3epTTEy HOTHIKECIHAE 3UKD-U
oppeniy Olp FaHA KaJBIITACKAaH YITIMEH MIEKTEIMEH, dPTYpJi ABIOBICTHIK, THIHBICTBIK YKOHE
KUMBUIJBIK TOCUIIEP apKbliabl OPbIHIAIFAHBI aHBIKTANaAbl. ABTOP OYJ TOCTYpAIH Ka3ipri TaHAa
TapUXHM CHUMAT ajibll Oapa >KaTKaHBIH aran eTin, OpTanblk A3usna cakTajfaH 3iKip yIAriuiepiH
JaNaNbIK  3€pPTTEY AapKbUIbl JKMHAKTAI, ayIHOBH3YaIIbl TYpIE TIPKEYAiH MaHBI3IbLIBIFBIH
KOpCeTeIi.

Tyiiin ce3nep: Koxxa Axmer Slcayu, Scayus, COnbUIBIK, 3UKP-H 3ppe, 3IKip, xKapus 3iKip,
Scayu nopyitepi, COMbUIBIK paciMaep, OpTanblik A3us.

Abstract. This article examines zikr-i erre, a distinctive from of collextive vocal zikr
practiced withen Yasawiyya Sufi tradition associated with Khoja Ahmad Yasawi. The study
focuses on the origins, development, ritual characteristies, and various forms of this zikr as
reflected in historical and hagiographical sources. Particular attention is given to accounts
concerning the emergence of zikr-i erre, including narratives connecting it with Khoja Ahmad
Yasawi, Khidr, and the Prophet Zachariah. The article analyzes descriptions of the zikr found in
the works of Yasawi and Yasawi-Nagshbandi scholars, as well as in the writings of Sufi authors
from other traditions. The sources demonstrate that zikr-i erre was performed in different forms
using such invocations as Allah, Hay, Hii, and Ah, accompanied in some cases by specific
breathing techniques, bodily movements, an rhythmic collective performance. The study also
considers the ritual practices of Yasawi dervishes and the historical accounts of zikr assemblies
in Central Asia and Ottoman Istanbul. The analysis shows that zikr-i erre had no single fixed
from but represented a diverse set of vocal and bodily practices within the broader tradition of
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Yasawi zikr. The article emphasizes the importance of field research and audiovisual
documentation for preserving information about these disappearing ritual practices and
transmitting them to future generations.

Keywords: Khoja Ahmad Yasawi, Sufism, zikr-i erre, zikr, vocal zikr, Yasawi,
dervishes, Sufi rituals, Central Asia.

AnHoTanusi. B cratee pacmatpuBaercs sukp-u sppe — ocobasi popMa KOJIEKTUBHOIO
TPOMKOT'O 3UKpa, MPAaKTUKOBABIIASACSA B Cy(puiicKoi Tpaauiuu ScaBuiisi, CBSI3aHHOMN ¢ X O/DKOU
Axmenom SlcaBu. OCHOBHOE BHHUMAaHUE YAENSAETCS MPUCXOXKICHUIO, PA3BUTUIO, PUTYAIbHBIM
OCOOCHHOCTSIM U pa3zIM4HBIM (pOpMaM JaHHOTO BHUJA 3UKpa, OTPAKEHHBIM B HCTOPUUYECKHUX U
JKUTUMHBIX MCTOYHHMKAX. AHAIU3UPYIOTCS MpPENaHHUsi O BOZHUKHOBEHUM 3UKD-U Sppe, B TOM
quclie MOBECTBOBaHUs, cBs3bIBatomue ero C Xomkoi Axmenom ScaBu, XbI3bIpOM U IIPOPOKOM
3akapuen. PacmarpuBaroTCsi CBEICHUS O 3HKPE B TpYyJaxX SCAaBHUHUCKUX U SCABUMCKO-
HAKIIOAHIMHUCKUX IIEHXOB, a TaKXKe B MPOU3BEACHUSIX MPEACTABUTENEH APYyrux cyPpuiickux
Tpaguuuil. ICTOUHUKN CBUTENBCTBYIOT O CYIIECTBOBAHMM PA3IMYHBIX CIIOCOOOB MCIOIHEHUS
sukp-u sppe ¢ ucronbsoBanneM dopmyn Allah, Hay, Hi, u Ah, a B HekoTOpHIX ciydasx —
CHELUHANbHBIX JbIXaTENbHBIX TEXHHUK, JBM)KEHUW Tela M PUMTHYECKOTO KOJUIEKTUBHOTO
ucnonHeHus. Ocoboe BHUMaHHE yNENSETCS OMHUCAHUSAM PUTYaJbHBIX COOpPaHUN SCaBUNCKHX
nepsuiei B [lenpranpaoit A3um u Ocmanckom CtamoOysie. [IpoBenéHHBIN aHATN3 TOKA3bIBACT,
YTO 3UKP-U dppe HE MMEN eAMHOM CTPOoro (UKCUPOBAHHBINA (DOPMBI, a BKIIOUYAT pa3IHYHbIC
BOKaJIbHbIE, JbIXaTEJIbHBIE W TEJIECHbIE MPAKTUKW B paMKax Oojee MIMPOKOW Tpaaului
SCaBUMCKOTO 3MKpa. B 3akimtoueHre moau€pKUBAETCA HEOKOXOAUMOCTh MPOBEACHHUS MOJIEBBIX
UCCIICIOBAaHUN M ayTMOBU3YaJbHON (PUKCAIMI COXPAaHUBIIMXCS JIEMEHTOB JaHHBIA TPAIUIIUNI
JUIs €€ U3y4eHHsl U iepeaadn Oy IyIM MOKOJICHHUSIM.

KimoueBbie cioBa: Xomka Axmen SlcaBu, SlcaBuiis, cydusMm, 3UKp-H 3ppe, 3UKD,
I'POMKHUI 3UKD, SICABUIMCKHUE IEPBUILH, cypuiickue putyaisl, LlenTpansHas A3us.

Introduction: The collective form Samargand in the sixteenth century, Khoja
of zikr practiced for centuries by the Ahmad Yasawi initially engaged in zikr
Yasawi dervishes, the followers of Khoja khafT (silent zikr). However, when he went
Ahmad Yasawi in Central Asia, is called to the region of Turkistan, he realized that
zikr-i erre, that is, “the saw zikr.” It was he could not bring the people of that region
given this name because, in the later stages onto the spiritual path through this form of
of the zikr, the words (asma’) disappear and zikr and therefore initiated the vocal and
only a sound resembling the rasping of a effective zikr known as zikr-i erre [1].
saw emerges from the throat. Since the Another account is essentially
Yasawiyya has largely passed into history similar to this one, although it is more
today, it has become almost impossible to hagiographical in character. According to
find people who know the zikr practices of this account, one day Khidr (peace be upon
the early Yasawis. The information him) came to converse with Khoja Ahmad
provided in the sources concerning zikr-i Yasawi. Seeing that the Khoja, whose heart
erre is also quite limited. In the works they was normally at ease every day, was
composed, especially in the seventeenth distressed on that particular day, Khidr
century, the Yasawis touched upon zikr-i asked him in amazement about the reason.
erre, but rather than describing how this Ahmad Yasawi replied that he was
zikr was actually performed, they mostly saddened because he had realized that it
presented proofs demonstrating the was impossible to remove this condition.
permissibility of zikr jahr (vocal zikr). Thereupon, Khidr began to perform zikr by

There are several accounts in the saying “Ah, ah.” Through the effect of this
sources concerning when and how zikr-i zikr, the sorrow and distress disappeared,
erre began. According to the Nagshbandi and zikr-i erre thus became a tradition of the
shaykh Ahmad Kasani, who lived around order [2].
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It has also been suggested that zikr-i
erre was a tradition dating back to the time
of the Prophet Zachariah (peace be upon
him) [3]. According to the account, while
Zachariah (peace be upon him) was being
executed by his opponents by being cut
with a saw, he remained engaged in the
remembrance of God; thus, zikr-i erre (“the
saw zikr”’) became an established tradition.
The association of zikr-i erre with Khidr or
Zachariah (peace be wupon him) was
probably devised as a response to the
Hanafi scholars and some Nagshbandis who
regarded and criticized vocal zikr, and
consequently zikr-i erre, as an innovation
(bid ‘a).

Two accounts concerning the zikr
assemblies established by Ahmad Yasawi
are noteworthy. According to the first, men
and women performed zikr together in his
assemblies. According to the hagiographical
account, this situation led some scholars to
criticize him, whereupon Yasawi placed fire
and cotton in a box and gave it to those
scholars. When the scholars saw that the
fire had caused no harm to the cotton, they
concluded that Yasawi meant: “The fact
that women and men are together in our
assembly causes no harm to their hearts”
[4]. Although this hagiographical account is
well known, it appears from Y asawi sources
that the Yasawis of later periods did not
establish such mixed zikr assemblies.

The second account concerning
Ahmad Yasawi’s zikr assemblies is the
hagiographical story that, after the age of
sixty-three, Yasawi entered an underground
chamber and on certain days held zikr
assemblies there with his disciples; the
sweat of those participating in the zikr
flowed down and accumulated in a jar at the
lower end of the cave, where it was
transformed into a sherbet. This jar was
later called khum-i ‘ishq (“the jar of love”)

[5]

After instructing one of his disciples
in zikr, Isma‘1ll Ata, one of the fourteenth-
century Yasawi shaykhs, would say:

“O dervish! We have become
brothers in the spiritual path. Accept one
piece of advice from me: Think of this
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world as a green dome, and suppose that
there is no one in the universe except you
and the Most High God. Perform so much
zikr that, through the predominance of
tawhid, only the Most High God remains
and you disappear from between them!” [6].

According to Isma‘1l Ata, just as a
blacksmith heats iron in the fire and then
hammers it, removing its crookedness, so
too does the disciple purify his heart of
evils as he continues to perform zikr [7].
Isma‘1l Ata’s son, Khoja Ishaq Ata, stated
that Ahmad Yasawi taught his own
disciples two forms of zikr: the zikr of
Allah and the zikr of Ha [8]. Ahmad b.
Mahmiid Hazini (d. after 1002/1593), one
of the Yasawi-Nagshbandi shaykhs of the
sixteenth century, records in his work
Hujjat al-abrar that zikr-i erre removes bad
qualities from the heart, that the heart
comes to know God through this zikr, and
that the zikr of the heart is performed with
the words Hii, Ah, and Hay [9].

The Indian  Shattari  shaykh
Muhammad Ghawth (d. 970/1563), in his
work Jawahir al-khams, states that zikr-i
erre (zikr-i minshari) was performed by
some shaykhs with Hay and Hu, while
others performed it with the letters H1 and
Ha. He describes its method as follows: The
salik should place both hands upon his
thighs and, directing his breath toward his
navel, say “Ha”; he should then draw the
breath from below the navel toward the
heart and, keeping his head, waist, and back
straight, forcefully say “Hay,” continuing in
this manner. This zikr may also be
performed by saying Hi, Hay and Allah
[10].

Itis recorded, quoting from the work
al-Sifr al-mastar li’l-bidaya fr’l-zikr al-
manshtr Ii’l-wilaya by Salim b. Ahmad
Shaykhan Ba-‘Alawt al-Yamani (d.
1046/1637), that zikr-i erre was performed
in five different ways. According to the first
method, the person performing zikr sits on
his knees, places his hands upon his knees,
and begins to draw his breath from his
navel toward his palate, saying “Ha”; he
then extends his breath toward his navel
and, while forcefully expelling it downward
with his head, waist, and back aligned, says



“Hay.” The sound produced while
continuing the zikr in this manner
resembles the sound of a saw. According to
the second method, the salik says “Hu”
while inhaling and “Hay” while exhaling
downward; alternatively, he says “Allah” in
both cases. According to the third method,
he says “Allah” while inhaling and “Hu”
while exhaling downward. According to the
fourth method, he says “Hay” in both cases.
According to the fifth method, he says
Da’im, Qa’'im, Hadir, Nazir, Shahid in both
cases [11].

Muhammad Sharif Husayni (d.
1109/1697), one of the Yasawi shaykhs of
the seventeenth century, states that the
Yasawi dervishes sometimes performed
zikr with “Allah,” sometimes with “Hay,”
and sometimes with both together, saying
“Hay, Allah.” He explains that, as spiritual
enthusiasm increased during the zikr, a
sound resembling that of a saw emerged
from the throats of those performing the
zikr as they inhaled and exhaled, creating
the sensation that they were placing a saw
upon the head of the nafs al-ammara and
cutting away its desires. He also states that
at times the dervishes engaged in the zikr of
Hi [12].

Suleyman Shaykhi Kostendilt (d.
1235/1820) gives the following information
concerning zikr-i erre:

“Among this exalted group, and
among the shaykhs of Turkistan, they call it
zikr-i erre. It is a zikr performed neither
with the tongue nor with the heart. When
one continuously engages with the Divine
Name while keeping the mouth closed and
using the palate, it is a wondrous zikr. Since
it resembles the sound of a saw, they call it
zikr-i erre. In other words, it is a zikr
accompanied by a strange sound that is
stimulating and exceedingly effective,
resembling the rasping of a saw” [13].

A work written in Chaghatay
Turkish, whose author is unknown and
which is known as Risala-i Zikr-i Hazrat-i
Sultanii’l-Arifin, mentions six types of zikr
practiced by the Yasawis:

1. The zikr of the Ism-i Zat: To
perform zikr by saying “Allah.” This zikr is
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also performed in the form “Allah H,
Allah Hu, Ya Ha, Allah HG.”

2. The zikr of the Ism-i Sifat: To
perform zikr by saying “Hay ah, Hay ah.”
This zikr is performed standing (qiyami)
after the noon prayer; while saying “Hay”
and “ah,” the five fingers are clenched.

3. The Diisara zikr: To perform zikr
by saying “Hay, ah, Allah, Hay Hu,” and
“Hay, Hayyan, Hii Allah; Hay Hayyan, Hii
Allah.”

4. The zikr of Hii: To perform zikr
by saying “Hu, Hu, Hu Allah; HG, Ha, Ha
Allah.”

5. The Chaykun zikr: At the time of
zikr, the person performing the zikr moves
an instrument resembling a rattle in his
hand, producing a “cak cak” sound, so that
rhythm, harmony, and music may continue
together in an integrated manner. The zikr
is performed by saying “Hu (¢akka), Hu
(cakka).”

6. Cherar darb: To perform zikr by
saying “Hay, ah, ah, ah, Hay, Hu; Hay, ah,
ah, ah, Hay, H4.”

In addition to these six forms of
zikr, there is also the “zikr-i kabiter” (the
pigeon zikr), which is performed by saying
“Ha, Ha” [14].

The Indian  Chishti  shaykh
Imdadullah  Tehanevi (d. 1317/1899)
described zikr-i erre as follows: When
saying 1a ilaha, the breath is forcefully
brought down toward the right shoulder and
the head is tilted slightly backward; then the
phrase illallah is struck upon the heart [15].

In 1873, Eugene Schuyler, who
travelled through Central Asia and collected
important information about the cultural life
of the region, described a Yasawi zikr that
he witnessed at the Ishan Sahib Khoja
Mosque in Tashkent. He summarized it as
follows:

“On Thursday evening we went to
this mosque. About thirty men, young and
old, were seated on their knees facing the
gibla, reciting prayers aloud and moving
their bodies rapidly. There was a circle
around them. Since the night was hot and
the ritual intense, most of those taking part
in the zikr had removed their robes and
turbans. They were reciting the following



phrases: ‘Hasbi Rabbi jallallah, ma {1 qalbt
ghayrullah, niir Muhammad sallallah, la
ilaha illalah.” During this, the head was
rapidly moved toward the left shoulder and
the heart, then toward the right shoulder and
from there back toward the heart. These
movements were repeated hundreds of
times, and the zikr generally lasted one or
two hours, according to the wishes of the
Ishan (shaykh), who presided over it. At
first the movements were slow, but they
gradually became faster. If one of them
slowed down, the Ishan responsible for
regulating the tempo of the zikr would
strike him on the head or push him outside
the circle and call another person into the
circle.

The participants became so hot and
sweaty that they sometimes had to rest for
several minutes. Their places were
immediately filled by others while they
rested. They recited different forms of zikr
until their voices became hoarse, and then
began the zikr ‘Hay, Hay, Allah Hay.” At
first they slowly bent their bodies toward
the ground; then the rhythm accelerated and
they all rose to their feet. The tempo
continued to increase. Each person placed
his hand upon the shoulder of the
companion next to him. Several circles
were formed around a common centre.
They moved collectively from one side of
the mosque to the other, constantly
repeating ‘Hay, Allah Hay.” Sometimes the
zikr changed into ‘Hu Allah,” and the
participants bent their bodies forward and
backward. Eventually, most of the
participants came toward the centre of the
circle, and a wild dance began. At times
they also pulled some people from the
surrounding circle into the centre. When
their physical strength was exhausted, they
engaged in muragaba and contemplation.
After some couplets from Hafiz’s Divan
had been recited, the zikr continued again
with sound and movement. The zikr
continued in this manner until morning.
Unlike prayer, there are no fixed rules
governing bodily movements during the
zikr. Everything is organized by the Ishan.
After a while we left the mosque and were
taken to the chief Ishan. He was too ill to
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preside over the zikr assembly, but he
offered us some tea and fruit” [16].

Musahipzade Celal states that during
the Ottoman period, Chaghatay and Uyghur
hymns were recited in the Uzbek tekkes of
Istanbul and that, in particular, the hikmets
of Ahmad Yasawi were sung to melodies
and ritual ceremonies were performed [17].
According to Omer Tugrul Inanger’s
account, in these tekkes the dervishes either
stood in facing rows or formed a circle for
the zikr; they performed the zikr by leaning
their bodies from side to side and, when the
rhythm accelerated, striking their right
knees against the ground and then rising
upright again [18].

These accounts indicate that zikr-i
erre had numerous forms. Conducting field
research in Central Asia and, if there are
people who traditionally know these
practices, recording their performance on
video would constitute an important service
for introducing this culture, which has
passed into history, to future generations.

Conclusion:  The analysis of
historical and textual sources shows that
zikr-i erre was practiced in various forms
within the Yasawi tradition. The sources
describe differences in its vocal formulas,
breathing techniques, bodily movements,
and ritual settings. Although the available
written evidence is limited and often
combines  historical information  with
hagiographical narratives, these accounts
demonstrate the diversity of Yasawi zikr
practices. The study also shows that zikr-i
erre  was transmitted and interpreted
differently across periods and Sufi
traditions. Further field research and
documentation of surviving traditional
practices in Central Asia may contribute to
a better understanding and preservation of
this important aspect of Yasawi spiritual
heritage.
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PEHOMEHOJIOTTHYECKHUE OCOBEHHOCTH ITO3HAHUS B
YYEHUU XO/ KU AXMETA SICABH

Anmarna. Makamaga Koxka Axmer fcayu wmypacbiHIarbl (HEHOMEHOIOTHSITBIK
TAaHBIMHBIH epEeKUIETIKTepl KapacThIpbUIaAbl. 3epTTeyAiH MakcaTbl — SlcayuaiH pyxaHH-
bunocopusIIbIK TyHUETAaHBIMBIH (PEHOMEHOJIOTHUS KOHE TiH (DEeHOMEHOJIOTUICH TYPFBICHIHAH
Tanuay, COHJai-aKk OHBIH XMKMETTEpPIHJIEri IKi pyXaHu Toxipube, «xam», KacHeTTi ajiam,
KAaCHeTTI YaKbIT JKOHE KACHETTI KEHICTIK KaTeropusUIapblHBIH Ma3MyHBIH amly. 3epTTeyiae
TapUXU-CATBICTRIPMAJIBI JKOHE MOTIHIIK Tayjiay oiCTepl KOJAaHBUIALI. Herisri aepekkesnep
perinne Koxa Axmer Scayuniy «luyanu Xxukmeri», Slcayn MypacbiHa KaTbICThI TAPUXHU KOHE
TIHU-TaHBIMIBIK €HOCKTEp, COHJAi-aK OTAHJBIK JKOHE IIETENIIK 3epPTTEYIIUICPIiH FBHUIBIMH
eHOeKTepl MalaamaHbUIbl. 3epTTey HoTwkeciHae ScaynmiH (EeHOMEHOJIOTHSIIBIK TaHBIMBI
CBIPTKBI TEOPHUSUIBIK OUTIMHEH repi aJlaMHBIH IIIKI pyXaHU TOKipuOeciHe, KYPeK Ke31 apKblIbl
AKWKATThl TaHYFa JKOHE PyXaHW Ta3apyFa HEri3leNIeTiHI aHBIKTAIIbl. «Xam» YFBIMbI aKUKATTHI
Tikelel OacTaH KeunpyAiH epekine (opMachl PEeTiHAE KapacThIPBUIBIN, XUKMETTEP aJaMHbBIH
K1 pyXaHW >KaFJaifiapblH CHUIATTAaUTHIH (eHOMEeHIep peTiHie Tanaanabl. COHBIMEH KaTap
Scayu emipimMen OaitnanbicThl Typkictan kamacel, Koxa Axmer flcayu xeceHeci xkoHe YJIKEH
XuilyeT KacueTTi KEHICTIK KaTerOpHsChl TYPFBICBIHAH KapacThIPbUIABL. 3epTTey HOTHXKenepi
Slcayn MypachlH MiHU-9JeOM €CKEepTKIll KaHa eMeC, aJaMHBIH PyXaHW OOJIMBICHI MEH IIIKi
TOXIpHOECIH TaHyra OarbITTIFaH pyXaHU-(QUIOCOPUSIIBIK (PEHOMEH pPETIHAEC KapacThIpyFa
MYMKIHJIIK Oepei.

Tyiiin ce3nep: Koxa Axwmer Slcayu, peHomeHonorus, GeHOMEHONIOTHSIIBIK TaHbIM,
COTBUIBIK, «JlMyaHu XUKMET», pyXaHH TaxipuOe, Xai, KaCUEeTTUIIK, UepOTONusl, nepodaHus.

Abstract. This article examines the distinctive features of phenomenological cognition
in the legacy of Khoja Ahmed Yasawi. The aim of the study is to analyze Yasawi’s spiritual and
philosophical worldview from the perspectives of phenomenology and the phenomenology of
religion, with particular attention to the categories of inner spiritual experience, hal, the sacred
person, sacred time, and sacred space reflected in his hikmats. The study employs historical-
comparative and textual analysis. The main sources include Khoja Ahmed Yasawi’s Diwan-i
Hikmet, historical and religious studies devoted to his legacy, and scholarly works by
Kazakhstani and international researchers. The findings demonstrate that phenomenological
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cognition in Yasawi’s legacy is based primarily not on external theoretical knowledge, but on
inner spiritual experience, the perception of truth through the “eye of the heart,” and spiritual
purification. The concept of hal is examined as a specific form of the direct experience of truth,
while the hikmats are analyzed as spiritual testimonies reflecting various inner states of the
human being. In addition, the city of Turkistan, the Mausoleum of Khoja Ahmed Yasawi, and
the Great Khilvet associated with Yasawi’s life and spiritual activity are examined within the
category of sacred space. The findings make it possible to consider Yasawi’s legacy not only as
a religious and literary heritage, but also as a spiritual and philosophical phenomenon aimed at
understanding the inner world of the human being, spiritual experience, and existence.

Keywords: Khoja Ahmed Yasawi, phenomenology, phenomenological cognition,
Sufism, Diwan-i Hikmet, spiritual experience, hal, sacredness, hierotopy, hierophany.

AHHoTanusi. B cratee paccMaTpuBarOTCs OCOOEHHOCTH (EHOMEHOJIOIMYECKOro
no3HaHus B Hacieaun Xomku Axmena fcasu. Llens uccieoBaHus 3aKJIIOUaeTCsl B aHAIU3e
JTyXOBHO-(prs10co(hckoro MUpoBo33peHus ScaBu ¢ mo3uiuii GeHOMEeHOIOTHH U PEHOMEHOJIOT U
pPENINTHH, a TaKXKe B PACKPBITUHU COJEP)KAHUSI KAaTeropuil BHYTPEHHETO JYXOBHOT'O OIIBITA,
«Xam», CBSIIEHHOI'O 4YEJIOBEKA, CBAILICHHOIO BPEMEHHM WU CBSIIEHHOIO IIPOCTPAHCTBA B €r0
XMKMeTax. B uccrnenoBaHMM TNPUMEHEHBI HMCTOPUKO-CPAaBHUTEIBHBIM M TEKCTOJOTMYECKHU
MeTOobl aHannu3a. OCHOBHBIMU MCTOYHUKAMH MOCTYXUIH «JluBaHu XukMeT» Xomku Axmena
SlcaBu, uUCTOpHYECKUE M PEIUTHOBEAYECKUE TPY/bl, MOCBALIEHHBIE €r0 HACIECIUI0, a TAKXKe
Hay4yHbl€ MCCIIEIOBaHMS OTEYECTBEHHBIX U 3apyOekXHBIX aBTOPOB. B pesyibraTe nccnenoBanus
YCTQHOBJIEHO, YTO ()CHOMEHOJOTMYEeCKOe II03HAaHWE B Hacienuu SIcaBU OCHOBAHO
IIPEMMYLIECTBEHHO HE Ha BHEIIHEM TEOPETHMYECKOM 3HAHHWHM, 4 HAa BHYTPEHHEM JyXOBHOM
OIBITE YEJIOBEKA, IMO3HAHMU HMCTHHBI IOCPEICTBOM «OKa CeplALa» MU AYyXOBHOM OUYHUILICHUMU.
[TonsiTue «xam» paccMmarpuBaercs Kak ocobas (opmMa HEMOCPEICTBEHHOTO IEepEKUBAHUS
VCTHHBI, @ XUKMETBl aHAIM3UPYIOTCS KaK JyXOBHBIE CBUAETEIBCTBA, OTPAKAIOIINE Pa3INUHbIE
BHYTPEHHUE COCTOSIHMA yenoBeka. Kpome Toro, cBs3anHble ¢ )xu3HbI0 fIcaBu ropon Typkecran,
MmaB3osned Xomku Axmena ScaBu u bonpmoit XuiaBer paccMaTpUBarOTCS B KaTETOPHsX
CBAILIEHHOTO mpocTpaHcTBa. [lomydeHHBIE pe3ysbTaThl NMO3BOJISIOT pacCMaTpUBATh Haclleaue
SlcaBu He TOJIBKO KaK PEITUTIHMO3HO-INTEPaTypHOE Haceaue, HO U KakK JTyXOBHO-(huiocodckuii
(deHoMeH, HampaBICHHBIM Ha MO3HAHUE BHYTPEHHETO0 MUPA YEJIOBEKa, €ro JyXOBHOTO OIbITA U
OBITHAL.

KuaroueBbie ciaoBa: Xomka Axmen SlcaBu, ¢peHOMEHONOTHS, (HPEHOMEHOJIOTHYECKOe
no3Hanue, cypusm, «JIuBanum XukMmeT», TYXOBHBIM OIIBIT, Xajl, CaKPaJIbHOCTb, UEPOTOMUSI,
nepodaHusl.

BBenenue. Her comHeHwusi, 4To B B YCIIOBHSIX riao0anu3anuu
COBPEMEHHON TJI00AIM3alMOHHON cpefe Ka3aXCTAHCKUM HapoJ MOXKET COXPAaHUThb
OTJIEJIbHBIE HApOJbl MOT'YT 3aIllIUTUTH CBOIO CBOIO  HAIMOHAIbHYIO  HJEHTUYHOCTD,
UJIEHTUYHOCTb, HAIIMOHAJIbHBIE [IEHHOCTH U UCTOpUYECKOE  Hacleaue,  OOIIMPHYIO
IYXOBHBIE  OCHOBBI ~ TOJBKO  IIyTEM TEPPUTOPUIO " HE3aBHCHUMOCTD,
COXpaHEHUs cBOEH CaMOOBITHOCTH. IepeilaBaeMble U3 MOKOJIEHUS B TIOKOJIEHHUE,
Heobxomumo YMETh OBICTPO MpeXAe BCEro, IYTeM BO3POXKICHUS U
aJarTUPOBATHCS K MIPOUCXOAALINM YKpEIIeHUS CBOETO TYXOBHOTO
U3MEHEHMSIM, 4YTOObl HJATH B HOTY C MOTEeHI[MaNa. [ToaTOoMy pa3BuUTHE
mpolieccaMu rio0an3alii, He 0CTaBaThCs JYXOBHOCTU U HPABCTBEHHBIX LIEHHOCTEN B
B TEHU PA3BUTBIX CTPaH M NPOAOKATH COBPEMEHHOM o01ecTBe cienyer
CyILIECTBOBATh KakK HE3aBHUCHMOE, paccMaTpuBaTh KaK Ba)XKHEH NI
KOHKYpPEHTOCIIOCOOHOE  TOCyAapcTBO € HAllMOHAJIBHBII U TOCYJapCTBEHHBIN
pa3BUTON cUCTEMOIl 00pa3oBaHUs U HAayKU Borpoc. CoBpeMeHHOE OOLIECTBO JOHKHO
U CTaOMILHON YKOHOMHUKOM. pa3BUBATHCS HA ATON OCHOBE.
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B »ToM KOHTEKCTE Hacieaue XOIKHA
Axmera SlcaBu sBIISIETCA OJHUM M3 CaMbIX
IEHHBIX JIyXOBHBIX COKPOBHII HaIlIeu
ctpanbl. Xomxa Axmer ScaBu  —
BBIJIAIOIIASACS ~ JIMYHOCTh,  OCTaBMBILAs
royOoKkuii ciaem B JOYyXOBHOWM KYJbType
TIOpckoro  mupa. Ero mo33us wu
MHUPOBO33pEHHUE  MPEATaBIAIOT  COOOM
YHUKAaJIbHOE CIIUSIHUE CYy(UUCKUX YUSHUH U
M CIIaMCKOM ¢unocopun, a  TaKKe
TIOPCKKOT'O MUPOBO33PEHUS U TyXOBHOCTH.
Hcnonb3oBanne  (eHOMEHOIOTHYECKOTO
METOo/Ja B HW3y4yeHHUM Haciuenus SlcaBu
MOMOTaeT PaCCKpBITh BHYTPEHHIOIO
CYIIHOCTh €ro JyXOBHOTO 3HaHusi. B
JAHHOU CTaThe paccMaTpHUBarOTCS
0COOEHHOCTH (heHOMEHOJIOTUUECKOT0
MO3HAHUS B Haciaeguu XOmKH AxMmera
SlcaBu.

Metoabl ucciaenoBanusi. [lonamue
genomenonocuu U €20 céA3b C NO3HAHUEM
Hcasu. DEeHOMEHOJIOT U 3TO HAIIPABJIICHUE,
MepBOHAYaIbHO  CHOPMHUPOBABIICECS B
XIX-XX Bekax W NOJY4YHBIIEE Pa3BUTHUE
KaK METO0/1 WCIIEJOBAHUS B
PETUTHOBEICHUH, €TO OCHOBOIIOJIOKHUKOM
cuutaercs OnmyHa ['yccepnb.  Llens
(CHOMEHOJIOT U 3aKJII0YACTCS B U3yYCHUH
CYIIHOCTH SIBJICHMH, TO €CTh O0Opa3oB W
coJiep KaHuH, HEIMOCPEACTBEHHO
MPOSIBIISIOILIUXCS B YEJI0BEUYECKOM
cozHaHuu. B sTOoM KOHTekcTte ScaBu cC
(EeHOMEHOIOTUYECKO ~ TOYKH  3pEHUs
MO3BOJISET TIIy0Ke MOHSTH €r0 BHYTPEHHU N
JyXOBHBII MHUp, a TakKe BHYTPEHHUE
COCTOSIHMS, BO3HHUKAIOLIUME Ha MYyTH €ro
CTPEMIICHHS K €TUHEHUIO C AJIJTAXOM.

Denomen 6HympeHHe20 O0YX08HO20
onvima.B npou3BeneHusx SlcaBu, 0cOOEHHO
B «/luBanum XWKMET», HYXOBHBIA OIBIT
BBICTYNAaeT OJHOW M3 OCHOBHBIX (hopM
Mo3HaHud. flcaBU aKLEHTUPYET BHUMaHUE
HE CTOJIbKO Ha BHEIIHEM 3HAHUHU, CKOJIBKO
Ha BHYTPEHHEM JYXOBHOM OTKPOBEHUHU H
MO3HAaHUU TOCPEACTBOM «oKa cepaue». C
(EeHOMEHOIOrMYECKOM ~ TOYKM  3peHUs
uctuHa ans SlcaBu mpencTaBisier co0oit
CMBICJI, PACKPBIBAIOIIMICA BO BHYTPECHHEH

CTPYKType YEJI0BEYECKOr 0 OBbITHSI.
Hanpumep, ctpoku «f oTkazanics OT s3bIKa,
ropopsauiero: S Bi0OAEH,  apy3ps»
OTPaXKaroT TEPEKNBAHNE JTyXOBHOMU
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IIO/UIMHHOCTU 4YEJIOBEKAa W TPYAHBIM, HO
HUCKPEHHU I NyTb K  IOCTHXKEHHIO
KU3HEHHOW HCTUHBI.

Bzaumocsaze medxncoy onvimom u
Xukmemom. XUKMETHI SIcaBu 3TO HE TOJIBKO
MOATHUYECKHE  MPOU3BEIACHUS, HO U
NYXOBHBIE CBUJETEIbCTBA, BO3HUKIIUE B
pe3ynbrare  BHYTPEHHOTO  JTyXOBHOTO
onbiTa. C (PEHOMEHOJOTHYECKON TOYKH
3peHUs] XUKMETHl TPEJCTaBISIOT CcOO0M
OIMCaHUE pa3nMyYHbIX COCTOSIHU I
4eroBeYeCKol aymu — J00BH, CTpaxa,
OJIMHOYECTBA U JYXOBHOHM LIEIOCTHOCTH —
KakK CBOEOOpa3HbIN JTyXOBHBIX
«peHoMeHOBY. SlcaBu paccMaTpUBaeT 3TOT
ONBIT B HEMOCPEACTBEHHOM CBS3U C
TPaHCLEHACHTHON UCTUHOM.

Denomen «xan» U MUCMUYEcKoe
nosnanue. B cydusme mousATHE «Xam»
o0O3Ha4aeT JOyXOBHOE coOCTOsiHHE. B
Hacneauu SlcaBu «Xam» BBICTYNAET TAKKE
KaKk I[O3HaBareibHas kareropus. MHbiMu
CIIOBAaMH, OH IIpPEJCTaBiIseT CcOOOW He
onpeneiaéHHbld  3Talm  [O3HaHUSA, a
HEMOCPEACTBEHHOE MEePKUBAHNUE UCTUHBI B
KOHKpETHbIE MOMEHT. C TOYKM 3peHMs
(eHOMEHOIOTUYECKOT O aHajausza  9TO
COCTOSIHUE MOYKHO paccMaTpuUBaTh Kak
BBIXOJ] YeJI0BEKa 3a IIpEeeIIbl
[IOBCEIHEBHOIO  OBITHEM. Y  ScaBu
nos00HOE COCTOSIHUE OIMCHIBACTCS KakK
«BCTpeYa ¢ AJIaxom», «0OpeTeHUe MyTH»
U «eIMHEHHE C UCTUHHOU JTI000BBIOY.

Cumeonuzm u enybuna cmwvicios. B
XUKMeTax fIcaBM 4acTO BCTPEYAKOTCs TaKue

CUMBOJbI, Kak BI0OIEéHHBINO McTuHa
(Xak), TemHHUIIA, NYCTBIHI U JIpyrue
o0pa3bl, KOTOpbIE TMPEACTABISAIOT COOOMU

¢eHoMeHbI B Cy(hUICKOM MOHUMAHUHU, 3TU
CHMBOJIBI SIBIIIFOTCSL CPEICTBOM II€pelavn
BHYTPEHHEIr0 COJEpXKaHUs TMOCPEACTBOM
BHEMHUX (OpM JyXOBHOIO MHpa, B
(EeHOMEHOJIOT U OI00HbBIC
CUMBOJIMYECKHE  3HAYEHUS  IO3BOJSIOT
PacKpBITh PA3THYHBIC CMBICIIOBBIE CIIOH,
BO3HUKAOIINE B YEIOBEYECKOM CO3HAHHH.

Oocy:xnenune. Ecnu paccMarpuBaTh
Hacneaue Xomxu Axmera ScaBu B
KOHTEKCTE oOmmeit (heHOMEHOJIOTUH
PEJIUTUH U TIPOAHATU3UPOBATH €TI0 C TOUKU
3peHUs KATEropuil CaKpaIbHOCTH MOXKHO
BBIJICTIMTH CIIEAYIOIINE MOJIOKEHUs. MecTo,



rae xuil Xomka Axmer ScaBu u rae oH
chopMHUPOBAl U OCTAaBHJI CBOE JTyXOBHOE
y4eHue, MOXKHO  paccMaTpuBarth B
KaTeropusx HEepOTONUU U uepodaHuu, TO
€CTh KaK CBATOE MECTO M CaKpaJibHOE
npoctpanctBo. C  (EeHOMEHOIOTrHYeCKOM
TOUYKH 3pEHUS TaHHbIE TTOHSATHS MOT'YT OBIThH
pPacCMOTpPEHBI MOCPEACTBOM  CIEAYIOIMINX
KaTeTOpHUU.

Kamezcopus ceswyennozo uenosexa.
XomKa Axmer SlcaBu MOJIHOCTEIO
OTKa3aJICd OT MHUPCKOM >KM3HH, IOCBSITUB
cebsa OmaroyecTuro, M BBICTYNal Kak
yOeXAEHHBIM TNPONOBEIHUK U TyXOBHBIN
HAaCTaBHUK, OONaaBIIMii  KadyecTBAMH,
NPUCYLIMMU TpaBeAHUKAM. XO0pKka AXMET
ObLT PEIUTHUO3HBIM JIeATEJIEM, KOTOPOTO
IPUHATO paccMaTpUBaTh Kak OJHOTO H3
OCHOBOIOJIO’KHUKOB cyuszma Ha
TeppuTOopun coBpemenHoro Kazaxcrana u
JyXOBHOTO HAaCTaBHMKA TIOPKOS3BIUHBIX
HapoJIOB. 3a MpPOMoOBeOb Cy(PHIICKOro
YYCHUS U JCSATEeIIbHOCTh B  Ka4yeCcTBE
PENIUTUO3HOI0 HACTaBHUKA €ro Ha3blBaJIH
Xomxonn Axmerom. HasBanme «SIcaBu», B
CBOIO O4Yepelh, YyKa3blBa€T Ha MECTO, C
KOTOpHIM ObllIa CBSI3aHA €ro JKU3Hb U
JIESITEIIbHOCTb.

OnHako poOOWHOW TO03Ta OBUT HE
ropox fcel. B paHHem Bo3pacTte OH
OCHPOTEN, BOCIUTHIBAJICS Y POJICTBEHHUKOB
U TpoBEN B SICbl 3HAUUTENIBHYIO YacTh
cBoero nerctBa. CorinacHO TpagulMOHHBIM
CBEJICHHUSIM, MECTOM €r0  POXKJICHHS
cuutaercs ropoa Caiipam. [lo mexupe, o
Obu1 ceiHOM MOparum-ara u Kapaiai-ana,
noxopoHeHHbIX B Caiipame. WOparum-ara
CUMTANICA TOTOMKOM Xaszpara Al H
U3BECTHBIM  CBSTBIM,  IOJb30BABIIMMCS
yBaXCHUEM cpenu HaceneHus Mchumkabda.
Kapamam-ana, Hacrosiiee uUMsl KOTOpPOI,
COTJIAaCHO TpeAaHuio, OblIo Afimma, Oblia
Jnouepbpro MychI-miernxa.

CyLIecTBYIOT MpelaHusi O TOM, YTO
y Xomku Axmera ScaBu OBIT CBIH IO
uMmenn MOparum u nour [ayxap (Iayxap
[Hexna3). I[Tockonbky ero ceiH MOparum
yMep B MOJIOAOM BO3pacTe, MPOAOHKEHUE
€ro poja, COrJIOCHO IPEAAHUSM, CBSA3aHO C
nouepbto 'ayxap Illexnas (PKonmacOekos,
CeiinumbekoB, 2001: 60-61).
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CdopmupoBannbie AxmeToM ScaBu
penuruo3Ho-dpuinocodekue HIKOJIBI
Cr1ocoOCTBOBANIN B3aMMOCBSI3U u
ONpeNeNEHHOMY CHHTE3y TEHIPHAHCKUX
NpeacTaBIeHUud W uciama.  WHbIMH
CIOBaMH, HOBBIE [UIsi TOTO BpEMEHHU
pPEIUTHO3HbIE yuYeHUsI ObUIM CBS3aHBI C
TPaAUIIUOHHBIM MHUPOBO33PEHUEM u
PETUTHUO3HBIM CO3HAaHHEM HapoJa.
Odunmocopuss  Xomku Axmera ScaBu
3aJI0%KHIIa OCHOBBI PENUTUO3HO-
MHUCTHUYECKOT0, BEPOBAHUSAMH U oOpsiiaMu
HIMPOKUX CJIOEB HaCeJIeHUs, YTO
croco0cTBOBaNIO (POPMUPOBAHUIO THOPKCOU
Tpagamuu cypusma.

bnaromapst nestenbHocTH  AxmeTa
SlcaBu cydusm kak ¢unocodckas cucrema
3aHSUI 3HAYMMOE MECTO B JIyXOBHOM
MHUPOBO33PEHUU U PEIUTHO3HOM CO3HAHUHU
TIOPKOSI3BIYHBIX HAPOJIOB.

C TOukM 3peHHs  KaTeropuu
CaKpaJIbHON JAEATENbHOCTH, Xo/ka AXmen
ScaBu C paHHEro BO3pacTa MPOSBIIUI
MHTEPEC K U3YUEHUIO Pa3INYHBIX A3bIKOB. B
YaCTHOCTH, OH  OBJaJen  apaOCKuM,
JaraTaiCKuM, TEPCUJICKUM U TIOPKCKHM
S3bIKAMU U HAvaJl CO37aBaTh IMO3TUYECKUE
MPOU3BEICHUSI Ha 3TUX s3bIKax. OcoObrit
WHTEPC OH MPOSBIISIT K BOCTOYHOM MOA3UHU U
IuTepaType.

JlyXOBHBIM HaCTaBHUKOM "
PETUTHO3HBIM yuHuTeneM XOmku Axmena
Oobu1  Apeictan6ab.  Ilocme  cmeptu

ApsbicTan0aba Xompka AXmen oTIpaBuiIcs B
ropoa fcel. BriociencTBuu OH MpoI0HKUIT
pacuMpsATh CBOM 3HAHUS B PEITUTHO3HOM
menpece lOcydpa Xamamanm B bByxape.
[Tocne 3aBepiieHus 00y4eHHUsI OH NPUIIEN
yepe3 CIIOKHBIE ATarbl Cy(QUICKOro MyTH
BKJIFOYAsl ACKETHYECKUU o0pa3 >KU3HU U
JTYXOBHYIO IIPAKTHUKY.

Crnenys cyduiickomy nytu, XoJka
Axmen OCETUII pan rOpoJIOB,
BIIOCJIEZICTBUM BepHYyJcs Ha Poauny. 3aech
OH MPOJOIIKHUIT pa3BUBaTh "
pacrpoCTpaHsTh JyXOBHO-PEITUTHO3HOE
y4eHHUe CBOEro HacTaBHUKA ApbicTaHOaba.

Takum o6pasom, Xomka Axmen
SlcaBM  cTanm  BBIJAIOIIMMCS  JTyXOBHBIM
JedTelleM, ChIIPAaBIIMM 3HAUUTEIbHYIO POJIb
B pacrpocTpaHeHun uciama B



[enTpansHoldi A3MM HW  CTAaHOBJICHUU
cy(uiickoit TpaAuLIMK B PErHOHE.

[Tocne Xomxu Axmena Scasu
COXpaHUJIOCh LIEHHOE JyXOBHO-
JUTEPAaTypHOE HacleIue — MPOU3BEACHUE
«/luBann Xwukmer» («KHura mynapoctu»)
HAaIMCaHHOE Ha JPEBHETIOPKCKOM SI3BbIKE U
Jouiesee 10 HamuMx JAHed. Bmecte ¢ tem

OpUTMHAJIbHAA PYKOITHCh JAHHOT'O
NpOU3BEACHUA  HE  CcoXpaHwiace. B
HACTOsAIIEE BPEMS U3BECTHHI JIMIIL €ro

MO3JHEHIIME CIUCKU, aatupyemeie XY -
XYI Bekamu. HekoTopbie U3 HUX XpaHSTCS
B apXWBHBIX U PYKOMHCHBIX (oHIAX
TamkenTta, MockBbl, CtamOynia u AMarTsbl.

Bnepsrie MpU3BEICHUE OBLIIO
06YKJIHKOBaHO OTACJIIBHBIM HW3JaHUECM B
1978 TOmy. Briocnencreun OHO
HEOJHOKPATHO Mepen3/1aBanoch B

Tamkente, Kazanu u Crambyne (Kopriili,
1981: 145-147). B 1901 romy B Kazanu
ObUIO OMYOJIMKOBAHO OJHO M3 MEPBBIX
n3nanum «Jlupanu XUKMET» Ha Ka3aXxCKOM
s3pike. B «Kuure wmygpoctu» Xomxka
Axmen SlcaBu TOBECTBYET O CBOEM
JKU3HEHHOM IIyTH — OT JeTCTBa O
JIOCTHKEHUS BO3pacTa COOTBETCTBYIOLIETO
Bo3pacty IIpopoka Myxammana. OH
OTpaXXaeT  JyXOBHBIC  HWCIBITAHUA W
TPYIHOCTU C KOTOPBIMHU CTOJIKHYJICS Ha
NPOTSDKEHUU  CBOCM  KU3HHM, a TaKke
BBICKA3bIBAET KPUTHUUYECKHE CYXKICHUS Ha
OTHOCHUTEIIBHO HEJIOCTaTKOB u
HECIPaBEJIUBBIX JIEHCTUN XaHOB U OUEB,
yhpaBiasiBIIMX  HapogoM. OpHoW U3
LEHTPAJIBHBIX TEM MPOU3BEIACHUS SBIISCTCS
ujiess OpEHHOCTU U MPEXOSIIEr0 XapakTepa
3eMHOT0 Mupa. Xomka Axmen ScaBu
chopMUPOBaTl 0COOYIO TPATUIIUIO CO3TAHUS
CTUXOTBOPHBIX MPOU3BEICHUMN U IMTUUYECKUX
TEKCTOB Ha TIOPKCKOM A3BIKE,
MPOIEMOHCTPUPOBAB ero Ooratbie
BBIPA3UTEIIbHBIE BO3MOXHOCTH. «/luBaHu
XUKMET» TPEACTaBJIIeT COOOW IIEHHBII
HMCTOYHHUK CBEAEHUUNN O APEBHEUN KYJIbType
TIOPKOSI3BIYHBIX HAPOJOB, WX YCTHOW |
NUCBbMEHHON  JIUTEPATYPE, a TakKxe
ucropuyeckom  npounuiom  (Kazakcran
VITTBIK SHIHKIoneauscel, 2000: 187-188).

Kpome Toro, mupoBo3penne Xomaxu
Axmena SlcaBu MOXKET OBITH PACMOTPEHO B
KOHTEKCTE KaTeropuu CakpajabHOMI
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JIEITEIBHOCTH. B »TOM OTHOIIEHUH B
KauyeCTBE OCHOBHOI'O HCTOYHHMKA MOXKHO
o0paTuThCcss K TPYAYy OTEYCCTBCHHOTO
penuruoBena Hocas Kenxeras
«MupoBo33penne Xomku Axmena Scasuy.
B nganHoM wuccrmenoBaHMM  MOAPOOHO
pacKkpbIBaeTCs cybuncKui XapakTep

JyXOBHOT'O MUPOBO33peHust Axmena Scasu,
a TaKXe paccMaTpuBaercs CcypusM Kak
ocobas dhopma HCIIAMCKOTO
MHUPOBO33PEHUS, OTIIMYAIOIIASICS OT JPYrUX
MO3HABATEJIbHBIX M MHPOBO33PEHUYECKUX
CHCTEM.

Oco0eHHOCTh cyuiickoro
MHpPOBO33peHusT Axmena flcaBu, corjacHO
J1. Kenxerato, 3aKkito4aeTcsi B HOAYMHEHUH
Bojie Tpopma u ciyxenun Emy, xoTopoe
Ha4yMHaeTCcsl CcOo ClyXeHus Hapoxy. [lpum
3TOM HEOOXOJAMMBIM YCIOBUEM CIYKEHUS
Hapoay sBIsieTcs — oOysmaHume — Hadca
(Kenskerait, 2008: 23-24).

ITo MHEHUIO OTE€YECTBEHHOTO
ucciaegosarens K. K. berammuoBoii, B
XHUKMeTax X 0K Axmena ScaBu
BCECTOPOHHE pacKpbIBarOTCs u
OMUCHIBAIOTCS  JYXOBHBIE  COCTOSIHHS
(axBasib) M cTynmeHW (Makam) Cy(UHCKOTO
nytd. OCHOBOIOJAralolUM MPUHIHIOM
JAHHOTO  yYEHHsS  SBISIETCS  «TayOa»
(mokastuue). Tayba mpezacraBiseT coOoif
IyXOBHOE JEHUTCTBUE, HANpPaBICHHOE Ha
ocBoOokaeHne oT rpexa. OHa coBepuIaercs
YeIOBEKOM B MOMEHT OCO3HaHHUs CBOEH
OMMOKN WM COBEPIIEHUS TPEXOBHOTO
MOCTYIIKA.

[Ipoiins naHHBIM MYyTh M OCO3HAB
HUCTUHY CBOErO OBITHSI KaK «COTBOPEHHOTO
CyLIecTBa», a TaKXe IOCTUTHYB TalHy
TBOPEHHUSI, YEIIOBEK MPUXOJUT K IMO3HAHUIO
CBOET0 HPABCTBEHHOI'O MpeIHAa3HAYCHUS-
OBITh «MOCTOM-TIYTEM» MEXIY AJJIaXoM U
YEJIIOBEKOM, a TaKXKe MEX]y YETOBEKOM U
obmectBoM (beranmuora, 1999: 194).

PesyabTaTbl. B pamkax xareropuu
CaKkpaJbHOTO BPEMEHHU CUUTAETCA, YTO
CaKkpabHBIC JUYHOCTH o0nangaroT
MPOJIOJKUTEIBHOCTBIO XKU3HU — OT 120 1o
130 ner. MX ’XM3HEHHBIN NYTh YCIOBHO
nojpaszensiercs Ha JBa IEpHoja: MepHoj
OOIIIECTBEHHOTO YHpPaBJICHUS U TEPHOJ
cily>)keHMs: penuruud (mbamgar). I'panuna
MEXIAy  OTUMH  JABYMS  TEpUOJAMH



NPUXOJUTCS Ha 63-IeTHUH BO3pacT —
Bo3pact IIpopoka, 4TO paccMaTpuBaeTcs
KaK 3HaK 0co0Oro TOYTEHHUS] K IMPOPOKY
Myxammay, MPOKUBIIIEMY WMEHHO
CTOJBKO JIeT. AHAJOTHYHBIM 00pa3oM,
Xomka Axmen SlcaBu 10 ITOCTHIKEHHUS 63-
JIETHET O BO3pacra OCYIIECTRBIISUT
pPEUTHO3HOE PYKOBOJICTBO, MEPOIEI0OBAT
cy(u3M U comelicTBOBA pacPOCTPAaHCHHUIO
uciama, TOrJa Kak BTOPYIO IOJOBUHY
CBOEU KHU3HH, mocie 63 yer, MpoBEN Mmoj
3eMiIeil, B XuuBere. B xwmiaBere OH
NPUJICPKUBAJICS  aCKETHUYECKOro oOpasa
JKW3HU, TMOCBSAAasi BCE CBOE BpeMs
MOKJIOHCHHIO AJIIaXy W IMOMUHaHWIO bora
(3uKkp), OOBIYHO B TEYCHHE HEJEIb
MPaKTUYECKH  HE  Chal, ymoTpeOmsu
MHUHUMAJIbHOE KOJIMYECTBO MHUIIHA B BOJBI U
HE COBEpIIAT TPAJUIMOHHOE OMOBEHHUSL.
Kpome Toro, emy mpumnuchkiBaeTcsi ocoboe
BJIQJICHUC TePPUTOPUATILHO-
MPOCTPAHCTBEHHBIM HM3MEPEHUEM, TO €CTh
CIIOCOOHOCTh ~ MOCPEJACTBOM  MEAUTAIUU
OBICTpO TIepeMenaTbcsi B IPOCTPAHCTBE,
HarpuMmep, COTJIaCHO MpEeIaHuIo,
YTPEHHIOKD MOJHUTBY OH HAuWHAI B
Typkecrane, coBepias €€ CyHHY, a IpyTYIO
e€ vacth — ¢ap3 — coBepian yxxe B Mekke
(DeWeese, 1996: 1-19). Takum obOpasom,
Xomka Axmen SlcaBu TiyOOKO BOCIIPUHSIT
KaTeropuio CaKpaJIbHOTO BpEMEHH,
chopmupoBasl Ha €€ OCHOBE PEIIUTHO3HOE
MHUPOBO33pEHHE U TpeBpaTuil €€ B
CUMBOJIMYECKYIO TPAIUIIHIO.

Kareropus CaKpaJIbHOTO
MPOCTPAHCTBA paccMarpuBaeT
IPOCTPAHCTBO, B KOTOPOM cOOMparoTcs
JO/IH, BO3HOCSIIINE MOJIUTBBI u
oOpamratonecss k bory. B sTtom cMmbicie
MaB3osier  Xomku ~ Axmena  SlcaBu
NpeacTaBisieT co0OW  MMEHHO  Takoe

npoctpancTBo. [lanomMHukH, nmocenaronme
MaBSOHeﬁ, BI)Ipa)KaIOT ITIOYTCHHUC CBHTOMy,
WIIYyT WCHEJIEeHUS OT CBOMX HEIYTOB,
MOJIATCA O pO)KI[eHI/II/I IIOTOMCTBA, KCJIaroT
0J1aronoayyHoOro MyTH s MYTHHUKOB, a
Takke  oOpamfaloTes K Aaxy  C
MOJIUTBAMHU O ILYXOBHOM OUHMIICHUN U
npocar Ero nomoru.

CogepilieHHe 3uspaTa K MaB30JICHO
Axmena SlcaBu, BKIIIOYas IIOCEIICHUC
I[py1"I/IX CBSTBIX MECT, paCHOJ'IO)KeHHBIX B
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OKpecTHOCTSX TypkecTaHa, 3aHsUI0 BaXKHOE
MECTO B JIyXOBHOM J>KHM3HU Ka3axoB U
npyrux HaponoB LlentpansHoit Azuu. O
MaB30JI€€ CYIIECTBYET MHOKECTBO JIETEH/I U
HUCTOPUYECKUX HMCTOYHHUKOB. CoriacHo
OIHOMY W3 HHX, TOcje mobeasl 30JI0TOH
Opnoit Amup Temup Hayanm oOpamarh
BHUMaHWE Ha BJajacHus YuHruszxaHa. B
MEepUOJ] MOATOTOBKA K TTOXOy MPOTHUB XaHa
Xp3p-Xomxkn  Amup Tumyp npussn
peleHune BO3BECTHU 00JIBIION u
BEJIMYECTBEHHBI MaB30JIEM HaJ MOTHWJION
XOIKHU Axmena ScaBu, KOTOPBIN
MOJB30BAJICS  ABTOPUTETOM  TJIABHOTO
JyXOBHOTO JIWJIepa JaHHOTO PEruoHa. ITOT
mar MOXXHO paccMaTpUBaTh Kak MOMBITKY
JErUTUMAIUU BJIACTU MOCPEICTBOM
oOpareHus K MECTHOM CaKpaJIbHOW BJIACTH
U TOJJIEPKKH COLUMAIBHBIX TPYII, CPEeau
KOTOpBIX SlcaBM © €ro mocieaoBaTenn
M0JIb30BAJIMCh 3HAUUTEIbHBIM aBTOPUTETOM
(Mymunos, 2011: 211). CornacHo apyrum

CBCIACHH M, OCHOBHBIM IINCBMCHHBIM
HCTOYHUKOM, COO6H_IaIOH_[I/IM (6]
CTPOUTCIILCTBC MaB30JICA, SABJIACTCA

«3adap-mame» («Kumra mobeny) Ilapad
an-Jluna Anu Wazmu. [apad an-Aun
nucan, yto B 1397 romy Amup Tumyp
HalpaBUJICS. HABCTpEYy CBOEH HeBecTe
Tayken-xaHbIMm, Jouepu MpaBUTENS
Moronucrana  XsI3p-Xo/ku-xaHa.  Bo
Bpems nyremectBusg u3 CamaHkana B
Tamkent Amup Tumyp 3aexan B Slcchl,
YTOOBI COBEPIIUTH 3USAPAT K CBSIIEHHOU
mormie Xomxu Axmena Scasu. Ilocie
coBepiuenus 3usipara Amup Tumyp ornan
IIpUKa3 BO3BECTU HAJ MaB30JIEEM HOBOE
coopyxkenne. Cormacuo Illapad an-/luny,
Amup Temyp IIEPCTPOUII u
PEKOHCTPYyUpPOBa COOpYIKEHHUE,
HaxoauBIeecss Haa Moruwiod cydus. Ilo-
BUAUMOMY, pemeHne Amup Tumypa ObLIO
CBSI3aHO C IPOLIECCOM «KAaHOHU3ALUHW», B
paMKax KOTOPOTO MIPOUCXOIUITN
MepEeOCMBbICIIEHUE, YTOYHEHHE U HOBas
JETUTAMAIUA KYJbTYpHOU Tpaauluud U
reHeajoruu SlcaBu, a Takxe npeBpalieHue
WJICOJIOTUHU SCABUMCKUX IIENXOB B DJIEMEHT
FOCYyIApCTBEHHON PEIMTUO3HON MOJMTUKU
(Sharaf ud-din ‘Ali Yazdi, 1972: 294).
KonkperHbie 1eIU CTPOUTEIHCTBA
MaB30Jiesd ¥ MoJUTUKU AMmupa Tumypa sicHO



OTPRXEHO Ha  KEpaMHUYEeCKOHl  miure,
PacCIOJIOKEHHOU Haj JBEPBIO
ychImaibHULIBI. Ha JBYX CTpoKax MJIUTHI,
BBITIOJIHEHHBIX apabckoil Kauurpaduei,
yKkazaHbl reHeanmoruss Amupa Tumypa
Kyparana u Garomno»enanus B €ro 4ecTh:

«Benmuualiliuy MOBENUTENb MHDA,
MPaBUTEINb, YJOCTOEHHBIM TOKPOBUTEIHCTBA
BcemunoctuBoro Aimaxa, Amup Tumyp
Kyparan ubn Amup Typraii / Taparait uou
Amup Bypakyn ubn Amup Wnmurupa nbx
Amup ubn Amump Kapamkap. [la cmemaer
BceeBpimHbIll  Annax ero MOTYHIECTBO U
BiacTh BeuHbiMU» (JuYuc, 20023: 9-10).
N3 »osToro MOXHO  3aKJIHOYHTh, YTO
NpeACTauTeNIn AUHACTUM YMHTU3UAO0B U
TuMypuI0B aKTUBHO MCHOJIB30BAIH KYJIBT
Xomxu Axmena ScaBu s yKpemieHUS
CBOET0 MOTYIIECTBA JINOO [Tl yTBEPKIACHUS
npaBa JApyrod AWHACTUU Ha yMIpaBJICHUE
JTaHHBIM peruoHoM. Haumnas c¢ Hauana
XVIII Beka BOKpyr Mas3osiess XOIKH
Axmena SlcaBu XOPOHMIIM Ka3aXCKUX XaHOB
U 4YIEHOB HMX ceMmel, oueB u OarpipoB. K
STOMY TMEPHUOJy OTHOCSITCS 3aXOPOHEHUS
Ecuma-xana (1598-1614), JKanrup-xana
(1644-1652), cynrana Onpana (1715-1717)
u ero ceiHa Kaiinap-Komeka. B XVIII Beke
31ech ObUIH MoxopoHeHbl Tayke-xaH (1680—
1717), bomar-xan (1720-1730), AObinaii-
xan (1771-1781), xan Crapiero xy3a
Konbapeic (1720-1740), xanbr CpemHero
xky3a Cameke (1720-1734), Abunmamber
(1734-1771), a Takxke €ro ChlH CyJTaH
AGyndaiinz (1760-1783). Bcero psmom ¢
MaB3ojieeM Xomku Axmena SlcaBu ObLId
3axXOpOHEHBI 21 Ka3axCKHUX XaHOB, BOCEMb
OueB u 28 6aTHIPOB.

B HeJI0M pu aHaJIn3e
npocTpancTBa Xomku Axmena SlcaBu B
COOTBETCTBUH c KJ1acCupUKAIUAMU
CaKpaJbHBIX MECT €r0 MOXXHO OIPEJEIUTh
KaK KOMILJIEKC, U3BECTHBIN CPETHEBEKOBBIM
cydusm u Bcemy LlenTpansHo-A3uaTcKkomMy
peruoHy, BKIIOYAIOIMNA  MaB30Jed ¢
KOHKPETHBIM MECTOM 3aXOpPOHEHHSI, MEUETh
U Mefipece

bonpmoit  Xunser. IloazeMHbIM
CakpaJibHbIM MecToM XOmKH Axmena
SlcaBu cumrtaercs bonbmont Xwunser. OH
opm1  moctpoeH B XII  Beke w
(GYHKIHMOHUpOBAN BIUIOTH JO TEpBOM
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nojioBuHbl XX Beka. [lockonbky XwuiaBer
IIPEACTABIISN coboit CPEIHEBEKOBOE
KYJIbTOBOE COOpYXKEHHE, YaCTUYHO
PacIoI0KEHHOE oJ 3eMIIEN, c
PEIUTHOBEIYECKOM TOYKM 3pEHUS €ro
MOXHO  paccMaTpuBaTh B  KaT€rOpuH
CaKpajIbHOT O MECTA.

Kputyer pacnonoxeH mnpuMepHO B
120 meTpax K IOry OT MaB30Jiesl XOJIKHU
Axmena ScaBu. I1o MHEHHUIO
HcceloBaTenei, MOHSITHE «XUIBET»
IIPOUCXOJIUT oTr  apalOckoro  cioBa
«XaJBaTyH» M O3HA4YaeT «yEIUHEHUe»,
«OTIIETBHUYECTBO». MIHBIMU CIIOBaMH, 3TO
MECTO, MPEIHA3HAYCHHOE ISl YEIUHEHHOTO
MOKJIOHEHUS TBOpILY, BJIaNIN oT
IIOBCEIHEBHOW MUPCKOW kMH3U. B Xunser
MPENMYLIECTBEHHO COBEpIIAJICS
peNMUruo3HbId  00psan  «3ukp». CoriacHo
npegaHusM, korpa Xomka Axmeny ScaBu
ucrnojgHuwiach 63 roga, OH CHELUAIBHO
ycTpouanl  XWJIBET M NPOBEN  31€Ch
OCTaBIIYIOCSl YaCTh CBOCH KU3HU. 3/1€Ch Ke
OH 00yyas CBOMX YYEHHKOB PEUTHO3HBIM
3HaHUSM U Kak cuuTaercs, Hanucai «Kuury
MYJIPOCTH» («dunyanu XUKMET»),
«ITakplpHamMe» U Apyrue TpyAbl. XHIBET
COCTOSI W3 BOCEMHAJLATH ITOMEIICHUM,

IpPd  CTPOUTENBCTBE  KOTOPBIX  OBLIN
IPEeIyCMOTPEHbl HEOOXOAWMBIE YCIOBHS
Kak Ui  COBEpPIUCHMS  PEIUTHO3HBIX

o0OpsI0B, TaK M ISl TIOBCETHEBHON JKU3HU
yeJoBeKa. 3Jech HMMEINCh KaMaraTxaHa,
MCUETh,  XO3SMMCTBCHHOE  IIOMCIICHHE,
MOMEIIECHUS i1 OMOBEHHS M YMbIBaHMA, a
TaKXK€ CTOJIOBas.

Kpome toro, coxpanuiics opuruHain
nomMenieHus «rap» Xomku Axmena Scasu,
paCIONIO)KEHHOTO Ha TIIyOMHE YeTBIPEX
METPOB TOJ 3€MJIEM. 3TO IOMEIICHUE,
MpeHa3HAYEHHOE TOJBKO Il OJHOIrO
YeNnoBeKa, OBIJI0 MOCTPOEHO U3 KIKEHHOTO
KUpIIMYa; €ro CTEHbl W KYyNoJ HWMEIH
YEeTBIPEYTOIBHOI0 (POPMY. CaMbIM OOJIBIITM
IMOMEIICHUEM Ksutyera SIBIISUIACH
»kaMaraTxaHa, ¥ TOJIbKO B TOM IIOMCIICHHH
UMeJIoch OKHO. B rompl Bemmkoit
OTeuecTBEHHON BOWHBI COOpPYKEHUE OBLIO
pa3pyuieHo, a ero KUpnuyu UCIOIb30BaHbI
JUIsL CTPOMTENBCTBA 3aBoja. B pesynbrare
apXeO0JOTUYECKUX HCCIICIOBAHUM,
npoBenénusix T.H. Cenurosoir B 1972-



1973 romax u E.A. CmarynoBsim B 1979
romy, ObLIM BBISBICHBI ocTaTku Kelryera
XY-XYI BEKOB. Briocnencrsuu
COOpPY)KEHHE OBLIO BOCCTAaHOBJICHO IO
MakeTy, pa3padOTaHHOMY apXUTEKTOPOM
AJL. vupo B 1942 roxy (OHTyCTIK

Kazakcran: saiukmoneaus, 2005: 175).
Takum 00pa3oM, COBpPEMEHHBIH XHUIIBET
Mpe/CTaBJIseT co0oit
PEKOHCTPYUPOBAHHBIN, TO ecThb
HMCKYCCTBEHHO BOCCO3JJaHHBIA  BapuUaHT
MEPBOHAYAJILHOIO COOPYKEHHUSI.
3akioueHmne.
DeHOMEHOJIOTHUECKOe IMO3HaHUE B

Hacineanu Xoku Axmena SlcaBu TeCHO
CBSI3aHO C IIPOLIECCOM HEMOCPEICTBEHHOTO
U BHYTPEHHETO TOCTHIKEHUS CYy(UIICKOTO
MHUPOBO33PEHHUS U TyXOBHOT'O onbITa. B ero
npousBeeHUsIX, ocobeHHO B «/luBanu
XUKMETY, OTTHCHIBACTCS yTh
npubnkeHus K TBopuy mocpeacTBoM
MNOrPY>KEHUS  BO  BHYTPEHHBIM  MUP
YEJIOBEKa, OTKPBITHS «OKa Cepaue» u
IyXOBHOIO  OYHIlEeHUA. JlaHHBIM BUJI
MO3HAHUS HE OTpaHUYHBAETCS
TEOPETUIECKUM 3HAHUEM, a
OCYILECTBJISETCS yepes BHYTPEHHUE
NepeKUBaHUsS  4YeJIOBEKa, €ro  OIBIT,
SMOITUOHAIIbHBIC U TyXOBHBIE COCTOSIHUSL.

C (¢deHOMEHONMOTUIYECKOW TOYKHU
3peHusi Hacleaue SlcaBu MpencTaBIIsSET
co00l TyXOBHBIN MyTh, HAIIPABJICHHBIN Ha
HEMOCPEACTBEHHOE, UHTYUTHUBHOE
MOCTHXKEHUE CYIIHOCTH OBITHSI.
JlocTrKeHue MCTHHBI OH CBSI3bIBAECT HE C
BHEIIHUMH (OopMaMH, a C BHYTPCHHUM
JIYXOBHBIM ONBITOM. JTO ocobas ¢opma
MO3HaHUs, o0najgaronias  peIuruo3Ho-
MUCTUYECKUM, HO BMECTE C TE€M I'ITyOOKUM
¢unocopckuM copepKaHueM.

Takum  0o0pazoMm,  MOCpPEICTBOM
cyduiickoit moa3uu Xomka Axmen ScaBu
NpeACTaBMSI B JYXOBHOM  KYJbType
TIOPKCKOTO MHpa CBOEOOpPa3HYI0 MOJIENb
(eHOMEHOIOTUYecKoro  mosHaHus. Ero
Hacjleue MPEeJCTaBIsieT cOO0M HE TOJBKO
pENUTUO3HOE HAaCTaBJICHUE, HO WU
dutocodckyro cucreMy, HalpaBICHHYIO Ha
IIO3HAHUE U OCMBICIICHUE BHYTPEHHEIO
JyXOBHOT'O MHpa YEJIOBEKa.

Hacnenue Xomxu Axmena Scayun
MMEEeT OCHOBaHMS pPacCMaTpUBATBCSI HE
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TOJIBKO KaK COBOKYIHOCTb DPEIUTHO3HBIX
UM JTUTEPATypHBIX TPOU3BEACHUN, HO U
KaKk  JIyXOBHO-QMIOCOPCKUN  (PEHOMEH.
Uepe3 ero XMKMETHl MOXKHO HCCIIEOBATh
rIyooKHe TyXOBHBIE MPOIIECCHI,
MPOUCXOMSAIINE BO BHYTPCHHEM MHpPE
yenoBeka. DEHOMEHOJIOTHYECKUNH METOJ
paccMarpuBaeT 3TO  IO3HAHWE  Yepe3
IPU3MY HEIOCPEICTBEHHOTO OITBITa
YeloBeKa M €ro BHYTPEHHEr0 TYyXOBHOTO
«BugeHUD. Takum 00pa3oM, SICaBUUCKYIO
(EHOMEHOJIOTHI0 MOXHO paccMaTpUBaTh
Kak riybokoe ¢uinocodckoe HampaBieHUeE,
packphIBaroliee  CymHOCTh  JyXOBHOTO
TTO3HAHUS U OBITHSL.
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ACAYU MYPACBHI: TAPUXHU KIOHE
OUJTOJIOTUAJIBIK BEPTTEYJIEP.
(Tapux, JepeKTaHy, TapuxHaMma, KoJbka3z0aTaHy, MOTIHTaHY,
onebueTTany, TUI OUTiMI, TYPKITaHy, ay/lapMaTaHy)

Section 2

THE LEGACY OF YASAWI: HISTORICAL AND
PHILOLOGICAL STUDIES
(history, source studies, historiography, manuscript studies,
textual studies, literary studies, linguistics, turkic studies, and
translation studies)

Pa3znmeua 2

HACJIIEJUE SAICAYU: UCTOPUYECKHUE U
OUJIOJIOTUYECKHUE NCCIIEJOBAHUA
(McTOpUSl, UICTOYHUKOBEJICHUE, UCTOpUOTrpadus,

PYKOMHUCOBEJAECHUE, TEKCTOJIOT U, IUTEPATYPOBEJACHHUE,
S3bIKO3HAHUE, TIOPKOJIOTHS, IEPEBOJOBEICHUEC)

28



ACAYW 3EPTTEY/IEPI. YASAWI STUDIES. UCCNTIEAOBAHUE ACABU.

«O3IPET C¥JITAH» ¥ATTHIK TApUXU-MOICHH MY3€H-
Kopbirby PMKK )s://journalyasawicenter.com
SICAYUTAHY fpuIbIMH OPTaIbIFbI ISSN 3134-8440 ISSN 3134-8459

FTAMP 16.21.41
https://doi.org/10.67217/2026.03.04

Hcaam Kemeneit

on-®apabu atbiHgarsl Kasak YATTHIK YHUBEPCUTETI,
Kazakcran/AnMarel
e-mail:jemeneyislam@yaho.com, 0000-0002-5782-4014

«XHUKMET» )KbIPHAMA TIJIIHE TAJIIAY

Anparna. Makanaga Koxa Axmer ScayuniH «J/luyaHu XHKMET» MIBIFApMACBIH/IAFbI
TYPKl TUIOIK OIpJIIKTEpAIH TapUXU-TMHTBUCTHKAIBIK CHUMAThl KapacThIPbLIAAbl. 3epTTEyaAiH
MaKcaTbl — XHUKMET MOTIHAEPIHAE KE3[IeCeTiH TYpPKI CO3AepiH WIBIFY Teri MEH KOJIaHbIC
epeKIIeIiKTepiHe Kapail TONTACTBIPBIN, OJIAPJBIH Kazipri TYpKi TuiAepiMeH cabaKTacThIFbIH
anbikTay. OChl MaKcaTTa IIbIFapMaiaFbl CO3IIK KOP TOPT TOMKA OOIHIN TaJIaH Ibl: KeNT1 TYPKi
ce3lepi, Kas3ipri Typki XalbIKTapblHa OPTaK Ce3Jep, TIPKEC CO3/Aep KoHE e3re TUIACpACH eHIM
TYPKUIEHTEH CO3/ep.

3eprTey  OapbIChIHAAa  TapUXHU-CAJBICTBHIPMAibl, CHUIATTaMalbl JKOHE  JIEKCHKa-
CEMaHTHKAJBIK Talfay oAicTepi KonmaHbuiael. HoTmkecinae «J/luyaHu XUKMeET» TUTIHIH TYpPKI
XaJIbIKTapblHA OPTAK JIEKCUKAJBIK KabaTThl cakTal KaJFaHbl, COHJal -aKk KeHe TYPK1 JI0yipiHEeH
KeJle JKaTKaH KONTEereH CO3Iep/IiH Kasipri Ka3ak jKoHe 0acKa TYpKi TULAEpIHIE TYpJli Iopexkene
KOJIIaHbUTAThIHBI aHbIKTaAbl. COHBIMEH KaTap IIbIFapMaJarbl apad oHE Mmapchl TULAEPIHEH
€HIeH CO3JepiH TYpPKl TUIAIK OpTaga WTepulil, YITTHIK TULMIK JKylere OediMIenreHmgiri
KOPCETUIII.

3epTTey KOPBITBIHIBICH OOWBIHING, «/MyaHU XHKMET» TYPKi XaJIbIKTapbIHBIH OPTaK
TUIIIK Mypachkl OOJIbIN TaObLIAbl MOHE OHBIH JEKCUKAIBIK Kypambl TYpPKl TUIAEPIHIH TapuXu
IaMybIH, ©3apa OalaHBICHIH KOHE TUIMIK Ca0aKTaCTHIFBIH aWKbIHAAyAa MaHBI3AbI JIEPEKKO3
KBI3METIH arkapaapl. Makana HOTHXKeNepl TYPKI TULAEPIHIH TapUXH JIEKCHKOJOTHSCHI,
CaJIBICTBIPMAIBI TUT OUTIMI JKOHE HaccayuTaHy calajapblHIAaFbl 3epTTEyJiep YLIH KYHJbI
MaTepuan OOJIBITT TaObLIA IbI.

Kint ce3nep: Koxa Axwmer Scayu, [luyanu XMKMeT, TYPKi TUIIEpi, TaApUXHU JIEKCHKA,
OpTaK TYPKIi Co37epi, KOHE TYPKI CO3/Iepl, TUIIK CaOaKTACTHIK, TYPKITaHy.

Abstract. This article examines the historical and linguistic characteristics of Turkic
lexical units found in Khwaja Ahmad Yasawi’s Divan-i Hikmet. The aim of the study is to
classify the Turkic vocabulary occurring in the hikmet texts according to its origin and usage
features and to determine its continuity with modern Turkic languages. For this purpose, the
lexical material of the work is divided into four groups: ancient Turkic words, common Turkic
words still used by contemporary Turkic peoples, phraseological units, and loanwords that have
been assimilated into the Turkic linguistic system.
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The study employs historical-comparative, descriptive, and lexical-semantic methods of
analysis. The findings reveal that the language of Divan-i Hikmet preserves a common Turkic
lexical layer shared by many Turkic peoples, as well as numerous words inherited from the Old
Turkic period that have survived to varying degrees in modern Kazakh and other Turkic
languages. Furthermore, the study demonstrates that loanwords of Arabic and Persian origin
were adapted within the Turkic linguistic environment and became an integral part of the Turkic
lexical system.

The research concludes that Divan-i Hikmet represents a common linguistic heritage of
the Turkic peoples, and its lexical composition serves as an important source for understanding
the historical development, interrelationships, and linguistic continuity of Turkic languages. The
results of the study contribute valuable material to the fields of historical Turkic lexicology,
comparative linguistics, and Yasawi studies.

Keywords: Khwaja Ahmad Yasawi, Divan-i Hikmet, Turkic languages, historical
lexicon, common Turkic vocabulary, Old Turkic words, linguistic continuity, Turkology.

AnHOTanusi. B cratee paccMaTpuBaeTCsl HCTOPUKO-TMHTBUCTUYECKUN XapaKTep
TIOPKCKHUX SI3IKOBBIX E€IUHMUI], TMPEACTABICHHBIX B MPOU3BEACHUM XO/xku Axmena SlcaBu
«JIluBan-u Xukmet». Llenp uccnenqoBanms 3aKI04aeTCs B KiIacCHU(UKAIIUN TIOPKCKOM JICKCUKH,
BCTPEUAIOIIEICS B TEKCTE XHKMETOB, MO MPOUCXOXKICHUIO U OCOOCHHOCTSM yMOTpeOIeHus, a
TaKK€ B OIpEIEICHUU €€ TMPEEeMCTBEHHOCTH C COBPEMEHHBIMU TIOPKCKHUMH si3bIKaMu. B
COOTBETCTBUM C TIOCTABIIEHHOW I€bI0 CIOBApHBIA COCTaB MPOU3BEICHUS ObLT pa3fenéH Ha
YeThIpe TPYIIbl: JAPEBHETIOPKCKUE  CJIOBa, OOIIETIOPKCKHE CJIOBA, YHOTpeOIseMbie
COBPEMEHHBIMH TIOPKCKUMH HAapOJaMH, CIIOBOCOYETAHWS W 3aMMCTBOBAHHBIC CJIOBA,
MOABEPIIINECS THOPKU3AIUH.

B xome wuccnemoBaHus ObUTM  MCIONB30BAaHBI  MCTOPUKO-COMOCTABUTEIBHBIN,
OTIMCATEIBHBIN U JIGKCHKO-CEMAaHTHYECKUN METO/Abl aHaim3a. B pe3ynbraTe yCTaHOBJIEHO, YTO
a3bIK «/IuBaH-u XMKMeT» COXpaHUI OOIMU ISl TIOPKCKUX HApOJOB JIEKCHYECKUU IIIACT, a
TaK)kK€ 3HAUMTEIBHOE KOJMYECTBO CJIOB, BOCXOJAIIMX K APEBHETIOPKCKOMY MEPUOAY U B
pa3TUYHON CTETIEHNW COXPAHUBIIHMXCS B COBPEMEHHOM Ka3aXCKOM U JPYTUX TIOPKCKUX SI3BIKAX.
Kpome Toro, mokaszaHo, 4To 3aMMCTBOBAaHHS U3 apabCKOr0 U MEPCUICKOTO S3bIKOB ObLIH
aJlanTUPOBAHBI B TIOPKCKOM SI3bIKOBOM Cpejie U OPraHWYHO BOILUIM B HAIIMOHAIBHYIO SI3bIKOBYIO
CUCTEMY.

[1o pe3ynpTaTam HMccieqOBaHUS CACNIAH BBIBOA O TOM, UTO «/luBaH-u XUKMET» SBISETCS
OOIIUM SI3BIKOBBIM HACIEANEM TIOPKCKUX HAPOJIOB, a €r0 JEKCUUYECKUN COCTaB CIY>KUT BaXKHBIM
UCTOYHUKOM JUII M3yYEHUS HMCTOPUYECKOTO DPAa3BUTHUS, B3aUMOCBS3€HM U S3BIKOBOM
MPEEMCTBEHHOCTH TIOPKCKHUX SI3bIKOB. [lonmyueHHbIe pe3yiabTaThl MPEACTaBIISIOT HEHHOCTh s
MCCIEA0OBAaHUM B 00JIACTU MCTOPUUYECKOU JIEKCUKOJIOTHUU TIOPKCKHUX SI3bIKOB, CPABHHUTEIHHOTO
A3BIKO3HAHMS U SICABUEBECHUSL.

KuawueBbie ciaoBa: Xomka Axmen fcaBu, «IuBan-u XuUKMET», TIOPKCKUE S3BIKU,
UCTOPUYECKAsl JIEKCHKA, OOIIETIOPKCKAsl JICKCHUKA, JPEBHETIOPKCKHE CIIOBA, SI3BIKOBAs
MIPEEMCTBEHHOCTh, TFOPKOJIOTHSL.

Kipicme. Koxa Axmer Hacaympuin XaJIBIKTapbIHBIH OapiblFel Olp TyTac KeHe
«XUKMET» IIBIFapMackl TYPKIi 3aMaHHaH  Kelleé  JKaTKaH cesnepae
XaNbIKTApPBIHBIH OpTaK TULAIK, 9aeOu-TiHU KoimanOaiinpl. KeHe cesmep Tek Keitbip
Ka3Hacel. OHBIH KOJJaHFaH TYPKi CO3IepiH TYpKutepaiH TimiHzme Oap. bipak  Typki
TOPT  TONKAa  TONTACTBIPBIN  3epTTell, XaJIBIKTapBIHBIH OapIbIFBI OHBI
3epuenyre 60sapl. KonganOaiiapl. SIku T KOpBIHAA MYJIEM

Bipiam Tonmka Typki TUTIHIH €Xemri KOK CO3Iep.
cesepi xkatanpl. bys Tonmka TYpKiHIH KeHE
ce3Jepi eHeIl. Kasipri TYPKI
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Ochl TycTa eckepy Kepek OacTbl
Mocene - TYpPKI TUIaepi TepT AuaieKkke
OemiHIN  KapacTeipblianpl. Ouap: OFbI3,
KBITIIIAK, KapiblK, ciOip. TepT auanexrine
ce3nep KeOiHE MaraHachl >KarblHaH Oip
OonraHOeH alTBITybIHOA alibipma  Oap.
MpeicaiiFa- OFBI3  JUAIEKTICIHIETT «OFJIBI»
sFHM  Oajla Ce3lH KBIIIIAK [JUAJIEKTICIHE
JKATAaThIH Ka3aK TUTIHIE «YJIbD» JeT aiTaibl.
Hemece  ofFpI3  alTyblHIIA  «JIyFjIaT»
TalMachlH KBIMIIAK TOOBI «IynaT» el
aiitanbl. AHAIONBI TYPKIHIH €Xenri «yirak»
ce3iH «irak» Jlece Kazak <«OKbIpaKk» el
aiitanpl. Byl skep/ie alThITYBIHA ©3T CIILUTIK
O0ap. bipak Oip marnama. JKone aranmran
TOPT TONKA KaTaThIHIAp 63 OackiHa Oip T
CUIaThIHA alfHAJIBIN KETKEHIH €CKepy Kepek.
Typkiniy TepT Tonka 6enrex 1. BipiHiui Ton
TYPKl TUTHIH exenri cesgepi. 2. Typki
CO3NepiHiH eKiHIm ToObI, OapibIK TYpKi
XaJIBIKTAp OpTaKTaca Kasipri 3aMaHfa JCHiH
KoJgaHein  kenmemi. 3. Typki ce3mepiHiH
yuriami To0sl - «Tipkec cesmep». 4. Typki
CO3/IepIHIH TOPTIHIII TOOBI: ©3re TUIACH CHII
TYpKUIEHIN (Ka3aKblJIaHBIM) KETKEH COo3lep
KaTapl.

3eprTey dnmicrepi. 3eprrey
OapbIChIHIA TapUXHU-CAIBICTBIPMAJIBL,
CHIIaTTaMallbl, JICKCHKa-CEMaHTHKAJIBIK,

STUMOJOTHSUIBIK  JKOHE KIKTEY omicTepi
KOJJIAHBUIIBI. TapuXu-CaTBICTBIPMAIIBI JIIC
apkeutel Koka Axmer Scayunin «/luyanu
XHUKMET» LIBIFaPMaChIHIaF bl TULIIK
OipmikTep Kazipri Ka3ak Tuli MeH Oacka
TYPKi TUTIEPIHIH MaTepuaiiapbIMEeH
CaNBICTBIPBUIBIN, OJIAPJBIH OPTAK JKOHE
epeKIIeITiK oenrinepi A KbIH/AAJIJIBI.
Cumnarramaisl 9JIiC HET131H/1e IIBIFapMaarbl
CO3NIep/liH KOJJAHBUTY epeKIIeTIKTEepl MEH
TUIMIK  KbI3METI  TaljgaHjel. Jlekcwmka-
CEMAHTHKAJBIK Taljay apKbUIbl CO3ACpHiH
MaFBIHAJBIK TOMTAPhl MEH CEMaHTHUKAIIBIK
epeKIIeITIKTEPI AHBIKTAJIEL.
DTUMOJIOTUSIIBIK TaJay HOTHKECIHE KOHE
TYPKUTIK KOHE KipMe JIEKCHKa
Ka0aTTapelHBIH IIBIFY TEri CcapaiaHjibl.
CoHBIMEH KaTap JKIKTEY oOJiCl HETi3IHAe
XUKMET MOTIHJAEPIHICT1 co37ep KOHE TYPKi
ce3epi, Kasipri TYpKi XaJbIKTapblHa OPTaK
ce3lep, TIPKEC coe3[Aep KoHE TYPKUICHTeH
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KipMe ce3nep OOJbI TOPT TOMKa OeJiHiI
KapacThIPBLIIbI.

Tannay. Typxinin Co3/IepIHIH
OipiHII TOOBIHA TYPKIHIH €XeNri Adyipae e
aybI3pIHJIA KalFaH achll CO3/epl KaTaibl.
Kone Oy ce3nep OapibIK TYpKi XalbIKTap
apachIH/Ia XKarrai KOJIIaHbICTa eMecC.

Oumnap:

1. Yumec/28 6/ cesiniH Oanamachkl Kazak
TUTIHIH ~TYCIHIIpME Ce3MiriHae: chiOara,
THECI JIen OepuIreH.

2. berey- /2806/ Tockaybiaay, TeXKEY

3. Kycsip: (kon xaymsipsin) /316/ 1.
Exi Hopceni aiikacteipa Kocy, OIpiKTipy. 2.
bip wHopceni meriHeH Oactam BICBHIpY,
6ekcepy. 3. KbICy, BIFBICTBIPY, THIKCHIPY. 4.
benrimi 6ip ’xac MemiepiHe >KaKbIHIAY,
AITKBIM/IAY .

4. Hlemm (usH) /3306/ pac,
aHBIK.

5. Kexkce /346/ ancay, apmaniay

6. Y¥Yumac: Bip-OipiHe »xairacy, ymTacy,
TyTacy. yiacteipy: byracrapasl  e3nepi
TYpFaH J>KepJe e3apa KAJIFACTBIPBIN yJIay.
(yamreim) /376/

7. Tonran: /376/ Oip Hopce KaWbIHIA
TepeH oiifa 0atry, KUsuiaay

8. Kyit: (xy#tin saapm) /416/ 1. XKany,
epTeHy. 2. KaTTbl bICHIN KETY, alnTar bICTHIK
6omy. 3.

Aypslc.
ChliiMay.

pacThIK,

Karter  amynmany, TepiciHe

MyHapIK  (MyHTIBIF)  /4306/ MYHIIBL,

mepii amam: & 1% 5 Typkinig
KOJIIaHBICTaFbl OPTaK CO3/EPI:
Typki ce3nmepiHiH eKiHIII TOOBI:

Typik XaJbIKTapbIHBIH Ka3ipri Ke3re IeiiH
KOJIaHBITT Kelie JKaTKaH oOpTaK ces3zepi
eKIHIII TOITKA sKaTabl. OmnapabiH
KOJIIaHBICTaFbl OPTAaK CO3MEPIHIH OacThI
afbIpMachl ANTBUTYBIHBIH ©3remnmiiri 0oia
Typa MarFHalapbl Kem >Karjaiina Oipeit
Oompin kenemi. OHBIH na Heri3ri cedeOi-
OTBIPBIKIIIBI  KOHE KOINeH 1 OoJybIHaH
naiga OONFaH aifbIpMAIIBUILIKTAD ACT aiTa
amambi3. Oran: 1. OTBIPBIKIIBI TYPKUIEP
apab, mapcel enyiepiHiH jka30a JIepeKTepiH
oKbITl nangananasl. Con cebenTeH onapaaH
KaObUIaFaH Co37Iep MEH TePMUHICPII KOl



Kardaiaa con KywiHae kKaosuimazpl. Cout
ce0enTeH TYpKi TUTiHE a3y apKbLIbl EHI'CH
apab-mapchl cesepi Ka3KaIIIBIHIA
KOJJIaHbLTa OacTanel. by ypricteH Kapiibik
TYpKUIep SFHU ©30eK TeH YHWFbIpiap
MOJIBIpaK yniec anabl. TinTi Kasipre Jeiid ae
TUIJIEPiH KaT CO3MEpJCH TazapTyra pedopma
)KkacaMall kenemi. MocelleH o30eK TUIIHIE
Ka3aKTbIH  «MeJIip» ce31 apaOuIaHbIH
«maddad» ce3lH KoHE TYPKIHIH «COI»
JIETeH CO3IHIH OpHBIHA MApPCHIHBIH «YOI)
JereH Co31H KoymaHanael. byn skaifeiHga

5855 TOFBI3

sl: ai

OsS: KYH

S _n: Oipre

s 5 TyC (TyCTIM)
a5 Typy
(Typanmabim)

<SS KOK (KOKKE)

s sl yIII-yIny (YIIThIM)

KONTEereH MbIcall aiiTa ajambl3. ByHBIH ekl
Kecipi 6ap: 1. ©30ek Tl OYpBIHFBI TYPKIHIH
KOHE ce3lepiHeH anbictaid Oepemi. 2. Typki
XaJBIKTApBIHBIH ~ TULAIK  KaKbIHAACYBIH
KublHAaTa Oepeni. OcklFaH opail  Typki
XaJbIKTapblHA TUT Ta3aJblFbl 0acThl MakcaT

Oomyra Tuic. OWUTICE angarbl YyakbITTa
Tarblla KaT  Ce3JCpHAiH  KamTam  Kipe
OepylMEH TUIAIH TYPKUIIK OOJMBICHIHBIH
Tapuxu  CcabaKTaCTHIFBIH  Yy3i0  XKiOepyi
MYMKiH.

adis & gym (Kymrreim). Ky kymmakran cyro, aiimanay. 2. Aysic. JKap ety, yiliaeHy

a8 Ti3e (Tizem)

a8 s OYK- Oyry (OYKTIM)
258 53 TOK-TOTY (TOKTIM)
33k KYBIK, KaKbIH

Sl i Tesrtaeit (Tes cosi aen GonKaiMbIH)

&S Tarbel

asd s 13: ama GomapIM
S SGbl: ey anTe
S s U1 arap Ma exeH
Al 02 ) 55: KO371E JKACKIM
Cpa2uL: skaHIapBIHAH
a5 S: koHIT TaCKIM
o Sl ey keri

sl Sy skenelt oTTi
O S ey ceris
a5\ ypeam (ypy)

Typki ce3aepiHiH YIIIHII TOOBI - «TIpKEC CO3AEPH:

s s Jat1/ xamim+cypasl
LA 2 /rti/ Gepaitkypma
o) 38 4ai: /T+11/ KaHIIa+tamacKaH

o) yaa Sl /T+11/Maran+ 5xo511ac, HKOJ Cepik

ald cella: /a+1/ FabagaT-+HKBIIIBIM
Qe )50 /M+T/ opa3at TYThIN, ycTan
ald Cule: /a+T/ omeTHKBUIIBIM

anld <)y /a+r/ pakaT+KBUILIBIM
CprhGd\A: /a+ T/ xanadbIK+Ta"
@il ) e Jat1/ mapic + 1/
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Gr+SaSke: /at+T/ mepitnTesneptueH
rt@Sle: /a+1/ Kanaynap+eIHHAH
Al s+t o2 /m+1/ mepe+men Gipre
sdals g /a+r/ Hyp+ IIADIBLIIB
©) ) o=t/ mapan + imKizi
il (pdia g: /at+T/ cCUNATBLIH+ANTHII
Sald adaad: /a+1/ TaF3BIM+ KBUIBIH
<yt S /atT/ ToOOpiKHIe
5 88 W /+1/ Heriz+ KOoMBII, Heri3 Kaamn

Sl 4aals

<

KOXKa+JIbIK+tKa (XaKe+HIbIKtKA): «Xaxe»
napchl ce3i. YIbIK, TOpe, aybUTHAH, 0TOACH,
Oaii, Oac yo3ip CBIHABI MarHaJa TMapChI
oneOueTinae KoymaHsutanbl. Kazak TumiHzAe

e aalA: KOXa-+MBIH-HEI

(xaxket+MiH+Ien) mapchl TUTIHIH Ka3y
TaHOACKIHIA «Bay»

TYpPoHJEri eki TaHOa «a» OOJBIN OKBLIAIBbI.
Macenen: Xapesm.

awdl: /at+1/ Amma+ gemim

die Uasd: mmaliTan+ MeHEH

3 S s/ THTF I/ KY3HMBIHT
Oane

«KOXa» TYPIHAEC JKa3bUIbI apad TeKTi
cax0aHBIH PYBI JET KOJJAHBICKA CHTEH.
el sWdd: /r+a/ kpuiMail +rubamar

aolss: Xapesm ( e30ek oeOueTiHeH
KONIpin  KypreH  «Xope3m»  IypbIC
eMeCTYPIH KOJJIaHBI XKyp). ©O30exTep
nypeic kasbi Kyp. Cebebl KazaKThIH «ay
TaH0achl e30ekiesie «o» TYpiHIe
xasputanel. by ma kazak meH e30ek TUTiH
Oip-OipiHeH amnpIcTaTy VUIH JKacalFaH
aJIaCTBIPY JKOJIBI.

8 yay I (385 /at+T/ Takammap + bl /T+a/ TONBIpaKk+ CHITaT

@bl wsasd /mtT/ depayc, neamct
aTThI Y S Jat1/  OeHinItIeH,
YKMaK+TaH

@S juasar /a+r/ makeipy+ Kemi. [IaKsipapl, makeipy
s> Dl /m+1/ mupap + yuid. Kepicy yiin, kepicyre
z)s0) 4> /T+a/ Gapia- apyak. Apyak «pyx» Ce3iHiH KeIIIe TYPi.

Sl /a-1/ MyOapak+ern, KyT O0JICHIH
gen S A3 /a+1/ amam+keni

G aadi )8 /m+T/ ep3aHT+HTBIMHIen

aly Gils: /m+1/ winTen+6ipre

afisal QL& /m+1/ mapan-Horriv

aidol (S Jat1/ 3ikipHH+eCTIm.
ToHipiHI €CKe alFaHbIH €CTill

Q5 ywala: /atT/ maitblH+ TYpRIN
A8 (5 )5, :/m+T/ PBI3BIK + KBUIIBI

S Cis /at+r/ sKaHHATHKIPII

adin 8 )Y s Jat1/ XopHiaapt KYIUTHIM.

Xop kemapel oY Je atr/
KOpKitH ol (iuh i/T+a/ keTmict Makam:
Makam: apab ce3si, mapcel TuUliHAE OipHele
MarbpiHacel 0ap. 1. Mancam, meH, mopre0e.

33

2. MexkeH, opbiH. 3. My3bIKagarsl ©3IHIIK
oyere wue okamp. i s o Jatr/
naiga+0omabel. Kepini.



dg ala :/at+r/ Tasa Gomgel, MOK OOJIBL,
Tazap/ibl:

U e /otT/ mwapant ki
T+a/ eTTIM+ MaKaMm:

AJIBIHFAaH HOTHKesdep. Typki ce3nepiHiH

TOPTIHIINI  TOOBI: e3re TUIACH CHIN
TYPKUICHIN (Ka3aKbUIAHBIN) KETKEH Ce3ep.
XanpIKTap — apachlHAa  CasCH, MOJEHHU,
KOFaMJIbIK, 9KOHOMUKAITBIK KapbIM-
KaTblHACTap  ajam3ar  VIIH  TaOufu
KyObuibic. COHIBIKTaH OJIAapAbIH  9JIET-
FYPITBI, TULIIK KOPBI Oip-OipiHe

BIKIAJIACTHIK HETi31H/e aybICHII OTHIPA/bI.
Ce3 aneMeHTi Jie cosl KYOBUTBICTBIH Oipi.
Carar : TOyJIKTEri YakKbITThl €CENTEHTIH
TETIK.

Faprwim : acman oanmemi, Gipryrac anmem.
Ceber: 6ip KyOBLIBICTBIH 00JTy -00IMaybIHA
ChUITAY OOJATHIH JONEN Il YOXK.

Fammbik: iHKOp, BIHTHIK, KYMap, CYHTEH aaM.
Combl: Anna TaranaHblH JUapbiHa
KAYBIIIYIbI MAKCAT €TKEH PyXaHU QJIEMIHIH
JKOJIAYTITBICHI.

Apyak : «pyX» CO3iHIH KeIIIle TYPi.
[inTeH: aynueni pyx.

JIotini-Maowcuyn — XbIp JaCTaHBIHBIH
mbeIFy 3amadbl VI FaceIpiblH — eKiHII
raceipna Keitic u6n MynoBBoh arter Oip
aKbIHHBIH JIoM1 aTThI Oip KbI3Fa aybIK-aybIK
JKazraH FaIIBIKTHIK eNeHIepIHEH
KUHaKTanFaH TyeIHABL. Keiiic akpra Jloiimi
Oepize Maxa0OOaT eJIeHJAepl MKaMbl XaJIbIK
TapanblHAaH  KYITaJdbll  KEH  Tapajbl.
Conpnpiktan KelicTiH aThl enm  apacblHIa
MoxkHyH artaneinl KeTTi. ExiHmm >karbiHaH
OHBIH JKBIPJIApbl XaJbIK TapanblHAH JKAKChI
KaObUIIaHFaH COH €Ki Facelp Ooiibl Jloiimi
KallplHAa  JKbIpJlaHFAaH  Ke3  KeJlreH
JTUPHUKAJIBIK 6JICHACP OHBIH aThIHA YKa3bLIbIT
kenred. COHBIH apKachlHAa apab apachlHIa
ONIapJIbIH FAIIBIKTBIK XHMKasiapbel Oec KiTam
Oombln  kuHaktairad. Keiig “Jlofim —
MoxHyH” mactaHelH Oip Kylere Tycipim,
anFamr  OipTyTac TmodMara alHalJIbIpFaH
O3ipOaiikan akeiHbl ['oHxoyn Huzam (1141-
1209) 60n7ap1.

Huzamu Konxoynaen KeliH
YHaICTaHAa TYpaTblH Tapchl TUAL aKbIH
Owmip Xycpayu JlehmoBu (1253-1325) oran
emikTen OecTIK JKbIp JacTaHIapblH Oipi-
Jloiini-Moxxuyn eni. CoceiH O0aipahman
Komu (1414-1492) apTbiHIIA TYHFBIII PET

34

TYpKki Titinge Omimep Hayam (1441-1509)
©31HIH OeCTIK >KbIp JaHTaHJAp KaTapblHIa
KpIprman MmBIKTEL. OHBIH 1BIMEH TYpKi
TUIIHIE Jlotini-MoxxHYH TaCTaHbBIH
xbIpaaran Myxammen @uzynu (1483-1556)
00 IBI. Typxi TUTIHIE JKbIpJIaraH
Ousynuaiy JloiniMoxHYH AacTaHbl Ka3ak
TONBIPAFbIHIA  Ka3aK TUIIHAEC JKaHaIa
tanpiMMern  [lokopim  KynaiiGepaiyist
(1858-1931) TapanblHaH JKBIPJIAH JTbI.
[okopiMuiyg  Jloitnmi-MoxHYH — JacTaHsbl
«onman» xypHanmblHblH 1922 x. 2, 3-

caHjmapeinia, 1923 x. 4, 5, 6, 7, 8-
cagjapeiHna  Kapelk  kepui.  CokeH
Ceitdynnun (18941938) KypHaIIa
OacburFaH  HYcKamapiael Olp  JKMHaKKa

TonTacTHIphIl 1935 publ  Oip KiTam eTin
Kapusan  Kazak onebueriHiH Oip rTayhap
TYBIHJIBICHI PETIH/IE aHAIBIMFA CAJIJIBI.
KopbIThIHABI. «XHKMET»
MBIFApMachl TYPKI TUTIHIH Tapuxu Jgamy
Ke3eHaepiniH Oip Oemeci icmerrec. OHBIH
KOJJJaHFaH TYpKi Tt  Oapiblk  TYpKi
XaNBIKTAPBbIHBIH OpTaK TUIMIK Ka3bIHACHI.
by mpirapmagarsl ce3/iK KOPHIHAA Ka3ak,
©30€K, KBIpFbI3, TYpIKMEH, da3ipOaiixkaH,
Tatap, HOFal, Kapakaimak, KYMBIK,
Kapamaii, YHFelp, anrtaii-cidip Tarbel Oacka
TYPKUIEpIIH  TUINEPIHAEC  KOJIaHBICTAFbI
CO3MIEPIH «XUKMET» KbIpHAMAachlHaH Taba
allaMbI3.  «XHKMET»  KiTaOblHa  Hazap
aynapraHja HcCIaMHaH OYpBIHFBI TYPKIi
TapuXbIHJA XalblK apachblHIa KOJIJaHBICTA
OosiFaH KOITEreH KOHE Ce3Jepre e Tam
00J1aMBbI3. CoHipIKTaH TYPKI
XaJBIKTAPBIHBIH TUTIHIH 0acTaysl MEH JaMy
MPOIECiH  Ka3aK TUTHJETT «XHKMETTE)»
MmaifjlalanFal  TYPKlI  CO3IEpAiH  Kazak
TUTiHAET1 0ap KOPBIMEH KapacThIPbIN e3re
TYPKI TULAEPHIIH J€ «XUKMETTEH» ajFaH
YJeCiH maiibIMaay KUbIH 00sMaiiapl. OChIFaH
opaii Typki TUTiHIH ©Oactay KalHapbl
“Anpacualb »xoTaybl” Jen caHacak. TYpki
TapUXBIHBIH TULIK EPEKIIeNiri OpTarachip
asicblHaH Oacrtanpl. Jlemek OapiblK TYpKi
XQJIBIKTAPBIHBIH ~TUIAIK KOPBIHBIH OacThI
kaitHap 1. Exenri poyip 2. Opraracsip
IoyipiHAE — TUIAIK  KOpbI  JKaHa  Ce3-
TEPMHUHIEPMEH TOJIBICHIIT OPTAK MOJECHUET
TeH TYPKUTIK TICUXOJIOTUSCHIH
KaJBIITaCTBIpaZbpl. MiHe ochUIail  TYpKi
TUTIHIH KOHE CO3/Iepl €XeNri Jdyipre ToH



WcIIaMHaH OYPBIHFBI CO3ACPIIH IMaiaa 00y
noyipi. An oprarceipiaslk VIII raceipaan
Oacray anraH jXKaHa TUIMIK KOPBIHAH Ka3ak
XaNBIKBIHBIH ~ Ka3zak XaHIBIFbl KYPBUIFaH
1465 xblTbIHA MAEWIHTI apaibIKTaFbl TiT
JamMy TIpOIeCiH/Ie ajia OUIreH yreci KaHIma
OOJIFAaHBIH «XHKMET» JKBIPBIHIAFBI TYPKI,
napcel, apald ce3lepiHeH ecemnTel alambl3.
Con cebenTeH exXenri, OpTarachIpibIK KoHE
AOGaii 3amMaHbiHa AOail NIBIFAPMACHIHIAFbI
TUTIIK Oaiinanbic TUIIH TapUXH
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Turkestan Publishing House.
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ca0aKTaCTBIFBI OarbITBIH A bl aamy
HOPOIECIHE  3epTTey  YIIH  «XHUKMET»
KBIPBIHJAFBI TYPKI MEH ©3re¢  TUILIIH

CO3/IepiH TOPT TOMKM O6JIiN KapacThIPAbIK.
Ochl Tocim apKbUIBI Ka3ak >koHE Oacka 1a
TYPKI XaJIBIKTaphl KOHE )KOHE OPTAFACHIPIIBIK
TYPKI TUIIHEH Kaigail Memmepae YJeciH
aHpIKTali anmaMbl3. COHIBIKTAH «XHUKMET)
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V3YYEHUE HACJIEIUSA AXMEJIA SICABU B ABEPBAVIXKAHCKOM
JIMTEPATYPOBEJIEHUA

AnpaTna. Makamaga Axmer Slcayn MypachlHBIH o3epOaiikaH ofcOueTTaHybIHIaF bl
3epTTeNy TapuXbl MEH HET13r1 Ke3eHJepl KapacThIpbUIaabl. 3epTTey i MaKcaThl — AXmer Scayu
HIBIFAPMAIIBUTBIFBIH 3€PTTEY/IH KAJBINITACy JKOHE JaMy YAEPICIH Kyieney, COHIai-aK OHBIH
MYpachlH TYCIHAIPYAIH HEri3ri OarbITTapblH ailKbiHAay. Makanana Slcaym MypachlH 3epTTeyaiH
MIApTTHI TYpHe ymI Ke3eHi capamaHansl: XX faceipabiH 20—-30-xbiamapbl, XX racelpasiH 90-
*KpU1apsl xkoHe 2000-KbpIIAapAaH Keiinri seprreynep. Anramksl kezegae EMun A6un, Canman
Mywmra3 xoHe 0acka 3epTTeyIIUIepaiH eHOeKTepi apKbUIbl Slcayw eciMi o3epOaiikaH FBUIBIMU
alfHaJIbIMBIHA eHe OacTaraHbl Kepceruienl. KeHecTik Ke3eH/e COMBLIBIK, MIHU -(QUIT0COPHSITHIK
Mypa JKOHE IKAIMbl TYPKUIIK pPyXaHH JOCTYPIl 3epTTEYAIH HACONOTUSIIBIK IIEKTeyIepre
yiIsIparanbl aran eTiieni. Toyenci3mik Ke3eHIHAE TapuXu >Kafbl, TYPKUTK Oipereiiik xoHe
VITTHIK 9A€OMEeTTIH pyXaHu OacTayiapblHa KbI3BIFYIIBUIBIKTBHIH apTybl Slcayn MypachlH kaHa
KBIpBIHAH 3epTTeyre MyMKiHaik oepai. Amap Kapaes, [Tama Anuornsl, Capxan Xasepu, baxmyn
XamnoB, Anu [lamune, Dnpman KynmneB xoHe 0acka FambIMAApIbIH €HOCKTEpl HETi31Hje
Slcaym imimiHIH 93epOaiikaH KJIaCCHKAIBIK 9JIcOMETIMEH, CONBUIBIK JI9CTYPMEH, aKbIHBIK JKOHE
AIIBIKTBIK OHEPIMEH, BY/DKYIHAME KaHPBIMEH JKOHE JKaJIbl TYPKUTIK 91e01 -pyXaHH JoCTYpMEH
OailTaHBICHl TAJIAHAIBI. 3€PTTEY HOTHIXKECIHAE Slcayn MypachIHBIH >KEPrUTIKTI KYOBUIBIC eMec,
TYPKl ONEeMiHIH KEeH pyXaHHU >XYHeCiHIH MaHbI3Abl OeJiri eKeHi *oHE OHBIH MOJCHU JKaIbl,
pyXaHH cabaKTaCTBIK IEH TYPKUTIK OipereiikTi TyCiHy1eri MaHbI3bl alKbIH1AJIaIbI.

Tyiiin ce3nep: Axmer Scayu, sicayusik, a3epOaiikaH oeOueTTaHybl, CONbBLUIBIK, TYPKUIIK
pyXaHu Mypa, «/[nyaHu XuKMeT», TYPKUIIK Oipereiiik, pyxaHu ca0aKTacThIK.

Abstract. The article examines the history and main stages of the study of Ahmed
Yasawi’s heritage in Azerbaijani literary studies. The purpose of the research is to systematize
the formation and development of scholarly interest in Ahmed Yasawi’s legacy and to identify
the principal approaches to its interpretation. The study distinguishes three major stages: the
1920s-1930s, the 1990s, and research conducted from the 2000s onwards. It demonstrates that
during the first stage Yasawi’s name entered Azerbaijani scholarly discourse through the works
of Emin Abid, Salman Mumtaz and other researchers. During the Soviet period, the study of
Sufism, religious-philosophical heritage and the common Turkic spiritual tradition was restricted
by ideological frameworks. Following the restoration of Azerbaijan’s independence, growing
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interest in historical memory, Turkic identity and the spiritual foundations of national literature
contributed to the revival and expansion of Yasawi studies. Based on the works of Yashar
Garayev, Pasha Alioglu, Sarkhan Khaveri, Bakhlul Khalilov, Ali Shamil, EIman Guliyev and
other scholars, the article explores the connections between the Yasawi tradition and Azerbaijani
classical literature, Sufism, ashug poetry, the vujudname genre and the broader Turkic literary
and spiritual tradition. The study concludes that Yasawism should not be regarded as a local
phenomenon but as an important component of the broader spiritual system of the Turkic world.
Yasawi’s heritage plays a significant role in preserving cultural memory and spiritual continuity
and in understanding Turkic identity and literary succession.

Keywords: Ahmed Yasawi, Yasawism, Azerbaijani literary studies, Sufism, Turkic
spiritual heritage, Divani Hikmet, Turkic identity, spiritual continuity.

AnHoTanusi. CTaThsl NOCBALIECHA U3YYEHUIO HCTOPUU U OCHOBHBIX 3TAIOB UCCIIEI0BaHUS
Hacnenuss Axmena SlcaBu B aszepOaiipkaHCKOM JHTepaTypoBeAeHHH. llenb nccnenoBaHus
3aKJIFOYAETCs] B CHCTEMaTH3aliu Tporecca (GOpMHUPOBaHUS M Pa3BUTHS HAYYHOTO MHTEpeca K
TBOpuecTBY Axmena ScaBu U BBISBJICHUU OCHOBHBIX HAIlpAaBJICHUN HMHTEPHpPETAUU €ro
Hacienus. B craThe yCIIOBHO BBIIEISIFOTCS TP dTara usydenus sicapuiictBa: 20—30-e roasr XX
Beka, 90-e rompl XX Beka M HcCclenoBaHUs, mpoBeneHHble HaunHasg ¢ 2000-X romoB.
OtMedaercsi, 4TO Ha MEpBOM JdTame WM SlcaBM BOILIO B HAydyHBIH 000poT Omaromaps
uccienoBanusM OmuHa A6uaa, Canmana MymTasa U Jpyrux ydeHbIX. B coBerckuil mepuon
obOpamieHue K cyhusMmy, pelUuruo3Ho-puaocoGckoMy HacIEAUI0 W OOIIETIOPKCKOW JTyXOBHOMU
Tpamguuuu ObLIO OTpaHUYEHO HJCOJNIOTMYECKMMH pamKamu. llocme BoccTaHOBIEHUS
HE3aBUCUMOCTH A3sepOaiipkaHa YCHJIMJICS HWHTEPEC K MCTOPUUYECKOW MaMsTH, TIOPKCKOM
UJICHTUYHOCTH M JIyXOBHBIM HMCTOKaM HAallMOHAJIBHOW IUTEPAaTypbl, YTO CHOCOOCTBOBAIIO
aKTHUBHM3alMU HccienoBanui Hacienus fcaBu. Ha ocHoBe TpynoB fmapa Kapaesa, Ilamm
Amuorny, Capxana Xasepu, baxnyna XammnoBa, Anu Hlamuns, Dnpmana KynueBa u npyrux
HcCaeoBaTeIel  pacCMaTPUBAIOTCS  CBS3U  SICABMMCKOW TpaaWIluM C  a3epOailpkaHCKON
KJIACCHYECKOW JUTEpaTypoil, cy(pu3MOM, alIyrcKoil Tmod3uei, KaHpPOM BYKyJAHAME U
OOIIETIOPKCKON ~ JTUTEpaTypHO-AYXOBHOW Tpamunueil. B  3akiroueHun 000CHOBBIBACTCS
MOJIOKEHHE O TOM, YTO SCAaBUMCTBO HE SIBJISIETCS JTOKAIBHBIM SIBICHHEM, a MPEACTABISAET CO00i
3HAYMMYIO YacTh IMIMPOKOM JYXOBHOW CHCTEMBI TIOPKCKOTO MHpPA, UTPAIONIYIO0 BAXKHYIO POJIb B
COXpPAaHEHMU KYJIBTYPHOM MaMiITH, JYXOBHOW IPEEMCTBEHHOCTH M OCMBICIIEHUH THOPKCKOM
UJICHTUYHOCTH.

Kuarwuesbie cioBa: Axmen fcaBu, sicaBuiicTBoO, azepOaiixkaHCKOE JTUTEPATYpPOBEIACHUE,
cyusMm, TIOPKCKOE JOyXOBHOE Hacienue, «JluBaHU-XUKMET», TIOPKCKas HIACHTHUYHOCTD,
JyXOBHAsi MIPEEMCTBEHHOCTb.

BBenenue. I3yuenue Hacienus UAeoJoruyeckumMu pamkamu. Ilo artou
Axmena SlcaBu B asepOaiipKaHCKOM npuyuHe Tema fcaBu J10ArOo€  BpeMs
JUTEPATYpOBEIECHUHN TMPOLUIO HECKOIBKO uccienoBanach  (parMeHTapHO U He
3TamoB W OBUIO TECHO CBS3aHO C MOJIY4YnJia CHCTEMHOI'O OCBEIICHMUSI.
OOIIECTBEHHO-UCTOPUUYECKUMHU  YCIIOBHUSIMH. B noctcoBerckuii mepuosa, ocoOeHHO
B mepBoii uwerBeptm XX Beka, Ha (oHE HaunHas ¢ 90-x rogoB XX Beka, HHTEPEC K
MHTEpeca K TIOPKCKOMY KYJIbTYpPHOMY JaHHOW TMpoOJIeMe BHOBb YCHIIAJICS, a B
HacJHeAWI0 W WCTOPUHM  HAIMOHAIBHOU 2000-e TOmBI WCCIIEIOBAHUS SICABUUCTBA
M033UH, UM SIcaBU MOCTENIEHHO BXOAMUIIO B npuobpenu Oonee HIMPOKU I u
Hay4yHbI 000poT. OJHAKO B COBETCKUU IIOCJIEIOBATENbHbIA  XapakTep. Mcxonsa u3
nepuon oOparieHue K cypusmy, 9TOro, u3ydeHue Haciaeaus SlcaBu B
PENUTHO3HO-PHIOCOPCKOMY HACIEAUI0 U azepOaiiKaHCKOM JUTEpPaTypOBEIECHUHN
OOIIETIOPKCKON JYXOBHOW TPaJUIIUU OBLIO MOHO YCJIOBHO pa3fenuTh Ha 3 sramna: 20—
3HAUUTEIEHO OTPaHUYCHO
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30-e rogel XX Beka, 90-¢ roapl XX Beka U
ucciaenoBanus 2000-x romos.

Ileas cratbm —  HCCIEIOBATH
OCHOBHBI€ JTalbl M3y4YEHHUS HaCIEIUs
Axmena SlcaBu B asepOaiipkaHCKOM

nuteparypoBeneHn. Hayynas HOBH3HA —
cUCTEeMaTH3alus UCCIeN0BaHui o flcaBu o

TamaMm | BBISIBJICHHE OCHOBHBIX
HaIpaBJICHU I WHTEpIIpETANN ero
HaCJIC M.

1. OcHOBHBIE 3Tambl M3y4YEHUs

Haciaeaud ScaBu B XX Beke

1.1. ITepsoiii aTam: 20-30-¢ roapr XX
BEKa. B HAy4YHOU JIATEpPATYpE
3apuKkcUpoOBaHO, YTO B azepOailHKaHCKOU
neyatu TmpousBeneHus Axmena ScaBu
BIIEPBBIC OBLIM  YIOMSHYTBI  DMHHOM
Abunom B xypHane «Maarif is¢isiy. OTa
MBICITb JIOJDKHA TOHHMMATBCS Kak IepBOE
obpamienne Kk Haciaeauio A. SfcaBu B
Asepbairimkane (Ilamuib, 2002). Kpowme
TOr0, COOOIIAETCS, YTO B TE€ TOABI OBIIO
OImyOJIMKOBAHO HECKOJIBKO cTaTeil DMuHa
Abuga: «Kaup wMaHu B JuTeparype
TIODKCKUX  HApoOJAOB H  OCOOEHHOCTH
azepOaiipkaHckux  Oastel»y,  «VcTopus
CUJIIa0MYEeCKOT0 CTUXOCIIOKESHUS)
(I0amwtes, 2002).

Amm [amuib, BCITOMHUHAS
BIICUATIICHHE, KOTOPOE Yy HEro BO3HUKIO
IIPY 3HAKOMCTBE € 3TOM cTaTheil B 60-€ ropl
XX Beka, nucain: «B ydeOHUKaX, ra3eTrax u
JKypHajax Mbl HE BCTpedaal UMEeHU Axmena
SlcaBu. B TO Bpems, KOorja Haxke €ro ums
OBITAIMCh C OCOOBIM ycepAueM IpenaTh

3a0BEHHIO, Korja BEJIach JKecTKas
HponaraHI[a HpOTI/IB HaIlTMOHAJIBHBIX
IIEHHOCTEH, cTpemiieHue OmuHa Aouaa

3alIUTUTh HAIIM HAIlMOHATbHBIC ICHHOCTH U
Hally  pPeIWTHI0  MEHS  Ype3BhIYAHO
nopazuioy» (Ilamuns, 2017). B atux cioBax
JOCTaTOYHO TIOJNIHO OTpakaeTcsi KapTUHA
ATIOXM.

«He Tompko B TromBl  HAIIEro
CTy,Z[eH‘-IeCTBa, HO nu ITO3IHEC B
A3zepbaiimkane HEBO3MOKHO OBLIO

BCTPETUTH CBeAcHUs HU 00 Axmene ScaBu,
Hu 00 OwmuuHe AOume». Ilocime moiarux
MOMCKOB, TIOJIYYUB CBEACHUS O HeM, A
IlamMuaes ¢ coXKaJ€eHHEM IIHCAI O €ro
cynb0e: «O4YeHb Kajlb, 4TO ATOT JIFOOSIIUN
CBOIO HaIHIO " TAJIAHTJINBBIN
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HCCIea0BaTEIb o HIE0JIOTUYECKUM
npuunHaM 21 oxtsa0ps 1938 rona, B 21:00,
Obu1  paccrpenssH B 3actenkax  KI'b
(AMTBA, nocwe 32796)» (Illamuns, 2017).

XoTenoch OBl TaKKe OCTAaHOBHTHLCS
Ha CTaThAX €IIe OJHOI'0 H3BECTHOI'O
uccinenosatenss Toro nepuojga — CanmaHa
MywMraza, B UYaCTHOCTH Ha €ro CTaTbe
«Bmusaue HaBouw B Hamed auTepaType»,
onmyOnukoBaHHONH B razere «KommyHucr»
26 wmapra 1926 roma (Ammormy, 2019).
Canman Mywmra3, Ha3biBass XOKy Axmena
ScaBu, Ceiinga HWMmagenmmua Hacumu,
Amumepa HaBom m Myxammena Dusynu
BEITMKUMH MPEICTaBUTEIISIMHU
TIOPKOSI3BIYHBIX HApPOJOB, XapaKTepu30Ball
WX CIEIYIOIMM 00pa3oM: OHH OBLIH «HE
MOATaMH OJTHOT'O TOPOJIa MJIH OJTHOTO ye3/a,
a 3HAMEHUTHIMH T[O3TaMH OTPOMHOTO
TIOPKCKOTO MHUpPa, OCCKpaliHUX TIOPKCKUX
3eMeiib. Tako# caaBbl U M3BECTHOCTH, KaKue
npuoOpend OHU, HE [OCTUTATH Jpyrue
ITODTHI. Ecimm ITO3BOJIMTEIIEHO Tak
BBIPA3UTHCS, B CHUIly HX BIUSHHUS U
MOTYIIECTBA MX CJEAyeT Ha3blBaTh HE
3aBOEBATCISIMH CTpaH MW MHPOB, a
3aBOEBATEISAMHU CcepJiell U aynn (Anuoriy,
2019).

Taxxe oOpamaeTcsi BHUMaHHUE Ha TO,
4TO B TOT MEPHOJ O SlcaBU TOBOPHUIIOCH U B
yueOHuke AOmymisl Illaura «Pabouas
kHura 1o Juteparype» (baky, 1928)
(bunneroa, 2018). B nameHeiimem 1o
M3BECTHBIM TMPUYMHAM B HCCICIOBAHUM
JAHHOM TEMbl HACTYNWJ JUIMTEIbHBIN
MepephIB.

1.2. Btopoit sram: 90-¢ rompr XX
Beka. B 9TOT mepuon wmcciuemoBaTeNH
IIMPOKO ofpamaiuch K TeMmaMm, paHee
HaxOJIUBIIUMCS TIOJl 3alpeToOM, YICIss
ocoboe BHHMaHHE npobaeMam
HMCTOPUYECKOM MaMSITH, STHUYECKUX KOPHEH
U TIOPKCKOH HJICHTUYHOCTH, KOTOpHIC B
COBETCKOE BpeMsl MBITAIMCHh  MpeaaTh
3a0BEHUIO. XOTS OTJENbHBIE (PparMeHThHI
npou3BencHUsT «JIuBaHU-XUKMET»  OBLIH
OonmyOJIMKOBaHbl B HAaIllell CTpaHe eule B
1990-¢ ronpl, MHOJHOCTBIO OHO OBLIO
MpEeJICTaBICHO yuTaressiMm Tosibko B 2000-¢
roael (ScaBu, 2004).

ABTOp NOpPENUCIOBHS K  JTOMY
u3nanuio, akagemuk Hwuszamu [[xadapos,



nucan: «lIpencraBnsist azepOaiimxaHcKoMy
yuTaTeal0 BIHepBble “/luBaH” BEJIMKOrO
TIOPKCKOT'O MBICIUTENS], OAHOI'O0 U3 MEPBBIX
TIOPKCKUX Cy(ueB, HMIMPOKO W3BECTHHIN B
TIOPKCKOM MHpPE, Mbl ONMPAJIUCh HA €ro
HauOoJjiee  COBEpILIEHHOE  U3JaHue —
“N30panHbIC XUKMETHI U3 J[MBaHU-XUKMET”,
IOATOTOBJIEHHOE npod. Kamanom
DpaciaHoM ¥ MHOTOKPATHO U3/1aBaBILEeCs B
Typunu MuHucrepcTBoM KYJBTYPBI
HaunHas ¢ 80-x rojoB nponuioro Beka. U
MBI HaJieeMcs, YTO ATO U3JaHUE MPUHECET
0OJIBIIYIO MONB3Yy B M3YYEHHH U OCBOCHUH
WCTOPUM HallEl HAaMOHAJIBHOW MBICIH B
Asepbaiimkane» ([Ixadapos, 2004: 5).

Pazymeercs, 3HAKOMCTBO c
IIPOU3BEICHUEM aKTyaJIM3UpOBaJIO u
ucciefioBaHue  TBopuecTBa  SlcaBu B
azepOaiipkaHCcKOM JuTepaTypoBeneHun. K

sTol Teme B 90-¢ Toapl oOparmiancs u A3u3
Mupaxmenos. ComnocraBisisi  SlcaBu ¢
TaKUMU KJIACCUYECKUMU
azepOaiipkaHCKUMU TTO3TaMu, Kak Hwuzamm
I'snoxeBu, ®asznyuiax Hanmu, MManenauu
Hacumu, Myxammen ®@usyinu, Moina Benn
Bunmamu, AGyneraceim HabGatu, Mupsa
[[Tapn Bazex wm papyrue, ydeHBIH BHUIET
O00BEANHSIOMUMN UX MTPU3HAK B «KOHIIEMIINU
0ocxecTBeHHOM JTF00BM» (Anmoriy, 2019).

Knura @y3ynu basra «Xomka
Axmen ScaBu UM HEKOTOpble MPOOIEMbI
HapomgHoro cypusma»  (baky, 1997),
HallMcaHHas B Te€ TOXbl, MMeEeT o0coboe
3HAQYEHWE  Kak  OJHO M3  TEPBBIX
MOHOTpapUUeCcKUX HCCIIEIOBAHUI,
MOCBALUIEHHBIX ScaBu.

Cpenu IIEPBBIX aBTOPOB
UCCIEAOBAaHUN O SICaBU3ME 3TOr0 IEpUOAA
ocoboe MecTOo 3aHMMan Takxke Smap
Kapaes. N3BecTHbIN KPUTHK,
JIUTEpaTypoBEL, YJIEH-KOPPECIOHIEHT
HanunonanpHol aKageMuu HayK
AsepoOaiipkana Smap Kapaes (1936-2002)
OblT ONHUM M3 TEpPBBIX YYECHBIX B
MOCTCOBETCKOM azepOaiiKaHCcKoOM
JTUTEpPaTypOBEICHUH, KTO oOpamancs K
TaKUM TeMaM, Kak o0Ilue IuTepaTypHble
MaMATHUKH TIOPKCKUX HApOJOB U Cy(H3M,
COMOCTaBJIsLI IeHHOCTH BocToka m 3amana,
CTpeMuJICs MoOKa3aTh Benuune Bocrtoka u
€ro poJib B UCTOPHUHU, & TAK)KE aHAITU3UPOBAI
JIPEBHIOIO0 a3epOaiiKaHCKYIO JTUTEpaTypy C
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MO3UIUI COBPEMEHHBIX Hay4YHBIX
KpUTEPUEB.

Ero crares «PanHss TIOpKCKas
KYyJIbTypa — “ScaBu3mM™» Obla

MOJArOTOBJIEHAa KaK HAay4YHbIM JOKIaj JuIsd
CUMIIO3MyMa, HOCBsmeHHoro 900-meruro
Xomxku Axmena SlcaBu, KOTOPBI COCTOSIICS
B 1993 romy B ropoae Kaiicepu, Typrus
(Odenmues, 2001: 8).

S.KapaeB mpexzae Bcero OleHHBAl
SCAaBU3M KaK KyJIbTypHOE SBJIEHHUE, Kak
«PENUTHO3HO-HPABCTBEHHYIO ILIEHHOCTh H
0orarcTBo, NPUBHECEHHBIE TIOPKCTBOM B
nuBHIM3aLKO». 110 ero MHEeHuIo, nepBbIi
XYJI0’)KECTBEHHO-KYJIbTYpHBI pEHECCaHC B
II033UH, MY3bIKE, )KUBOIIMCH U apXUTEKTYpe
mocie uciaaMa  mposiBHIICA B (opme
«cypuicKOoro peHeccaHca», a IO3JHee
cyuiickue uaeu MOJy4YHId Pa3BUTHE U B
XYJI0KECTBEHHO-PHIIOCO(HCKOM
CTaHOBJICHUHM  3aIlaJHOTO
(Kapaes, 1996: 128).

He cormamasice ¢ MBICIBIO O TOM,
yro mnocine flcaBu cyhusM mpeBpaTuiics B
TIOPKCKOE SIBIECHUE U CTall «THOPKCKOHN
¢bunocopckoil U penuruo3HO-ITUTePaTypHOI
mKoNMoW», ydeHbld mucan: «Cydpusm Kak
TYXOBHOCTb nocie sicCaBU3Ma HE
TIOPKM3UPOBAJICSA, @ BEPHYJCS K TIOPKY, K
camoMy ce0e, BHOBb CTal TIOPKCKHUM.
Obume ¢drtocopcKo-HpaBCTBEHHBIE
LEHHOCTH MEXJy SICAaBU3MOM U TIOPKCTBOM
1o SlcaBu OarOT HaM MpPaBO TaKk TOBOPUTH»
(Kapaes 4., 1996, c. 129-130).

Pa3BuBas 3Ty MbIC/Ib, OH MHUILET, YTO
cuina pazyma u cepaua A. ScaBu cymena
VIOBUTb  «BPOXKJIEHHYIO, €CTECTBEHHYIO
FapMOHUIO MEXAy Ccy(husMoM H JyXOM
TIOpKa 10 cypu3Ma, €ro MUpPOBO33PEHUEM,
ObiIToM W  obOpazom  ku3HH». OH
aKLEHTUPYET, 4yTo SlcaBU Mpuaal sicaBU3My
HE TOJIBKO HAllMOHAJIBHOE, JTHUYECKOE
MBIIUIEHHE, HO U «HAIUOHAJIbHBIA S3BIK,
HallMOHAJIBHBIN CTHJIb, bopmy u
CTUXOTBOpHBIA paszmep» (Kapaes, 1996:
130-131).

Oco060 BbIIENSAS LIEHHOCTh HacIeus
A. ScaBu nna coBpemMeHHocTH, Kapaes
nucan: «Mepbl U modoca, BeAylIME K
BEpIIINHE, K HeOy, HETPEPHIBHO
CYLIECTBOBAJIM HA MPOTSDKEHUU BCETO
obmero Bocrouno-tropkckoro Peneccanca.

Peneccanca



O06e3psaHbe IMPOUCXOXKICHNEC YCIIOBCKA OBLII0

OTKPBITO B MapKCHUCTCKOHN u
MaTepUATUCTUYECKON MBICIIH, a
0oxecTBEHHOe, CBsA3aHHOe ¢ borom u
AnnaxoM NIpPOUCXOXKACHHUE 4YEIOBEKa — B
cydpusme!

YV AxMmena SlcaBu ecTh OJHO OTIIMYHE
or Yapneza [lapuna: JlapBun Oosnblie
CMOTpEN B TIPONDIOE, YTOOBI YBUIECTh
o01IyI0 4epTy, OOBEIUHSIONLYIO YeIOBEKa C
JPYTUMH KHUBBIMH CYIIECTBAMH, TOT/Ia KaK
SlcaBu Oosblile CMOTpEN BBEpPX U BIIEpeEs,
YTOOBI YBUJIETh paznuuue u
BO3BBIIIEHHOCTh, OTJIEISIONINE YEI0BEKa OT
JIPYTUX XUBBIX cymiecTB. CeroaHs, B KOHIIE
XX Beka, OH KakeTcsd HaM OJMKe, YeM
Hapeun u Mapkc. B scaBusme Becbma
OTUETJINBO BHJAHBI CIEAbl U MPHU3HAKU
CaMOr0  COBPEMEHHOI'0  SKOJIOTUMYECKOTO
MBIIICHUS. Y JHANEKTUKH €CTh OJUH
M3HAYaNbHBIH U BEYHBIM 3aKOH: paHO HIIH
MO3JHO BCE BO3BpAIlaeTCs K CBOEH
CYIIHOCTH, K CBOeMy KOpHIO. SflcaBu wu
CEeroJIHs MPHU3bIBAET 4eJI0BEYECTBO
BEPHYTHCA HE K «00€3bIHbEMY» KOPHIO, a K
kopHio bora m Amnaxa..» (Kapaes, 1996:
136). IlpoctpaHcTBO, B KOTOpPOM OH
chopmupoBarcs, OH OIICHUBAET
cinenyromuM oopazoMm: «Ilo cyrtu..., 3T0 HE
“Cpennsiss Aszus”, a “OOmas Asus”. 10
SAPO, KOJBIOETh U CUMBOJI OOILETO JUTS BCEX
JTYXOBHOTO OTeuecTBa, obuiero TypaHa; 310
HE TeppUTOpHUs Treorpaduueckux 3eMenb, a

UMEHHO NyXOBHasi  TEppuTOpUsl U
IIPOCTPAHCTBO, rae COCpPENOTOYEHHI,
COCAMHEHBl U  OOpeTalT IEeIOCTHOCTb

HPaBCTBCHHBIC HCHHOCTHU, MPUHAMJIC)KAIINEC
TIOPKCTBY U uciamy» (Kapaes,1996: 134).

SAmap  KapaeB  xapakrtepusoBai
SlcaBu Kak  «OdTa, IHMCaBILIEro Ha
TIOPKCKOM A3bIKE u CTaBILIETO

OecipuMepHBIM 00pa3LOoM sl TeX, KTO
nucajl W TBOPUI Ha 3TOM s3bike». OH
paccMaTpuBal XMKMEThl SIcaBu He CTOJIBKO
KaK II033UI0, CKOJBKO KaK CyXXICHUS,
HACBHIICHHBIMU ¢dunocopckumMu u
HNAHTEUCTUYECKUMH MBICIIIMH, W CUHUTAl
T000Bh  BENWYAMINEH  MYyApPOCTBIO  €ro
muBana (Kapaes, 1996:131). Ilo ero
MHEHHIO, JII00OBb, Kak M IIO3HAHMHE,
ABIIIETCS B YeJI0OBEKe MIPU3HAKOM
boxxectBenHOTO u 00’KECTBEHHOCTH;
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«bokecTBeHHass JI000Bb, Kak M BEpa,
SIBIAETCS. MHJIOCTBIO AJlaxa K YCIIOBCKY».
OH TaKXe pacKpblBal €€ CBS3b Kak ¢
MPOMCXOXKICHHEM, TaKk W C OyIylnmm:
«TOPXKECTBO OO0XKECTBEHHOCTH BHYTPH, B
rIyOMHE 4YellOBEKa, IOMCKH JIyXOBHOI'O
COBEPIIEHCTBA M YHCTOTHI, )KaX/1a CANHCTBA
OejIoro u yaCtTunksl, BCE 3TO 61)1.]'[0 IMPpHU3bIBOM
K BEYHOW OOIICUEIIOBEYECKOM KYyIbType, K
ApCTBY TyMaHUCTUYECKOH MBICIH |
Mopanmu. Kak o0pa3 KM3HU W OITUYECKas
cHCTeMa, 3TO ObUIO HAalpaBJIEHO IMPOTUB

HEBEXKECTBA, CTPACTH, AalYHOCTH, JDKH,
KJIEBETHI U 3alpeTHOrO» (Kapaes,
1996:132).

Hapsiny ¢ o0mumu MOMEHTaMu,
XapaKTepHBIMU JUISI OOIIETIOPKCKOT 0
cypusma, Kapaer oOpamian BHUMaHHE U HA
WHIMBUIyaTbHbBIC 0COOEHHOCTH

azepOaiiprkanckon cyduiickoit mkonsl. I1o
ero HaOII0ICHUIO, MpU3HaHHE u
YTBEpXKIACHUE KyJbTa 3€MJIM Hapsday C
HEeOOM B Cy(pHIICKOM TapHKare BCTpeYaeTcs
TOJIBKO B y4eHUU XypyputoB. «OcHOBATEND
sToro yyeHust Haumu cumran, 4yro “ocHoBa
M HayaJjo BCEro, a TakkKe OCTaTOK
YeN0BEYECKOro  Telna, 3TO 3eMUISL...
Bce 3emnu sBISIFOTCST OCTaTKOM 4ENOBEKa,
uMeroT o0pa3 Amnaxa M SBISIOTCA
xanmudom; BcAg 3emis  €CTh  HUCTHUHA »
(Kapaes, 1996: 138).

l'oBops o ToM, utro yxe ScaBu
MpU3HABAI M YTBEpXkJal BO3BBIIICHHOE
nojioxkenune Yenoeka-bora, ydeHbId nucal:
«Otcrona yxe BuaeH Hacumu, a 1o ®uzynu
n MeBisiHBI OCTaeTcss BCEro OJUH Lar.
NmenHo 3TO maeT HaM OCHOBaHHE CKa3aTh,
YTO YEeThIpe CTOJIETUs Mocie SlcaBu craimu
BEKaMHU, KOT/1a TPAJAUIIMU TIOPKCKOU M033UHU
Y UCKYCCTBA BPAIIAJIMCh BOKPYT Ccy(uiickon
ocu. B 1enoMm cpenHeBeKOBbE 0Ka3aloCh
OXBa4YE€HHBIM Kpyrom TpaJIuLINH,
NPUTSDKEHUST W BJIMAHUA  SICABUMCKOU
namsitu. Maes CosepuienHoro Yenoseka u
€ro LEeTOCTHOCTH C a0COMIOTHBIM Pa3zymowm,

Amraxowm, MPOJIOJHKAIACH TaK>Xe B
Tpagunusax 1erixa Cedu, ocHoBarens
tapukara Ce¢eBuiisa, [acanormy, [a3u
Bypxanennuna, Cypypu, Tydeinan»

(Kapaes, 1995:138).
KapaeB, rosops o TOM, 4TO UMSs
Xomxu Axmena fcaBu u ero «J/luBan» Ha



HPOTSDKEHUU J0JIFOTO BPEMEHHU OKa3blBallU
CUJIBHOE BIIUSHUE Ha pa3BUTHE
OOILETIOPKCKON JIUTEPATyphl, 1EIAET aKL[EHT
Ha TOM, 4TO SlcaBM NpOJOKaN CTOSITH Y

HCTOKOB  T€X  JYXOBHBIX IEHHOCTEH,
KOTOpbIe CypusM mpuHEC ucIamy u
TIOPKCTBY, U 4YTO HE€ IOSBMUJICS YEJIOBEK,

CIIOCOOHBIM 3aMEHUTh ero. «SlcaBu cran
MOCJICIHUM BEIUKHAM TTO3TOM-UJICOJIOTOM
nepuojia 0 €IMHOr0 TIOPKCTBA M MEPBBIM
BEIIUKUM  TO3TOM-HJACOJIOTOM  €IMHOU
TIOPKO-UCIIAMCKOM KYyJIbTYpbl. VIMeHHO B
9TOM CMBbICJE€ B MOJATOTOBKE BEIUKOTO
TIOPKCKOT'0, HciiaMckoro Peneccanca emy
BBINAJIA YYacCTh “BBINOJHUTE Aeio [lante”»
(Kapaes, 1996: 138-139).

S. KapaeB cuutan, uto cyuiickas mod3us
UMeHHO B 14-16-e¢ Beka, B MOD3UU DTOrO
Mepro/ia, CBSI3aHHON € Cy(U3MOM, TOCTUTIIA

YPOBHSI «COBEPIICHHON XYJOXXECTBEHHO-
JCTETHYECKOH CHCTeMBI, HP(PaHUIHOCTH,
rapmonun» (Kapaes, 1996: 139). Ha

npuMepe azepOail/DKaHCKOW TO0I3MU  OH
BBIJCIISUT  BEIMYANUIIYI0 XYAO0XKECTBEHHYIO
BEPLIUHY, KOTOpOU KJIACCUYECKU U
TIOPKCKUH Cy(U3M JTOCTUT B CpEJHUE BEKa:
B IHCBMEHHOW TpaJWuLIUU, TBOPYECTBO

@uzynu, a B (OIBKIOPHON TpaaulLuH,
TBOpuecTBO Amryra ['ypbanum u Amryra
Auneckepa.

OT1meuas, YTO 0o0’KecTBEHHAs
uppaHuyeckass  TpaAMLMsS  HMEHHO B
«/luBane» duzynu u B <«Jleiwnm wu
MemxknayHe» B paBHOH CTEIICHHU

npeBpaTuiiack B sIBJICHHUE O0KECTBEHHOM,
MaruyecKkou Xya0KECTBEHHOCTH, HCKYCCTBA
u mod3uu, KapaeB cTaBUT BONpOC: Kak B
T000BHOU Tpareiui WU MYJIPOCTH
MemKHyHA — «IPEIOMIISIETCS  TPaauIUs
ScaBu m cydpuszma? Ha sTOT BOmpOC OH
OTBEYACT CJIEAYIONMM 00pa3oM: WMEHHO
CBs3b C Cy(pusMoM oTiu4aeT (uiaocoduio
JTF00BHU mosTa oT €BPOIEHCKOM
pEeHEeCCaHCHOM TPaIUIIUH. On
00OCHOBBIBAET 3Ty MBICHH TaK: «MHUCTHKO-
penurno3Hsli uaean dusynm, pazopBarh
OKOBBI ‘‘Tella, INIOTH’, BBITJIIAUT BecChMa
JAJICKUM OT TOr'O, YTOOBI “BIHCHIBATHCS B
M3BECTHYIO 3alaIHYI0 MOJICIb, B TPAIUIIHIO
Pabne m bokkawuo, rae ‘“‘MaTepHanbHO-
TEJIECHON OOBIIEHHOCTH  MPENIOCTABIISIOTCS
cBoOO/Ma u ompaBaaHue. TpaauIMOHHBIE
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cy(uiickue CcHUMBOJIBI TpOTECTa MPOTUB
IPECHIILIEHHOT0O M CBHITOTO  OBITOBOIO
Onaromony4us, MPOTHUB BBIXOJAa 3a CBOHU
npeaenbl SKaXxAbl TMOXOTH U OMNbSHEHUS,
IPOTHUB CTPAacTH, yOWBArOIEH TyXOBHBIN
MHUp M JAyIlly, caMd IO ce0e elle BOBCE HE
O3HauaIH BOCTOYHBIHI nepexon
“¢anbpcradoBCKOro MHUPOOLIYIIEHHUS
QanbcTad o03HAYaET MPUHSTHE OOBIYHOIO
‘“KM3HEHHOI'O0 HAacClIaKJACHUS , TOrja Kak
cypusm  sBHseTcs  BBICIIEH — TOYKOM,
arloreeM, OTKa3a OT OOBIYHON >KU3HH,
T0OPOBOIBHBIM OmarocjioBeHUEM Ha
CaMOIIO)KEPTBOBAHME BO MMS  BBICIIUX
IIEHHOCTEH. NapiMu CIIOBaMH,
¢anbcradoBCKUit KYJbT TEJIECHOTO
HaClIaXIEHUS U CTPACTU K YJIOBOJIbCTBUIO
10 CBOE€M CYTH T'OCIIOJICTBYET B COBEPIIEHHO
MaTepHalbHON U OYKBaIbHOM CTUXUH, TOTAA
Kak cyQuiickas CyHUIHOCTb 10OpPOBOJIBHOTO
CaMOOTpPEUCHHSI HAaXOAUTCA B wuIealne U
nyxoBHoctu» (Kapaes, 1996: 139-140).

Nmenno BOCTOYHO-TIOPKCKHU I
IYMaHu3M, Bocxomsaumi eme K Slcasu,
MPEJICTABIISET coboit L[EJIOCTHYIO
¢unocodckyro cucreMy, MporpamMmmy H
yueHHe, B KOTOPbIX YeJOoBeyecKas KpacoTa
OTOKIECTBIISIETCS c TYXOBHBIM
COZIepKaHNEM KpacoThl " c

00KECTBEHHOCTHIO CaMOro 4YejJoBeKka. B

5TOM M 3aKJII0YaeTcs €ro OTIUYHhE OT

EBPOIICHCKO-3aITaTHOTO MTOHUMAaHUSI

«obmectBeHHON KpacoTel» (Kapaes, 1996:

140).

My cBEeTUTCSI CBETOM updaHa,

HecomuenHo, B 3HaHUHU €CTh cuja AJliaxa...

Ha, aprd MBICITHT, HAXOUT UCTHHY,

W B KOHIIE KOHI[OB CaM CTaHOBUTCS 0OIOM.
S1. KapaeB paccmaTpuBal 3TH CTPOKHU

I'.JIxaBua KaK «XUKMETaMH,
MPOHUKHYTHIMU nphaHuIeCKUM
HACTPOECHUEM u yOKICHHEM,

nponuTtaHHeIMH cyduzmom» (Kapaes, 1996:
140). IMupa-mypumaa I'yceiina JI>xaBua oH
OLICHUBAJI, «merixa  CanaHa»,  Kak
MOCJEIHETO Cy(QHICKOrO HacTaBHUKA B
Halllel JIuTepaType, HENOCPEACTBEHHOIO
MPOJOJDKATEN JAYXOBHOM JIMHHUM Iekixa
ScaBu, a Illaxpuspa Ha3bIBad MOCICAHUM
BEIMKUM  a3zepOall/DKaHCKUM  TIOPKOM,
CBSI3aHHBIM C Cy(PU3MOM.



KapaeB mnwuier, 4yto «pacTBOpeHUHE
[IaMaHCKOW TPAAMIIUU B CypH3Me, a TaKKe
IpeBpalleHne MCKYCCTBA Ca3a B alIyIrCKoe
HUCKYCCTBO 4Yepe3 YCBOEHUE Cy(QUiicKux
kadectB B 11-15 Bekax mnpoucxoansIn
UMEHHO TI0J] BIIMsIHUEM sicaBu3May (Kapaes,
1996: 141-142). Ilo ero MHEHHIO,
cyuiickas JeKCHKa 4acTO HAYMHACTCA YXKe
¢ camux uMmeH amyroB: ['ynm (pab) AGGac,
I'yn (pab6) Aneckep, Mernm (cupota)
AvinpiH, Amyr Tapu6 u gp. Omna
MPOJIOJIKAETCS B JIEKCUKE XY/10)KECTBEHHOT O
CJIOBA: Yallla, COPOK CBSTBHIX, IaX-MapjaH,
Oyrta, Oane, MUp, TOPHUIO JIOOBH, YETHIPE
MOCTa, Jla MsKaH, Karuisd, OKeaH | Jp., a
TaKKe B MY3bIKQIbHOM JIEKCHKE: HeH,
TaHOYp, MEIDKINC, TaHel, MyTpuO u 1p.
(Kapaes, 1996: 142).

KapaeB Takke oOpaiiaer BHUMaHUE
HAa TO, YTO AaIIyKH WCIOJHIN TOJBKO
HeOecHble MENOAMH, a B  CTPYKType
Myramara, puTMa U CaMOTr0 TaHIIa OCHOBHOE
MECTO 3aHUMaIH Cy(QHUIICKHE CHMBOJBI U
yucna. OH cuMTaeT ycTajHame, 0COOEHHO
«BYIKYyTHAME», XapaKTePHBIM CyQUHCKIM
9JIEMEHTOM B CTPYKTYpE JacTaHa: «B HHX
MEePEUNCISIOTCS ATAIBI )KU3HU OT POKICHUS
JI0 CMEPTH, [0 COCTOSIHHMSL ‘‘€TMHCTBA C
ByKynoM”» (Kapaes, 1995: 142).

Oo6pamasice k TBopuecTBy Kypbanu,

Kapaes Bpizensier B Hem Hauboiee
XapaKTepHbIE 00pasIibl, «HauboIee
cyduiickue» 1O CBOEMY COJICPIKaHUIO,

YTOOBI JaTh MPEICTABIEHUE O CTUJIEBBIX,
JKaHPOBBIX, (HOPMATBHBIX OCOOEHHOCTAX H
TEPMUHOJIOTUYECKOM  COCTaBe  YCTHOH
cy(uiickoit TuTepaTypsl:

TBOs yalla HanoJHEHa JIeBAHOCTa
TBICSYaMH CJIOB,

Ileit y copoka, TOCTUTHH CBOEH LETH.

Ecnu xodenib co3peTh U HE OCTaThCs
CBIPBIM,

Boiiau B TOpHIIIO TIOOBU M TOPH, CKa3aJIH.

Kypb6anu

A1 e nocrpoun Kaaly, s moctpon
cepae,

C 4eTbIpex MOCTOB OJIMH IyTh BEJET K TOU
6amne. Kypbanu

Takum obpazom, MOATAITHO
paccMaTpuBasi BIMSHHE Cy(PHICKOW UIEH HA
auteparypy, KapaeB 0cobo  BeImenseT

TBOpuecTBO Anryra Alieckepa Kak Hauboiee
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XapaKTEPHBIM XYJO0KECTBEHHBIH MTOI U
npuMep NyTH, MPOUJIEHHOTo Cyduiickoi
uaeel. OH NUIIET, YTO alllyK sBSIETCS
BOCIIEBATENIeM JBYX BHUJOB JIIOOBH, JIBYX
qyBCTB, 00’)KECTBEHHOT'O U €CTECTBEHHOTO:
Nwms moe Aneckep, poaom s u3 I'eitun,

B mupe Ansct s ckazan «aa».

S u BMIOONEHHBIN, U JEpBUIIL, U Oe3yMell,
Most nyma mnpuHeceHa B JKEPTBY IyTH
KpacaBulI.

OTU CTPOKH OH TOJIKYET CIIECAYIOLIUM
obOpaszom: «Ckazath “ma” B Mupe AJSICT»
03Ha4yaeT MOATBEPAUTH, UTO YEJIOBEK CO3/1aH
Kak 00’KECTBEHHOE 4y/10, U YBEPOBATh B €T0
00KECTBEHHYIO YHUCTOTY.

HpI/IHCCCHI/Ie JKCPTBBIL IIOCJIC
6JIaI‘OHOJIy‘-IHOI‘O 3aBCPIICHUA
MYUYHUTEIIBHBIX n OITaCHBIX HYTeﬁ

nepecesieHus ObIJIO IPEeBHUM HAIlMOHAIBHO-
HUCTOPHYECKUM OOBIYaeM H Tpaauluen
TIOpKOB. J{J14 alryra npuHeceHue KEepTBhI B
4ecTh KpacaBHUIl TAaK)KE€ O3Ha4yaeT I1O3HAHHE
BEUHON KpacoTbl, BBIPAKEHUE BEPHOCTH
uctuHe u OnaromapHocTu eil. UyBCTBOBATh
U 3allMIaTh Kpacory M KpacaBHIL,
co31aHHBIX VICTUHOM B «CUACTIMBBHIA Hacy,
KEPTBOBATh paJl HUX JKU3HBIO O3HAYAET
HUCTUHHYIO Bepy, o0nafaHue yOSKICHUEM U
BEpOi, TO ecTb OBITh «BIIOOJIECHHBIMY,
«IepBulieM» U «Oe3ymiem». Aleckep
OJTHOBPEMEHHO SIBJISIETCS U «BITIOOTICHHBIMY,
U «JIEpBUILIEM», U «OE3yMIIeM».

OH BHIOONEHHBIH, TOTOMY 4YTO
SBJIAETCS  YaCTHIEH  «CBETa HUCTUHBI».
OH pfepBHIl, IOTOMY 4TO IOKJIOHSETCS
00’KECTBEHHOMY, CBETY, JIOBOJBCTBYETCS
HUCTUHOM, NMpU3bIBAET K MPaBAE TOro, KTO
cTay paboM Hadca W ATYHOCTH, U CUATACT
CBOMM JIOJII'OM BEPHOCTH BO3BBIIIEHHOCTH
Annaxa u venoBeka. OH Oe3ymelr, TOTOMY
YTO HEBO3MOXKHO CTOATh Ha CTpaxe
KpacoThl M 3alllMIIaTh ee, He 00e3yMeB OT
CTPacTH K KpacoTe U HE JJOCTUTHYB Ipejena
oesymust» (Kapaes, 1996: 144-145).

MpicnuTenb CBS3BIBAE€T Tpareauy,
MEPEeKUTHIE HAIIUM HapOJOM B IOCIEAHHE
roJibl, C yTpaTou «Hallel Bepbl U TPaAULUH,
uaymet or 3apgymra u  [oprynay.
OH Ha3pIBaCT IJIaBHOM MPOOJIEMOH, CTOSIIICH
CeroJHs Mepel HaMH, «BO3BPAILEHUS
YTPa4eHHOW LUBUIM3ALUKW». MBI cuuTaem,
yto crarbs fl. KapaeBa «PanHsAsa Tropkckas



NUBUJIM3ALUSI ~ —  CaBU3M»  HOCHUT
NPOTPAaMMHBIA XapakTep M MOXKET OBITh
OLICHEHAa KaK HCTOYHUK, ONPEEIIUBIINM
TEHJCHIIUU pa3BUTHS  TOCIEIYIOIUX
HalnpaBJIeHUU pabor, MOCBSIIEHHBIX
M CCIIE0BAHUIO TEMBI cypuszma u
TBOPYECKOTO Hacieaus ScaBu B
azepOaiiHKaHCKOM JIUTEPaTyPOBEICHUH.

ITo3muee, B cratbe «Ha emgmHOi
STHUYECKOM  ocu:  oOmmMe  TIOPKCKHUE
cioBecHble nmaMsaTHUKN» (1994), 5. Kapaes
emie OoJbIIIe pacIIpuII TeMy,
paccMaTpuBas Haudano azepOaiimKaHCKON
JUTEpaTypbl  HE  TOJIBKO B  Y3KHX
HallMOHAIBHBIX TPAaHUIAX, HO U B CHCTEME
obmerropkckoro crnoBa u namsatu (Kapaes,
1996: 62-128).

2. N3yuenue wHacnenus ScaBu B
muteparyposeneHuu 2000-x ronos

I'oBop# 00 U3yYECHUHU
Hacnenus flcaBu, yMecTHO 0cO00 BBIACTUTH
nepuoa, Hauunas c¢ 2000-x romoB. B
IOCJIEJHUE TOAbl YMCIIO MCCIEA0BAHU,
CBS3aHHBIX ¢  cy(dusmoM,  3aMETHO
BO3pacTaeT. B 3TOM KOHTEKCTE MOYKHO
Ha3BaThb HMEHA TakUX MCCIeaoBaTeiel
cybuiickot  nureparypel, kak Caagar
[Iuxuesa, Xypaman ['ymbaroBa, Hasakar
Mawmeum, Kényns ['apkueBa n psag Apyrux
YYEHBIX.

K YUCILy CIIEI[UAIICTOB,
o0paTuBIIMXCS K JaHHOW TeMe B TOCIEAHHIE
TOJIbl, OTHOCUTCSI JOKTOP (DUIOJOTHUYECKUX
HayK, UCCIIEI0BATENb HCTOPUH JINTEPATYPHI,
tekctojor Ilama Anwmorny (1959-2024).
Ero crates «TBopuectBo Xomxu Axmena
ScaBu u azepOaiipKaHCKas JHUTEpaTypa»
OTJIMYAETCA MMPOTOM HAay4dyHOro oxmara. B

JaHHOU cTaThbe ITama Anuorny
000CHOBBIBAET paccMaTpuBaeMyro
npobiemy, OMUpasiCh Ha B3TJIS B
ABTOPUTETHBIX npeacTaBuTeneit
azepOarikanckoro  (C. Mywmraz) wu
TYpPEIKOro JTUTEPaTypOBEICHUS (D.

Kénpromo, M. PBIXTBIM), U OPUXOAUT K
BBIBOJIy, YTO SICABHICTBO B A3zepOaiimkaHe
pacIpoCTpaHsIoCh HE TOJBKO B (opme
JUTEPAaTypHOIO BIUSHHUS, HO U HAa OCHOBE
KHUBBIX CBSI3ed MEXAy MIOpUIAMH U
MYpILUAAMU.

PaccmatpuBas BnusiHue SlcaBu Ha
TBOPYECTBO TIOPKOS3BIYHBIX MMOATOB, [lamia
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AJMOTITY TPOBOJUT COMOCTABJICHUSI MEXITY
AxmenoM SlcaBu u Mmanenmnunom Hacumu
(1369-1417) B HECKOJBKUX HalpaBICHHUSIX:

«OCHOBHBIE OTJIMYUTEILHBIE
CTHJIMCTUYECKHE OCOOCHHOCTH PEIIUTHO3HO-
¢unocopckux  CTUXOTBOPEHUU  T03TA
3aKJTIOYAIOTCS B OOMJIMM  OOpaIleHUH,

BOCKJIMIIAHWH W TMPU3BIBOB. B T0OM0OHBIX
cTUX0TBOpeHUsX Hacumu mpencraer nepen

HaMHU KaK OeccTpalHbIi "
CaMOOTBEp)KEHHbIH  Oopery 3a  CBOHM
yoexxnenus. Crtpemsich  pacmpoCTpaHsTh

CBOM MJIEU CPEe/U LMIMPOKUX HAPOAHBIX Macc,
Hacumm Bcerma oOpamancst K KHBOU
HApOJHOM  PA3sTOBOPHOM peYn  CBOEro
BPEMEHU M CTapajicsl MUCATh CBOM CTUXH Ha
IIPOCTOM TIOPKCKOM  si3bIke» (Anmoriy,
2019).

Ccpunasichb Ha MTOJIOKEHUS
@ .Kénpromto, [lama Anuorisy mnpuUBOAUT
crenytomyto Mbicib: «Hedecsl aepsuei,
OTHOCSIIMECS K Pa3IMYHBIM 310XaM, ObLIH
HallUCaHbl CUJUIAOMYECKUM pPa3MEpOM U
nosHocTeio B MaHepe IOnyca, naxe B 6oiee
KUBOM, Oojee HPOHHUYHOM U Ooisee
U3SIIHOM cTuJje... B Takom ciiydae, roBops
0 OEeKTalMICKON MOA3UN U OEKTAIMHCKUX
II03TaX, Mbl OJHOBPEMEHHO T'OBOPUM H O
KbI3bUIOAIICKHX, KaJIeHICPUMCKUX,
XaWJapuiCcKuX,  Xypy(QUTCKHUX  CTHXaX,
HaIllUCAaHHBIX HALIMOHAJIBHBIM pa3MepoM, a
Takke o0 BiaugHuM FOHyca Ha HHX»
(Anuorimy, 2019).

Bricoko omeHuBas ponp Xaraw,

aBTOp  NHUOIET, YTO OH  IpoJesan
3HAYUTEIbHYI0 paboTy Ul YBETUYCHHUS
yuciaa  CTUXOTBOPEHHH, HAaITMCAaHHBIX

CHJTAOMYECKUM DPa3MEepoOM, M «caM Mucaj
CTUXM Ha TMPOCTOM POJHOM  SI3BIKE»

(Amuorny, 2019). O Taxxe oOpariaer
BHMUMaHWe Ha TO, YTO B TBOpPYECTBE
Umanennnua HacumMm  BaxkHOE  MECTO

3aHUMAIOT TUJAKTUYECKUE CTUXOTBOPEHUS,
CBA3aHHBIE C IIPONAraHjiol  CBETCKUX,
UpPaHCKUX, XYPYDHUTCKUX H aJIeBUTCKO-
IIMUTCKUX BO33peHuil. Kpome Toro, o
JeJIaeT aKLEeHT Ha TOM, YTO IPEICTaBUTEIN
azepOaii pKaHCKOM JIATEPATYPBI
cepeBUICKOrO Tmepuoaa, B TOM YHUCIE
®usynu, AManu, Mecuxu, ['oBcu u apyrue,
TaKKe oOpallanuch K JUJIAKTUYECKOMN
tematuke (Anuoriy, 2019). Beegenue B



no33uto Hacumu apabekux astoB u3 Kopana
U (QparmeHToB xaaucoB (Ammormy, 2019)
[Tama Anuoriy paccMaTpuBaeT Kak OJHY U3
XapaKTepHbIX OCOOEHHOCTEH TBOpUYECKOU
MaHepbl SIcaBu M B ATOW CBS3M IHUILET, YTO
Hacumu «B AaHHOM OTHOUIEHHMM SIBJSIETCA
OJTHUM U3 TeX, KTO B HauOoJblLIeH CTeNeHU
OPOJODKMII  €ro Tpaguuuio» (Anuoriy,
2019).

Takum oOpa3oMm, B JaHHOW cTaTbe
BiIUsiHUE AxMena SlcaBu paccMarpuBaeTcs
IPEUMYILECTBEHHO B CIIEAYIOIINX
HaIpaBJIeHUsAX: OOpallleHHue K IPOCTOMY
TIOpKCKoMy s3bIKy (Hacumu, Xaram wu
npyrue TIOPKOSI3bIYHbBIE MOATHI),
UCIIOJIb30BAHME CHUJUIA0OMYECKOro pa3Mepa
(TBOopuecTBO XaTam U  KbI3BLIOALICKUX
MOATOB), Tema OOXECTBEHHOH JIFOOBU
(Huszamu, Hacumu u Myxammen dusynm),
orkaz ot Hadca (Hacumm), mpomaranma
penmuruosHo-cyuiickux wuaeir  (Hacumu,
Ouzynu, Awmanu, Mecuxu, [oBcnu),
obpamienune k Kopany u xanucam (Hacumu,
IITax Ucmaunn Xarau, Myxammen @usynu u

ap.).

Bonpoc  BmusHus ~ fcaBu  Ha
TBOPYECTBO KBI3bUIOAIICKUX MO3TOB
MOTYYHUIT OTpakKeHUE TaK¥Ke B
HUCCIICTOBAHUSIX T'aguma I'agumoBa
(lagumoB, 2013) u Capxana Xasepu
(XaBepu, 2016).

Capxan XagepH, OIICHUBAasA
npousBefeHne  «JlMBaHM-XHKMET»  Kak
FE€HETUYECKYIO [porpammy BCel
MOCJIEeNYIOMEH  TIOPKCKOW  cyduiickon

JUTEpaTyphl, JeNaeT BBIBOA, 4TO SIcaBu B
caMOM O0OIIeM BHE, B Maciirade BCEro
TIOPKCKOT'O ~ MHUpPa, HAMETUJ  KOHTYpPBI
Oyayluieil uTepaTypsl U UCKYCCTBA, a «BCS
MOCIIEyOIast TIOPKCKast cyuiickas
JUTepaTypa pa3BUBajach Ha OCHOBE TeX
HaIpaBJIeHUU, KOTOPbIE OH MPEIBOCXUTUID»
(XaBepu, 2016: 61). XaBepu Ha3bpIBaeT
«JInBaHH-XMKMET» «IUBAHOM JIIOOBH» U
CIEAY LM obpazom pacKpbIBaeT
KoHIenuuioo mooBu y ScaBu: «Y Scasu
MUCTHUKO-CY(uiickas TEHACHIHS
MpOSIBIISIETCS. B 00XECTBEHHO-TIOOOBHBIX
CTUXOTBOPEHUSIX JIMBaHa. [Toatomy
TOJIKOBAHUE 3THUX CTUXOTBOPEHUU CIYKUT
HMEHHO OoTAcneHuI0 SlcaBu-mosTa oT SIcaBu-
MPOTNOBEIHNKA, SIcaBM Kak MUpa TapuKarta.
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B untepnperaniun Axmena SlcaBu J1r000BB
MpeACTaBiseT co00il YyBCTBO €IUHEHHS C
Annaxom. Us ero “Mr000BHBIX”
CTUXOTBOPEHMI BHITEKAET MBICTH O TOM, UTO
gyeM Oonplie JIOOBM B  4YEJIOBEYECKOM
cepaie, TeM ONMXKe YeOBeK K AJaxy»
(XaBepwu, 2016).

Jto00Bb BBICTYyMaeT »JTAJIOHOM U
MOKa3aTeJIeM CTEMEeHH OJM30CTH YEIOBEKA K
Annaxy. IlonHas e JHMIIEHHOCTh 3TOTO
YYBCTBA OCMBICIISIETCS. U TPEACTABISACTCS
KaKk yTpaTa 4YeJIOBEYECKOro Hayajga B
yenoBeke: «Yenoek 0e3 00M HE YENOBEK,
MOWMH 3TO; YeloBeK 0Oe3 JI0OBU — pPOJI
KUBOTHOTO, YCIBIIIb 3TO; €CIU B BalleM
cepaiie HET JOOBH, TIiaubTe 000 MHE;
IJIAYyIUM s JapoBall CBOIO  0COO0YIO
m000Bb». XaBepu oOpaliaeT BHUMaHHUE U Ha
ornuyre SlcaBU OT TPEANIeCTBYIOIIUX
Mmeicnutenei: «Hu “Kyragry Owmmur”, Hu
“ATabaT ynb-Xxakauk’ HE MOTJIH BBIIOJHUTH
TaKyl0 BaXXHYI0 MHCCHIO, KaK YCBOCHHUE
HCIIAMCKUX IICHHOCTCH HU3IIMMH CIIOSMH
Hapoja. DTy MHCCHUIO BBIIOJHHI JIPYToOM
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M30paHHUK  TIOPKCKOTO  MHDA, AP
Typkecrana” Axwmen ScaBu» (XaBepw,
2016: 54).

CBsi3piBass  TMAJEKTUKY PpPa3BUTHUA
KJIACCUYECKOW a3epOalKaHCKOW TI033UHU
UMeHHO ¢ oartol suHuen, C. Xasepu
BBIIEISCT B €€ Pa3sBUTUM CIELYIOLIME
STalbI:

«B 13-14 Bekax B a3epOaiiKaHCKOM

JUTEpaType Hapagy C IEepexoioM OT
MEePCOS3BIYHON K TIOPKOSI3BIYHOW TO33HU B
KJIACCUYECKOM  ITO3TUYECKOM MBIIUIEHUHU
IIPOUCXOJIUT TAKXKE Mepexo OT cy(puiickoit
JIUTEepaTypbl  OOIIEBOCTOYHOrO THHA K
HallMOHATBHOU cyduiickoi nuteparype. B
LEJIOM TSDKECTh 3TOTO BEChbMa CIIOXKHOTO
mpolecca OTpakaeT mod3us lacaHoriy,
I'asu Bypxanennuna u Hacumu» (Xasepwu,
2016: 92). C. XaBepu Takxe IMOKa3bIBaeT,
YTO MBI CTAHOBUMCS CBUIETEISAMH Pa3BUTHUS
a3epOaiiPKaHCKOM XyJJ0KECTBEHHON MBICITH
13-16 BEKOB «OT MO3TUYECKOHN (uitocoPpun
(Maxmyn IllaGycrapu, Maparanasl ABxanau)
K  ¢Qumocodckoit  morzum  (M33enouH
l'acanorny, I'asu bypxanemmun, Hacummn),

OT TapuKaTckoro osrtamna (uIocoPcKoit
noa3un (laceim  AnBap, Hlax Wemaunn
Xara) K OCTETUYECKOM TMOITHYHOCTH



(Myxammen ®wuzynn)» 2016:

165).

(XaBepw,

B cBoem wuccnenoBanun Capxan
Xasepu, Kacasich MOJIUTHKO-
UJCOJIOTUYECKUX W3MEHEHHH, KOTOPhIM
MO/IBEPrajioch sICABUHCTBO MPU MEPEXOE OT
OAHOM DBIOXW K JpPYyrod, CTPEMHUTCS
OTNpPE/ICIUTh OCOOCHHOCTH €ro pa3BHUTHSL:
«EBcmu B moasum Axmena SlcaBu cpeau
HPaBCTBEHHBIX HACTaBJICHUMN, 0OpaIIEHHBIX
K MIOpHU Ty, TIPOIIOBEIYETCS BEPHOCTH JTIOOBH
KaK €MHCTBEHHOMY CPEACTBY JOCTH)KCHHS
O0oxecTBeHHOI obutenu; ecnu y HOHyca
DOMpe OCHOBHOE MECTO 3aHUMAIOT IECHU
BOCCOEIMHEHUS]  CalliKa,  JIOCTUTIIETO
00KeCTBEHHOI oOuTenu, To B mod3uu lllaxa
Hcmanna Xaram  BEpHOCTh  MypIUHIY
BBIJIBUTAETCS KaK OCHOBHOM NPHHIHUI
tapukara. [loToMy 4TO KbI3BLIOAIICTBO, B
OTIIUYME OT SICAaBHICTBA, OBLIO TaKkKe
[MOJINTUYECKON wuueonorueii. YUro Obl HH
MOTePsUT KaKoW-TuOO MIOPUI B PE3yibTare
U3MeHBl AxMmeny SlcaBu, GaKTUUYECKU TaKas
M3MEHa MOrJja O3HayaTh JIHUIIb HapyLIeHHE
CYIIECTBYIOIIMX MPHUHIIUIIOB TapUKaTa, 3TO
Tepsi1 Obl cam Miopua. OJHako H3MeHa
J000r0 M3 KBI3BUIOAIICKUX MIOPUAOB JUIS
Xarau, BO3MOXHO, MOTJIa OOCPHYTHCS
MOJIATHYCCKHUMH " BOCHHBIMHU
nopaxxeHusmu» (Xasepu, 2016: 132-133).

OuenuBas Hacinegue SlcaBu B
OOIIETIOPKCKOM KOHTEKCTE W TOBOPS O €ro
MOCIIeZIOBATENsAX, XaBepu, KaKk U MHOTHE
npyrue ydeHsle, ocobo Bwigenser FOnyca
Ompe: «Cpeau 3amaJHbIX TIOPKOB CaMbIM
KpyIHBIM HacleTHuKoM Axmena Scasu, 6e3
coMHeHMs, sBusercs IOHyc Owmpe, Bcs
033U KOTOPOTO 3aMelaHa Ha
uckpenHoctn» (Xasepu, 2016: 62). Takum
00pa3zoM, MOXKHO 3aMETHTh, YTO SCABUNCTBO
Ha KaXJOM 3Talle U B TBOPYECTBE KaXKJOTO
aBTOpa pa3BUBAJIOCh, MPUOOpETas HOBHIE
OTTEHKH. Cuina MOCJIEAYIOLINX
MpeJICTaBUTEINEH 3TOU TpaauLIuu
3aKJII0YaNach B TOM, YTO OHHU HE MPOCTO
cienoBany myTu flcaBu, a oboramaiy yxe
CYILECTBYIOIIY IO TpaIULIUIO CBOUM
WHIUBUIYTBHBIM XYJI0’KECTBEHHBIM
nouepkoM. Hampumep, B 3TOM KOHTEKCTE
TBOpuecTBO IOHyca DOmMpe oleHuBaeTcs
crenyromuM odpazom: «Y HOnyca Dwmpe
cama penurus nostusupyercs. Eciau ans
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Axmena SlcaBu 1mo33usi Obula CpENCTBOM
npornarasipl uaeu, To st KOnyca ona crana

CPEICTBOM  BBIPAXKCHHUS  MHUCTHYCCKUX
nepexuBanuit»  (XaBepu, 2016: 64).
[TogoOHble HaOMIOIEHUS, B YaCTHOCTH

Mbicib O ToMm, uto «lllabycrapm Kak
cyuiickuii ¢uiaocod HE OTpPaHUUIUBACTCS
TEOPETUYECKUM  TOJIKOBAHUEM BEphl B
CIWHCTBO  OBITHS, HO OJHOBPEMEHHO
pacKpblBaeT M MPAKTHYECKUE MyTH €ro
MMOCTHKEHHU L. HNmenno IMO3TOMY
npousBeaeHue “I'yibpliann-pas” BKIKOYAET B
cebs  Kak  TEOpPETUYECKYl, TaK W
MPaKTUUECKYIO0 4YacTh cydu3ma» (XaBepH,
2016: 74), cmocoOCTBYIOT TPOSICHECHUIO
00Iei KapTHUHBI.

«Kak u cyduiickue
MBICITUTEIH, [abycTapu TaKKe
OTOXKIIECTBJISIET ~YeloBeKa ¢ AJaxom,
OYHUIIAECT €r0 OT IMITUPHICCKOT0 OBITHS H
MOJAHMMAET J0 YPOBHS CyOCTaHIIMOHAIBLHOM
cymHoctu. [logaepxuBas uupero “AHa-lib-
Xakk”, oH nuier: “A0comaoTHOe ‘AHa-Ib-
Xakk’ eCcThb PacKpbITHE TallH; KTO, KpOMe
XaKka, MOXET CKazaTh. S ecTb KctunHa»
(XaBepwu, 2016: 75).

B xnure « CokpoBHUIIIHUIIA MYAPOCTH
TIopka: Xomka Axmen Scasu» (2010) b.
XanmuiioB Mpexae Bcero oOpamaercs K
OOIMIETIOPKCKUM MHCHhbMEHHBIM MTaMATHUKAM,

JIpyrue

paccMmarpuBaeTr — Haciaeaue — fcaBu B
napamnenu ¢ npousBeaeHusimu - 1O.
banacaryuny wu  «KaOycname», 3arem

HCCIeayeT KU3Hb SICaBu U €ro XMKMETHI, a B
IIOCJIEAHEM  pas3leNie  aHAIU3BHPYET  €ro
TAPUKATCKUE  B3IJSIBIL. b. Xammunos
oOpariaer BHUMaHUE Ha TO, YTO NMPU3HAHUE
O0esmecTHOCTH, Kak y Axmena Scaswu,
BcTpeuaercs Uy Mmanenmuna Hacuwmu,
IIPUHAJIEKABILIETO K  xypydurckomy
tapukary. OH yrtouHnser, uyro Mmanennux
Hacumu, nmono6no Axmeny SflcaBu, Takxke

cuntan  cebds  «IaMakaH», TO  €CTh
CYLIECTBYIOIIMM BHe MecTa (Xaauios,
2010: 206). Kpome TOoro, B KHHUTE€ JaeTCs
pa3BepHyTOE TOJIKOBAHUE  XHMKMETOB.
Crpemsch PacKpbITh CYLIHOCTb
sgcaBUMCKOro  Tapukara, b. Xamuios
paccMarpuBaeT IIPEICTaBICHHBIE B

XUKMCTax HIACHU YCIOBCKA, BCPbI, MCTHHBI,
COBCPHICHCTBA W AYXOBHOI'O OYMIICHMA,
yAcidad 3HAYUTEIIBHOC MECTO TOJIKOBAHUIO



penmuruo3ubix MoTuBoB (Xammios, 2010:
241-243). Kommentupysa uzaeu ScaBu 00
updane u Mapudare B TBOpUECTBE XaTau H
Ambira Aneckepa, b. XanuiaoB npuBoauT
ctpoku Xarau «K apeiky mroaeit updana u3
Mapudara TpPUIUIA BOAA...» € MBICIH
Ammbira Aneckepa «B cobOpanum nroaei
updaHna...» Kak MpUMEpPbl ITOH TyXOBHOU
cesu (Xamog, 2010: 25). Kpome Toro, o
CBS3BIBAET C TOM XKe UIACHHO-TyXOBHOMN
OCHOBOH TBOPYECTBO COBpPEMEHHBIX
azepOaif/PKaHCKUX TIOATOB, TaKMX Kak b.
BaraGzage u M. Apa3, paBHO Kak |
«Kurtabu Hene I'opryn», «Kyranry ounmr»
U anryrekyto mossuro (Xammios, 2010: 240).

B cBoux crateax Amum Ilamuis
NPOSICHAET  psAJ  BAXHBIX  BOIPOCOB,
CBS3aHHBIX Kak ¢ A. AOuUIOM, Tak U C
SlcaBu, U npUXOAUT K BBIBONY, 4TO SlcaBu
ABJISETCS «coznarenemM (dhopmbI
CTUXOTBOPEHHS  BY/DKyJAHaMe-slllHaMe B
Hame guteparype» (Llamumns, 2017).
Ccbunasich Ha MHEHUE DIbMUPBI
MamenoBoii-Kekeun, HUCCIIEIOBaBIIEN
BY/UKyJIHAME B  TIOPKCKOM MHpE B
CPaBHHUTEJIBHOM acIleKTe, OH ITOKa3bIBaeT,
yto  Axmen  SlcaBu, BEIUKHH MU
Typkectana, 3aHUMaeT o0coboe MeCTo B
pPa3BUTUHM BY/DKyJHaM€ B KJIACCHYECKOM
JUTEpaType U YTO UMEHHO MM ObLI CO3laH
NEpBbIIl  COBEpPILIEHHBIM 00pa3el 3Toro
KaHpa C TOYKH 3pEHUs COAEpPKaHUS U
dopmbr  (Lllamuns, 2017). Ilo MHeHuro
DJIBMHPBI MawmenoBoii-Kekeun,
npousBeneHne «JluBaHU-XUKMET»  ObLIO
CO3JaHO  Kak  I[EepBOE  KJIACCHYECKOE
By/UKyHaMme. «B smuueckux Tekcrax, TO
€CTh B JlacTaHaX U MECHEBH, K BYJDKyJTHaMe
oOpamiaroTcss JHIIb ISl  TOTO, YTOOBI
nepefarb IMOBECTBOBAHHWE O POXKIACHUU
reposi ¥ ero ObICTPOM B3POCIEHHUH. AXMel
SlcaBu e BrepBbIE B IUTEPATYPE TIOPKCKUX
HapOJOB OT JHUIA JHUPUYECKOTO ‘s
COOOIIIaeT O KOHIIE CBOEH XKU3HU U JaxKe O
CBOEM COCTOSHUU B 3arpoOHOM MHpE.
[To3mHee TEeKCThI BYDKyJIHAME B allyrCKOM
TBOPYECTBE TAaKXKe CTPOSITCI HMMEHHO Ha
APXUTEKTOHUKE BYJUKYTHAMe,
MpPEJCTaBICHHOTO B “JIMBaHU-XHKMET »
(ITamuns, 2017). Takum oOpazoMm, B
NpPOU3BEACHUU SIcaBU ONMUCHIBAIOTCA HE
TOJIBKO JTambl YEJTOBEYECKOW JKWU3HU, HO H
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JTyXOBHBIN yTh yeJIoBeKa, ero
HpPAaBCTBEHHOE  COBEpIICHCTBOBaHUE, a
TaKXe Pa3MbIIIUICHHS O 3arpOOHOM MHUPE.
Ha »otor e acmekt oOpamaer
BHUMaHue U DnpMaH Kynues. OH nosicHsET,
YTO IIepeducieHue 63-JIeTHEH HCTOpHUH
km3Hu  A. SlcaBm Bo 2-6 XHMKMeTax

«/luBaHU-XMKMET» Ha TMEPBBIA B3I
MOJKET BOCITPUHHUMATHCS Kak
ounorpaduueckuit (dakT, ogHaKO B

JNENCTBUTEIBHOCTU OHO CIIY>KUT PACKPBITHIO
Up(}aHCKON CYIIHOCTH MEeMU «IIapuary,
«TapuKaT, «Mapudar», «XakKukar». 31ecCh
MOKa3bIBAETCS TOJTAMHOE BIIUSHUE «IIYTH
T00BU» Ha TyXOBHOE COBEPIIECHCTBOBAHUE
YEJIOBEKa, a TAaK)Ke €ro He3aMeHUMast poJib B
JOCTHOKEHUH eIuHeHUusS ¢ AjmaxoM. Tem
CaMBIM  PACKpPBIBAETCS  HEOOXOIMMOCTh
ATOTO MYTH Ui KaKAoro padba boxbero.

B yueOHuke Onpmana [ynueBa
ouepku o bamacarynny u flcaBu momenieHbl
B pasaene «OOmeTIOpKCKas NHCbMEHHas
nutepatypa» (Kymnues, 2011: 51). D. 'ynuen
MUILET, YTO cy(uiickue IeHHOCTH, Oepylue
Hayajio ¢ A. SlcaBu u B TOH MM HHOHU

dbopme HaIleAmme OTpaKEeHHE B
nocJeayomei TpaauLInH, ChITpalin
00pa3IoByIO poib B pa3BUTHU
CpPEIHEBEKOBOM TIOPKO-HUCIIAMCKOM

¢bunocodckoii Mpicnu. B 3ToM KOHTEKCTE D.
['ynueB Takke MOapoOHO paccMaTpUBaeT
TBOpuecTBO FOHyca DMpe. OH cuuTaeT, 4To
B KJIACCHUUYECKOM BOCTOYHOHN JHTepaType
COBEpUICHHAs dopma BbIPaKEHHUSI
MpeACTaBlIeHUs O TallHax MHpa Kak o
«TailHe ® uyne AJulaxay HadyWHAeTCs
AMeHHO ¢ Axmena ScaBu, a wHacieaue
Onyca Ompe XapakTepU3yeT Kak
npojo/keHue 3to Tpaauuuu: «C 3Toi
ToukH 3peHus FOnyc Ompe, kak u A. fcasu,
B OTHOIICHUU YEJIOBEKa, CAaMOT0 MOYETHOTO
13 CO3/IaHUI AJljlaxa U MyTHUKA UCTUHBI, HE
MIPE/ICTABISET €ro IMpOoCTO KakK KUBOE
CYIIECTBO, @ CUMTAET UEIOBEKAa HOCHUTENEM
ayxa M cBera. MOXHO cKas3aTb, 4TO
cyuiicko-TacaBBy(CKHE B3TJISIbI, OCHOBBI
KOTOphIX ~AxMmen SflcaBu 3aloxuin B
Typkecrane, npumepHo uepe3 150 uer
Onyc Owmpe mnpomomxun B Ilepenneit
Asun» (Kynues, 2011: 52).

B cratee baxmyna  AOmyIiel
«SlcaBUiiCTBO W  IIaMaHCKO-AEPBHUILCKas



KynbTypa B AsepOaitmkane» (baxiys, 2018)
MPEK/IE BCETO PaCCMaTPUBAIOTCS MPEIaHUs,
CBsi3aHHBIEC C >XKU3HBIO SlcaBu. b. AGmysia
MOKA3bIBACT, YTO SICABUUCTBO SIBIISICTCS HE
TOJIBKO PEIUTHO3HBIM TapuKaTOM, HO U B
OTIPEICIICHHON CTEIICHU COXpaHseT B cebe
JJIEMEHTHI TIaMaHu3Ma. Takke OH Jenaer
aKIIeHT Ha TOM, 4YTO CTPEMIICHHE K
NpuOMMKEHWI0 K bory w  ayxXxoBHOE
OUUIIICHUE YeJI0BeKa COCTaBJISIFOT
UJICOJIOTUYECKYI0 ~ OCHOBY  CY(UICKUX
TQpUKaTOB, B TOM YHCIIE SICABUICTBA,
CyXpaBeplIu3Ma H Jp.

3akiarouenue. B craTbe mccie10BaHbl ATk
M3ydeHUus sicaBUiCTBa B A3zepOaiipkane. B
pe3ynpTare  00OOIICHUS  MCCIENOBaHUMH,
HallUCAaHHBIX B  pasHbie TOJbI, OBUIH
cOpPMYIIMPOBAHBI CIIETYIOIINE BBIBOIBI.

- Axwmen SlcaBu mpeacTaBlieH Kak
BEIIMKUM JTyXOBHBIN JUIEP OOIIETIOPKCKOTO
MHUpa. AKIIEHTHPYETCsl, YTO €ro BIUSHHE HE
OTpaHUYUBANIOCh TONBKO TypkecTtaHoMm, a

OXBaTBIBAJIO HIUPOKYIO reorpaduro,
BKItouass  AzepOaiipkan.  OpmHOlt W3
BaKHEMIIMX 3aciayr SlcaBu npusHaercs
BbIpaKEHUE PENUruo3H0-QUI0COPCKUX
UJei Ha MPOCTOM TIOPKCKOM SI3BIKE.

- HccnepoBarenu, nTpPOBOJIMBILIME
napajuieid  MeXAy ~— LIaMaHu3MOM U

cypusmMoM, TPUXOAMIA K BBIBOAY, 4YTO
JIOUCIIAMCKOE TIOPKCKOE IIIaMaHCKOe
MBIIUIEHUE HE UCUYE3TI0 MOTHOCTBIO, a Yepe3
cyduiickue TapuKaThl MEpPenuio B HOBYIO
dopmy. B atom cmeiciie B.AGmymia,
S.KapaeB u apyrue ydeHble NpeACTaBIISIOT
SlcaBu Kak CUMBOJI KYJIETYpPHOU
TpaHcHOopMaIIHH.

- Otpaxenue Hacneausi SlcaBu B
KJIACCUUECKOM  JIUTeparype H  yYCTHOM
HapOJHOM TBOpYECTBE OBLIO HM3yY€HO Ha
OCHOBE KOHKPETHBIX  MPOU3BENICHUM.
Bnusuue SICABUMCKOMN MBICIIA
NPOCIICKUBACTCS  TJIABHBIM  00pa3oM B
KJIACCUUECKOW  JIUTeparype,  allyrcKom
HUCKYCCTBE, a TaKKe B TBOpuecTBe I'yceiiHa
HxaBuma, [Maxpusipa, b. BaraGzame wu
JpYruX aBTOPOB. DTH CBS3U MOKAa3aHbl Ha
KOHKPETHBIX TpUMepax B uccieaoBaHusx .
Kapaesa, C. XaBepu, b. Xanunosa u qpyrux
YUEHBIX.

- Illupokoe pacnpocTpaHEHHE ITOH
unen B AseplaiipkaHe W B I1I€JIOM B

2.
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TIOPKCKOW Teorpaduu JaeT OCHOBaHHE
yTBEpXkKIaTh, YTO SICABUICTBO SIBJISETCS HE
JIOKQJIBHBIM SIBJICHHEM, a YacCThIO OOJIBIION
JyXOBHOW CHCTEMBI.

Takum oOpa3zom, B IPOU3BEIACHUSX,
MPUBJICYCHHBIX K aHaIu3y, TIOPKCKas
JyXOBHAsl KYJbTypa pacCMaTpUBACTCS Kak
eArHas CUCTEMa, pa3BUBAIOILASACA HA
OCHOBE HCTOPHUYECKOW IMPEEeMCTBEHHOCTH.
Oco0oe BHUMaHUE yHeIsIeTCs TOMY, 4TO
Hacneaue SlcaBu 3aHUMAaeT IEHTpaIbHOE
MECTO B DOTOHM CHCTEME, a SICaBHIHCKOE
Y4€HUE B pa3Hble D3MNO0XU MPOAOCHKAIO
CYILIECTBOBaTh B pa3ziuyHbIX (opmax. B
9TOM KOHTEKCTe SIlcaBW OIICHHWBAETCS Kak
O0BETUHSIONIUN CHMBOJ TFOPKCKOTO MHUpA.

XOTSl B COBPEMEHHOM I'YMaHUTAPHOMN
MBICTA ~ OTHOILIEHHWE K  BOCTOYHOMY
HACJIEANI0 HHOT/1a OOBSICHICTCS B KOHTEKCTE
MPUBS3aHHOCTH K TPOILIOMY, B YCIOBUSX

rio0anu3anuu npobiemMa  JIyXOBHOIO
Hacieaus u KyJbTYPHOU naMsTH
paccMmarpuBaercss B Oojiee  HIMPOKOM
TEOPETUYECKOU IIJIOCKOCTH. Ceronns

JYXOBHOE HAaclelde YK€ He SBIsAeTCS
TONBKO TIOHSTHEM, IepeaBaeMbIM 10
HACJIEACTBY; KKl HApOJ JOIKEH YMETh
OCO3HaHHO  MPUHATH,  COXPAaHUTh U
aKTyaJIM3upoOBaTh €ro. B 3TOM OTHOIICHUH
Hacneaue SlcaBu, TO €CTh €ro XUKMEThI, Kak
OH CaM TOBOPHJI, SIBJIIETCS €r0 «IYyXOBHBIM
3aBemianueM». [IpoBeneHue B mocienHue
ro/ibl B Pa3IMYHbIX CTPAHAX, B TOM YHCIIE B

Typuuu, AsepOaiimxane, Kazaxcrane u
ApYrux  roCyAapcTBax,  MEpOIpPHUATHH,
IIOCBAIICHHBIX BLII[aIOH_[eI\/JI Ccia JIUNYHOCTHU

TIOPKCKOTO MHpa, CJIEAyeT OLEHUBATh KakK
BOKHBIA IIar Ha MYyTH K COXPAHEHUIO U
OCMBICJIEHHOMY OCBOEHHUIO 3TOr'0 HACIEHUsL.

Hcnosab30BaHHas JUTEpPaTYypa
Amuorny II., (2019). «TBopuecTtBO XOIKH
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and assess its potential for research on Turkic-Islamic intellectual history. The study draws on the
collection descriptions and the manuscript, printed-book, and facsimile examples identified in the
article. Source analysis, thematic classification, and selected paleographic and codicological
observations are used to distinguish types of material and assess their research value. The collection
is described as comprising nearly seven hundred items, including 158 manuscripts and
approximately five hundred printed works. The analysis considers Qur’anic studies, Hadith, Islamic
theology, jurisprudence, logic, philology, and poetry, with particular attention to a Katta Langar
Qur’an facsimile, an edition of Sahih al-Bukhari, a manuscript of Mishkat al-Masabih, and copies
of Diwani Hikmet. The findings identify the collection’s interdisciplinary importance while
revealing the need to veify individual catalogue data, restore bibliographic consistency, and
undertake systematic textual description. The article concludes that preservation must be
accompanied by cataloguing, comparative study, and responsible scholarly access.

Keywords: Khoja Ahmed Yasawi, manuscript heritage, museum collection, Turkic-Islamic
civilization, codicology, written culture, Diwani Hikmet.
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Anjgarna

Makanana Typkictan KamaceiHAarbl «O3iper CynraH» ¥YJITTBIK TapuUXH-MOJIEHU My3eii-
KOPBIFBbIH/IA CAKTAJIFaH ’ka30a MYpaHbIH TapUXH, FHUIBIMH JKOHE MOJCHU MaHbI3bl KapacThIPbLIA/IbI.
3epTTeyliH MakcaTbl — MYy3€H/iH KiTal KOpbIHA KAaThICThl KAJbIITacy TapUXbl MEH KypaMblIH
CHUIIAaTTal, OHBIH TYPKI-MCJIaM QJIEMIHIH 3USATKEPJIIK TapUXbIH 3€PTTEYAET1 MyYMKIH/IT1H allKbIHIaY.
JlepekTik Heri3 peTiHAe MakKaigaaa KeNTIPUIreH KOp MAJIMEeTTepi, KojpkazOaap, Oacra Kitamrtap
XKoHe (pakcuMuIe HYCKaNapblHBIH CHIATTaMalapbl NaiiganaHbulnel. JlepeKkTaHynblK Tanaay,
TaKBIPBITITHIK KIKTEY, COHIai-aK majeorpadusuiblK *KoHE KOIMKOJOTHSUIBIK OaKplIay TOCUIAEpI
KOoNJaHblIbl. KapacTblpbulFaH cumaTTaMara colKec, KOpJa JKeTl JKY3re JKYbIK OIpJIiK, COHBIH
imiae 158 xomwkazbda MeH mamameH Oec ky3 Oacma kitanm Oap. Kypanrtany, xaaucrany, mcliam
TeoJoruscsl, Qukh, joruka, QuiIoIOrus >KOHE M033us cajanapbl KamTbulbil, Karra JlsHrap
KypanbiabiH ¢paxcumuiieci, «Caxux on-byxapu» 6acbuibiMbl, « MUIIKST a51-MacaOux» Kosxka30achl
JKoHe «/Imyanm Xwukmer» HyCKajapbl apHaibl TangaHajael. HoTwxkenep KOpABIH KYHJIBUIBIFBIH
KOpCETe OTBIPHII, KEKEJIETeH eCeNTIK JepeKTep Il HaKTbuIay, OMOIuorpadusIblK cumarraManapabl
Oipi3aeHIpy >KOHE MOTIHAECpAl KYHedl 3epTTey KaXeTTiriH aHblKTaijsl. KopbIThIHIBIIA *ka30a
MYpaHbl CakKTayAbl KaTaJorTay, CaJbICTBIPMAlbl 3€pPTTEy JKOHE FBUIBIMU KOJDKETIMIUTIKIIEH
VIITACTHIPY YCBIHBLIAABL. TymHYCKa KoJKaz0amap, KeHiHT1 KelripMesep, 6acna 6acbuIbIMaaphl MEH
(baxkcummIie HYCKaJdapbl aXbIpaThUIbIN, KoJiga Oap cumarramaiap HETi3iHJe *KacalaThlH FbUIBIMU
TY>KbIPBIMIAPbIH LHIEKTEYJIEPI 1€ KOpCeTUIeIl.

KinT ce3nep: Koxxa Axmer Scaym, komkaz0a Mmypa, My3el KOpBI, TYpKi-UcjaM 6pPKEHHETI,
KOJIMKOJIOT U, jka30a MofieHueT, «luyanun Xukmer».

AHHOTAIUA

B crarbe paccMarpuBaeTcsi HCTOPUUYECKOE, HAYYHOE U KYJIBTYPHOE 3HAYCHUE MUChbMEHHOT0
Hacienus, xpassuerocss B HanuoHanbHOM HCTOPUKO-KYJIBTYPHOM My3€e-3alOBEAHHKE «O3IpeT
Cyn-tan» B Typkectane. llenp ucciemoBaHuss — oxapakTepu3oBaTh (OpMHUpPOBAHUE U COCTaB
KHHUXHOTO CO6paHI/I$I, a TAaKKE OMPECACIIUTD €ro BO3MOKXHOCTU JIA U3YUCHUSA I/IHTGJ’IJ’IGKTY&J’ILHOﬁ
HCTOPUHU TIOPKO-UCTaMCKOro Mupa. McTouHnK 0a3y COCTaBISIOT CBEJICHUS O My3€iHOM KOJUIEKITUU
Y NIPUBEJIEHHBIE B CTaThe ONMMCAHUs pyKONUCEN, NeYaTHbIX U3AaHui U pakcumuie. [IpumenstoTces
WCTOYHUKOBEIUECKUI  aHanmu3, TeMmarhueckas Kilaccuukanus, a Takke OTAENbHBIC
najeorpaduueckue v KOAUKOJIOTHIeckre HaomoeHus. CorjlacHO paccMaTpuBaeMOMY OMTUCAHUIO,
coOpaHue HACYMTHIBAET OKOJIO CEMHUCOT EIUHMII, BKItOYas 158 pykonuce u MpuMEpHO MATHCOT
MEYaTHBIX KHUT. AHanu3 oxBaThiBaeT KOpaHHCTHKY, XaIlCOBEICHUE, TEOIOTHI0, QUKX, TOTUKY,
¢unonoruto U moasur. Ocoboe BHUManme yaemsercs (akcumuie Kopana Karra-Jlsarap,
m3nanui «Caxux anb-byxapu», pykonucu «MumkaT anb-MacaOux» U dK3eMIUIsIpaM PYKOITHCH
«/Iunyann Xuxmer». Pe3ynbraThl MOKa3bpIBAlOT MEXIUCHUILUIMHAPHYIO LIEHHOCTb COOpaHUS U
HEOOXOMMOCTh YTOYHEHUS OTIENIBbHBIX YUYETHBIX CBEICHHH, yHU(DUKAIUU OuOmuorpapuueckux
ONHMCAaHUN U TOCIIEIOBATEILHOTIO TEKCTOIOTUUeCKOro u3yueHus. Cenan BbIBOJI, YTO COXpaHEHUE
PYKOIMCHOTO  HAacjenusl  JIOJDKHO  COMPOBOXKAATHCS — KaTajorusanueil, CpaBHUTEIbHBIM
UCClIeIOBaHWEeM M OOeCTeYeHHeM Hay4YHOro JIoctyna. B pabore pasrpaHuueHbl OpUTHHAIbHBIC
PYKOIIMCH, TIO3AHUE CITMCKHU, IICYATHBIC SK3EMILIAPLI U (baKCI/IMI/IJ'Ie, a TaK)xe 0003HaYEHBI mpeacibl
BBIBOJIOB, OCHOBAHHBIX Ha HUMEIOIINXCS OMUCAHUSIX.

KaroueBbie cioBa: Xomka AxMen SlcaBu, pyKOIMCHOE HACIEINE, My3€iHasl KOJUIEKIHS,
TIOPKO-HCIIaMCKast IUBUIN3AIUSL, KOAUKOJIOTUsl, MICbMEHHAs KyIbTypa, «nyanu Xukmer.

Introduction. Manuscripts and early printed books preserve evidence of intellectual
exchange, religious instruction, linguistic practice and the circulation of texts across generations.
Their historical importance extends beyond the works they transmit, a particular copy may
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contain information about scribes, readers, owners, methods of production and local teaching
traditions. For this reason, the study of a museum collection requires attention both to the
content of individual works and to their material forms, provenance and later custodial histories.

The manuscript and book heritage associated with the Mausoleum of Khoja Ahmed
Yasawi provides a case in point. The Mausoleum in Turkistan, built on the orders of Amir
Timur, became a prominent religious and cultural site and the literature surrounding Yasawi and
the monument has attracted historians, Orientalists, archaeologists and architectural researchers
(Muminov et al., 2013: 8). Yasawi's teaching and its subsequent reception are also discussed in
studies of Sufism and Turkic religious culture (Altintag, 1989; Hazini, 1995: 56). The
relationship between the mausoleum and written culture, however, is most clearly investigated
through the surviving books and the documented history of their acquisition.

The article's underlying collection description reports that the former mausoleum library
suffered significant losses in the twentieth century: some items were destroyed, others entered
different collections and some passed into private possession. The restoration of a book
collection accompanied the establishment of the museum in the late 1970s. Archaeological work
undertaken in 1978-1979, associated in the source account with Uzbekhali Zhanibekov and
other museum personnel, contributed to the acquisition of written monuments. The museum'’s
opening is dated in the article to 30 September 1978. The different references in the source
material to work beginning in 1977 and to expeditions in 1978-1979 should be resolved against
museum records before publication.

The objective of this study is to describe the formation and thematic composition of the
written collection, examine selected items as evidence for Islamic and Turkic intellectual history
and also identify what is required to bring these holdings into more systematic scholarly use.
The research questions are: what kinds of material are represented, what can be inferred from
the selected manuscripts, editions, and facsimiles and what limits are imposed by incomplete
catalogue and provenance information? Rather than treating all holdings as original manuscripts,
the article differentiates manuscript copies, lithographic and other printed editions and
reproductions.

This investigation corresponds to the historical, philological, and cultural-heritage
dimensions of Yasawi studies. Its immediate contribution is an integrated account of the
museum's written holdings and a source-sensitive interpretation of several named examples; it
does not claim to establish definitive dating or complete textual genealogies for the works
considered.

Research Methods

The study is based on the descriptions of written monuments and publications included
in the supplied museum-collection account. The principal objects discussed are a facsimile of
the Katta Langar Qur'an (inventory no. KK 2791), a printed edition of Sahih al-Bukhari (KK
3733), a manuscript of Mishkat al-Masabih (KK 338/40), Qasidat al-Burda (KK 958) and
several copies of Diwani Hikmet (KK 1653, 3406, 3425, and 4195). Inventory numbers are
retained to enable subsequent verification against the museum's accession and scholarly
catalogues. These collection records are cited in footnotes rather than presented as secondary
scholarship.

Source analysis is used to distinguish an object's reported date, its textual author or
compiler, the date of a particular copy or edition and the history of its entry into the collection.
This distinction is essential where a medieval composition survives in an eighteenth or
nineteenth century manuscript or where a modern facsimile reproduces an early Qur'anic
witness. Thematic classification groups the materials into Qur'anic studies, Hadith, Islamic
theology, jurisprudence, logic, philology, poetry and miscellaneous fields.

The original study also identifies paleography, codicology, historical comparison and
textual analysis as relevant approaches. The present article reports such observations only where
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the underlying description gives material evidence, such as script, ink, layout, missing leaves, or
marginalia. Because photographs, complete codicological descriptions and a verified
comparison corpus were not included in the source manuscript, any broader dating, comparison
or attribution remains provisional rather than a newly demonstrated result. The combined
approach thus separates observable collection features from interpretations requiring further
examination.

Analysis

Formation, composition and condition of the holdings. The collection account gives a
present total of nearly seven hundred works, of which approximately five hundred are described
as printed books and 158 as manuscripts. Newer publications and documentary materials make
up the remainder. It also refers to more than four hundred lithographically printed books. These
quantities should not be added together without checking the underlying inventory, since
lithographs may already be included among the approximately five hundred printed items. The
account nonetheless makes clear that handwritten manuscripts constitute only one component of
the written holdings.

The reconstruction of the library in the late 1970s is particularly important for
understanding the collection as it exists today. An item now held by the museum need not have
belonged to the historic mausoleum library. For each acquisition, the accession date, former
owner, place of acquisition and evidence of use at or near the mausoleum need to be
documented separately. The absence of such distinctions can obscure the difference between a
collection associated institutionally with Yasawi's mausoleum and a corpus proven to have
circulated there historically.

The source account notes binding and collation problems in a number of books, some
arrived unbound, while other volumes were later sewn together with displaced folios or
unrelated excerpts. A bound volume therefore cannot automatically be treated as a complete and
internally coherent text. Scientific cataloguing should describe the physical unit and where
necessary also identify the independent works or fragments within it. Such problems give the
collection particular codicological significance, since the history of rebinding and use may itself
preserve evidence of past transmission practices. According to the source description, the
holdings are stored in a designated room under temperature controlled conditions and arranged
systematically on shelves. The article does not provide measured temperature, relative-humidity
records, conservation reports or an inventory audit accordingly the adequacy of environmental
controls is not independently assessed here. The immediate research priority is the establishment
of stable descriptions and access conditions alongside physical preservation.

Languages and disciplinary structure

The examined account describes more than four hundred lithographic books and
estimates that approximately half contain combinations of Arabic with Persian or Turkic, while
about one quarter in Turkic and one quarter in Persian. These proportions are useful as an initial
characterization but need a clearly defined counting unit, because a multilingual book may be
classed by main text, commentary or marginal glosses. The prominence of Arabic and its
interaction with Persian and Turkic point to a collection shaped by multilingual scholarship and
teaching.

Eight broad thematic categories are identified: (1) the Qur'an and Qur'anic sciences, (2)
Hadith, (3) Islamic dogmatics or ‘aqidah, (4) figh, (5) logic, (6) philology, (7) poetry and (8)
miscellaneous works (mutafarrigat). This arrangement makes the collection's range visible, but
thematic boundaries are permeable: a grammatical commentary may support Qur'anic
interpretation, while a collection of poetry can belong simultaneously to devotional and literary
traditions.

Qur'anic holdings include copies equipped with tajwid indications and exegetical works
referred to in the original description as Jami al-Tafsir, Ilm al-Tafsir and Tahsil al-Bayan f1
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Tafsir al-Qur’an. The account identifies KK 3463 as a large Qur'anic volume, approximately 60
x 43 cm, associated with tahajjud recitation. These examples provide starting points for research
into the material presentation and educational functions of sacred texts, although exact titles,
creators and dates require inspection of title pages and catalogue entries.

The theological section is reported to contain approximately forty works, including texts
associated with Abii Hanifa and al-Nasaft and commentaries attributed to al-Taftazani, al-Iji and
other authors. Juridical holdings include Mukhtasar al-Wigayah and works referred to as Figh
al-Qaydani and al-Fatawa al-‘Alamgiriyyah. Logic texts, Arabic grammar and rhetoric, poetry,
astronomy and medicine are also mentioned. Together these subject areas suggest that the book
collection can illuminate interconnected religious and scholarly curricula rather than a narrowly
devotional repertoire. Precise identifications of the titles and authors must be checked against
each object before a definitive subject catalogue is issued.

The Katta Langar Qur’an: the significance of a facsimile. A notable item in the
museum's collection is KK 2791, identified as a facsimile of the Katta Langar Quran. The
source manuscript describes its model as an early Qur'anic witness, commonly dated there to the
seventh or eighth century, written in Kufic script on parchment. It associates the manuscript
with Katta Langar in the Kashkadarya region of Uzbekistan and states that the museum received
a facsimile from a delegation from Uzbekistan in 2019. It further reports that the original is held
by the Abu Rayhan Biruni Institute of Oriental Studies in Tashkent. These particulars should be
verified against the facsimile colophon and repository documentation. The distinction between
the original and the museum's reproduction is central to the historical argument. The facsimile
offers an important research and educational resource: it can enable study of visible script forms,
page design and the reproduction of an early Qur'anic text without transferring custody of the
original object. It cannot, however, substitute for examination of the original parchment when
assessing material date, ink composition, conservation history or authenticity. The original
manuscript's extent and completeness also require verification; the supplied article calls it a
complete Qur'an without supplying a folio-level description. The present argument therefore
makes no claim that a complete original is held by the museum.

Hadith literature: editions and manuscript copies. The Hadith holdings encompass works
associated with al-Muwatta and its commentaries, al-Qastallani, technical writings on Hadith
terminology and other compilations. Their value for collection research lies in identifying what
was copied, printed, annotated and read, rather than in reproducing an independent general
history of Hadith scholarship. The manuscript's initial discussion devoted substantial space to
anecdotes about Imam al-Bukhari, those narratives are not essential to the museum-object
analysis and require independent historical sourcing if restored.

KK 3733 is identified as volumes V-V of an Arabic printed edition of Sahih al-Bukhari,
pub-lished in Istanbul in 1315 AH / 1897-1898 CE. The supplied entry reports 242 pages for
volume V and 253 pages for volume V1. The late-nineteenth-century publication date belongs to
the museum'’s edition, not to the ninth-century composition of the original collection. Its place of
publication and the edition's texts binding, marks of ownership and annotations could offer
evidence for the circulation of Hadith books in Central Asia, but those details are not
documented in the present description.

KK 338/40, by contrast, is identified as a manuscript copy of Mishkat al-Masabih dated
in the inventory account to the eighteenth or nineteenth century. The work is associated in the
source article with al-Khatib al-Tabrizi's expansion of al-BaghawT's earlier Masabih al-Sunnah.
Its material description reports a single substantial volume, fifteen lines per page, a main text in
black ink, rubrication in red and marginal explanations. The article variously identifies the main
text as thuluth and naskh, that discrepancy must be resolved by examining the folios. It
describes marginal notes in nastalig, generally good preservation and missing opening and
concluding leaves.
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A comparison of the two objects clarifies the collection's range. Sahih al-Bukhart is
represented by a datable nineteenth-century printed edition, whereas Mishkat al-Masabih is
represented by a
manuscript copy with potentially informative marginalia and incomplete leaves. Their different
textual compositions, educational uses and modes of reproduction provide a basis for studying
Hadith transmission through both manuscript and print cultures. The surviving descriptions
support these distinctions, but they do not yet establish who used these particular copies or when
they entered the mausoleum's historical library.

Poetry, literary transmission and Diwani Hikmet. The poetry holdings include works
described as qasidahs and devotional verse, some accompanied by Turkic commentaries. One
named object is KK 958, a manuscript of Qasidat al-Burdah attributed to al-BiisiT and dated by
the museum description to the eighteenth or nineteenth century. The source relates the poem's
devotional importance and the tradition concerning its composition, but the manuscript's
research value depends most immediately on the copy's script, language, marginal additions and
textual relationship to other witnesses. These features should be entered in a full scholarly
description before historical conclusions about its readership are drawn.

Particularly relevant to the journal's focus are the versions of Diwan-i Hikmat identified
under KK 1653, 3406, 3425 and 4195, described as manuscript, early printed and lithographic
examples. The work is central to the reception of Yasawi's Sufi poetic tradition and articulates
interrelated themes of religious observance, spiritual practice, divine love, self-discipline and
ethical cultivation. Its themes can be situated within wider investigations of Yasawi's worldview
(Kenjetay, 2008: 314) and examined alongside a published Chagatai translation (Yasawi, 2021).

The presence of several versions is especially significant because it creates the
possibility of comparing textual variants, language, editorial interventions and the movement
from handwritten to printed transmission. The supplied article does not identify the dates,
scribes, colophons, precise contents or relationships among all four copies, consequently, it
would be premature to attribute every poem in those volumes directly to the historical Yasawi or
to describe them as a single stable authorial text. The most defensible conclusion is that the
holdings provide material for studying the later transmission and reception of the Hikmet
tradition.

Results. First, the available account identifies a composite written collection rather than
a single homogeneous manuscript library. Its approximately seven hundred items include
handwritten works, lithographs, other printed books, documentary holdings and at least one
modern facsimile. A typology distinguishing these categories is necessary for reliable
description, calculation of collection size and interpretation of historical provenance.

Second, thematic classification reveals a multidisciplinary body of material extending
from Qur'anic and Hadith studies to jurisprudence, theology, logic, philology, medicine and
poetry. The re-ported Arabic, Persian, and Turkic language combinations suggest the possibility
of investigating multi-lingual reading and instruction. The current descriptions, however, do not
permit definitive quantitative conclusions without an item-level catalogue.

Third, the five selected object groups demonstrate distinct kinds of research evidence:
the Katta Langar Qur'an facsimile documents access to a reproduction of an early witness; the
Istanbul edition of Sahih al-Bukhari illustrates the printed transmission of a foundational Hadith
text; the Mishkat al-Masabih copy offers codicological evidence, including rubrication and
marginalia; Qasidat al-Burdah connects devotional literature with the museum's manuscript
holdings and the Diwan-i Hikmat versions provide a corpus for future comparison across
manuscript and print formats.

Fourth, the analysis identifies several limits to the current evidence: the 1977 versus
1978-1979 collection chronology, possible overlap between the reported printed-book and
lithograph totals, contradictory script labels for Mishkat al-Masabih and missing provenance and
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publication details for some titles. These are not findings about the historical objects themselves;
they are documentation issues that must be resolved to strengthen scholarly conclusions.

The resulting practical research agenda is an item-by-item inventory audit; identification
of work, author, scribe, place and date where ascertainable; description of foliation, scripts,
bindings, marginalia, and condition; and separate recording of acquisition history and
reproduction status. For the Yasawi-related holdings, a comparative description of the four
Diwan-i Hikmat items would provide an appropriate next phase of study.

Conclusion. The written holdings of the National Historical and Cultural Museum-
Reserve “Osiper Cynran” constitute a significant resource for investigating the religious,
intellectual and literary history of Turkic-Islamic civilization. Their value lies not only in the
prestige of the works represented but also in the material evidence carried by particular editions
and copies, their multilingual contexts and the history of their collection and preservation.

The selected Qur'anic, Hadith and poetic objects illustrate the need to distinguish original
manuscripts from later copies, printed books and facsimiles. Such distinctions allow the
museum to represent the collection accurately while developing research questions about textual
circulation, education and the reception of Yasawi's heritage. The article's conclusions are
limited by the quality of the supplied descriptions; verification against inventory books and
direct examination of the objects remains essential.

Preservation, therefore, should be integrated with cataloguing, conservation assessment,
digitization where appropriate, transcription, translation and comparative textual research. A
transparent scholarly catalogue of the museum’s written heritage would provide the strongest
basis for introducing these materials into academic circulation and for preserving their historical
context for future researchers.
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KOXKA AXMET ACAYU AYHUETAHBIMBIHIAT'BI ATHU-OTUKAJIBIK
OJIIIEMJEP: IlYHUE MEH AKBIPET, KYH9, XAJIAJI- XAPAM MOCEJIEJIEPI

Annarna. byn makanana Koxa Axwmer fcayunin «Jluyanu xukmeT» eHOETiHAETi TyHHE
MEH aKbIpeT, ©JiM MEH KHUSMET, KYHO, XallaJl MEH XapaM, YFBIMIAPBIHBIH PYXaHU -TaHBIMIBIK
Ma3MYHBI MEH TOpOHMENIK MOHI JKaH-)KaKThl TYpJle KapacThIpbuIaibl. 3epTTey OaphichiHaa Scayun
XUKMETTepl HEri3iHJe aTalfaH YFBIMIAPIbIH HCIAMABIK IYHUETaHBIMBIHAAFBI OPHBI MEH
aJlaMHBIH pyXaHU KEeMEJJEHYIHJEr! peJli FBUIBIMU TYpFbIIaH TanpaHanbl. CoHBIMEH Kartap,
amamMHBIH (OHU OMIPIHIH OTKIHIIUIIr, aKbIPeTKe MaWbIHABIKTBIH MOHI, KHSAMET KYHIHJETI
KayarnKepLIUTK, HOICIHI TopOueney >KoHe pyXaHU >KeTuly Mocenenepi Slcayum JAyHUETaHBIMBI
asicbIH/a capayiaHaabl. Makaiaaa uciaaM STUKACBIHBIH HETI3T1 YCTaHBIMIAphl PeTiHAe KYHO/IaH
CaKTaHy, XajajJl MEH XapaMm IIeKapachblH cakKTay, WIbIHAWbl ToyOe eTy apKbUIbl ajJaM MeH
XKaparymisl apachlHIaFbl pyXaHH OaWIaHBICTHl HBIFAUTATBIH MaHBI3Abl KYHJBUIBIK E€KEHJIri
Herizaeneni. Conpaii-ak Slcaym MypachlHIAFbl aqaMreplilliK, UMaHIBLIBIK YXOHE COITBLIBIK
KYHJBUIBIKTAP/IbIH TOpOME-TaHBIMJIIBIK CHUMAThl alKbIHIAJIbBIN, OJapAblH Ka3ipri KOFaMHBIH
pYXaHM-aIaMIepIIUTIK JaMybl YIIIH ©3eKTUlri Kepceruledi. 3eprrey HoTmxkenepi Scayu
NYHUETAaHBIMBIH/IAFBl PyXaHU KYHABUIBIKTAp KYHECIH TEpeHIpeK TYCIHyre >KoHEe HciaM
JTYHUETaHBIMHBIH HET13r1 KaFu1ajdapblH FRUIBIMH TYPFBIIAH 3ep/Iieieyre MyMKIHIIK Oepei.

Kinr ce3nep: Koxa Axmer Scayu, Jlnyanu XukMmer, IyHUE, aKbIPET, OTIM, KUSIMET, KyHO

Abstract. This article comprehensively examines the spiritual-cognitive content and
educational significance of the concepts of worldly life and the Hereafter, death and the Day of
Judgment, sin, halal and haram as presented in Khoja Ahmed Yasawi’s “Divan-I Hikmet”. The
study provides a scholarly analysis, based on Yasawi’s hikmets of the place of these concepts
within the Islamic worldview and their role in the spiritual perfection of the individual. In
addition, the article explores, within the framework of Yasawi’s teachings, the transient nature of
human worldly existence, the importance of preparing for the Hereafter, accountability on the
Day of Judgment, the discipline of the nafs, and the paths to spiritual refinement. The article
substantiates that the fundamental principles of Islamic ethict include avoiding sin, observing the
boundaries between halal and haram, attaining spiritual purification through sincere repentance
as a vital spiritual connection between the individual and the Creator. Furthermore, it highlights
the educational and cognitive value of the moral, spiritual and Sufi principles embedded in
Yasawi’s intellectual heritage and demonstrates their contemporary relevance to the spiritual and
moral development of society. The findings contribute to a deeper understanding of the system
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of spiritual values underlying Yasaw’s wordview and facilitate a scholarly interpretation of the
fundamental principles of the Islamic worldview.

Keywords: Khoja Ahmed Yasawi, Divan-i Hikmet, worldly life, the Hereafter, death, the
Day of Judgment, sin

AHHoTanusi. B 1aHHON CcTaThe KOMIJIEKCHO PacCMaTPUBAIOTCS AyXOBHO-TTO3HABATEIbHOE
coJiepkKaHuEe ¥ BOCITMTATEIIBHOE 3HAUCHUE TTOHATHIH MUPCKOH KU3HU U BEYHOM JKM3HH (axupar),
cmept U CyIHOTO JHS, Tpexa, 1I03BOJIEHHOT 0 (XaJsUlb) U 3alIPETHOTO (XapaM), MpeaCTaBICHHBIX
B Tpyae Xomku Axmena fcaBu «/[uBan-u xukmer». B xoie ruccieaoBaHus HA OCHOBE XUKMETOB
SlcaBu npoBOIMTCA HAYUYHBIA aHAJIU3 MECTA IAHHBIX NOHATUU B MCIAMCKOM MHUPOBO33PEHUU U
UX POJIM B JyXOBHOM COBEPIICHCTBOBAaHMM 4ejoBeKa. Hapsay ¢ 3THM B KOHTEKCTE y4EHUS
SlcaBu paccMaTpuBarOTCs BONPOCHI OPEHHOCTH 36MHOM JKM3HU Y€JI0BEKa, 3HAYCHUS TOAT OTOBKHU
K BEUHOM >KM3HU, OTBETCTBEHHOCTH B CyaHBIH JeHb, BOCHHTaHUs Hadca U JyXOBHOIO
COBEPIICHCTBOBAHUS. B cTarhe 0OOCHOBBIBAETCS, UYTO BAXHEHIIMMH TMPUHIIUIIAMH HCIAMCKOM
ATUKU SIBIISIOTCS BO3/IEPKAHUE OT T'pexa, COONIOACHUE TPAHUIl MEXK/Ty I03BOJICHHBIM (XaJIsiTh) U
3alpeTHBIM (XapaMm), TyXOBHOE OUYHIICHHE MOCPEICTBOM MCKPEHHOT'0 MOKAsSHUS KaK TyXOBHOM
CBSI3U MEXay uyenoBekoM U TBopuoMm. Kpome TOro, packpeiBaroTCsi BOCHHUTATEIBHO-
MO3HABATEIBHBI  TOTEHIIMAT HPABCTBEHHBIX, JYXOBHBIX H CY(QHUICKMX IIEHHOCTEH,
cojepKaluxcs B HacineAuu flcaBu, a TakKe MX aKTyaJIbHOCTb Uil TyXOBHO-HPABCTBEHHOTO
Pa3BHUTHS COBPEMEHHOTO 00IIecTBa. Pe3ybraThl MCCiIeI0BaHUS TTO3BOJISIIOT ITy0)KE€ OCMBICITHTH
CHUCTEMYy AYXOBHBIX IIEHHOCTH MHUPOBO33peHHUs SIcaBM M CIIOCOOCTBYIOT HAYYHOMY H3YUYEHUIO
OCHOBHBIX IPUHIIUIIOB UCIAMCKOTO MUPOBO33PEHUSL.

KuaiwueBbie ciaoBa: Xoxa Axmen fcaBu, /luBaHu XuKMET, MUp, 3arpoOHas KHU3Hb,
cMepTh, CyIHBIN JI€HB, I'PEX.

Kipicme. Tapuxu Tyira peTiHzae OTKEH JIeN TYXKBIPBIM JKacayra OoJiajsl
Koxa Axwmer Scayumin XI raceipasiH (Unal,2026:678.) Typki TapuXbIHIaFsl €H
eKIHIIl JKapThIChIH 1A col Ke3eH e KOHE COIBUIBIK JOCTYP/IH HEri3iH KajaraH
HNcnumkad arayplMeH KEHIHEH TaHbIMAI tynranapabiH 6ipi Typkictan mipi JereH
O6omran Caiipam KajmacblHIa JYHHeETe KYpMeTTi aTayMeH TaHbUFaH Slcaym Opra
KeJreH1 JKOHEe JKEeT1 jKachlHa JeHiH OCBhIHAA Asusina MYCBUIMaH PYXaHUSATHIHBIH
eMIp CYpreHi 3epTrey oaeOueTTepiHie KaJNpIITacCybl MEH JaMyblHa alpbIKIIa
OPHBIKKAH TYKBIPBIMAAPABIH Oipi OOJBITT BIKIIAJT C€TKEH KOPHEKTI IaiXx OO0kl
tabputanel. OubIH okeci llleitx Mo6pahum caHajagbl. OHBIH Typxkicrana
(U6pahum Ata) CaiipaM eHipiHe TaHbIMAal KaJIBIIITACThIPFaH XUKMET JaCTYpil
CONBUIBIK ~ TYJIFamapaelH  Oipi  OosFaH. MIOKIPTTEPI MEH JASPYIITEpiHIH pyXaHH
Amnacer - llleitx MOpahumHuin xamudacs KBI3MET1 apKblIbl AHaJoJbIFa xoHe Mcmam
Myca [eiixTiH KbI3bI, KEPTUTIKTI JoCTYpAE eMiHIH 0acka Ja aliMakTapblHa KEHIHEH
Kapamam Amna ecimiMeHn Oenrimi OonraH Tapangel. Slcaym o3 emipin Kypan men
Aiima XaTtyH CYHHET KaruJajapblHa HETI3JIeH OTBIPHITI,
(Saifunov&Sambetov,2023:283). Ucnamasig pyXaHU-aIaMI epIILITIK
AmnaceiHaH epTe adbIppulFaH fcaym okeci Ma3MYHBIH T€PEH MEHT'EPreH TYJIFa PETiH/Ie
JTYHUEJIeH OTKeHHEeH KeliH omkeci ['ayhap Maxab0aT, mpdaH >KOHE BIKbUIAC CEKUIIL
[laxnaz6en Oipre Oenrici3 cedenTepMeH JNIHHIH HETI3r1 pyXaHW KYHABUIBIKTapbIH
Caitpamaan kemrirn, TypKicTaHFa KOHBIC ©31HIH UTIMI MEH ©eMmip CaiThIHAa aWKbIH
ayJapraHbl OastHHaIagsl. Scayunig kepcerti (Karayazi Bal, 2026:2). OHbIH
alFalIkpl  OUTIMAI  OKeciHeH  KeliH «/lnyaHu XUKMeT» aTThl Mypachl FackIpiap
CaitpaMHBIH KOPHEKTI FaIbIMIAPBIHBIH O1p1 0OiBI TYPKI OJKYPTBIHBIH JIHH-PyXaHU
[eiix  baxaygmuu  on-McnumkaOuieH CaHachlH TopOMenen, WMaHABUIBIK MeH
aJIFaHbl Typajbl JEPEKKE CYHEHCEK, OHbIH aJaMTepIIUliK  KYHIBUIBIKTapABIH — Oepik
Oacrankbl OuriM amy keseHi Cailipamaa OpHBIFYbIHAa KbI3MET eTin kenenl. Slcayu
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XUKMETTEPIHIH HEri3ri e3eri agaMHbIH
KapatymbiMen OaillIaHBICBIH  HBIFAUTY,
OTKIHII AYHUEHIH MOHIH YFBIHJBIPY JKOHE
MOHTUTIK aKbIpET OMipiHe JabIHIBIK Kacay
OOJIBIII caHaJIaJibl. Hcnam
OYHHETaHBIMBIHIA  aJaM  eMipl ekl
KCHICTIKTIH (GoHM JYHHME MEH O0aku
aKbIPETTIH apachlHIAFbl KBICKA camap
petiHae  Kapacteipbuiagel.  COHIBIKTAH
JNYHUCHIH algaMIIbl  KbI3BIKTAphl MEH
yaKkpITIIa  WTUIIKTEpiHE  IIEKTEH  THIC
OailTaHBIN KaJTy aJaMHBIH PyXaHH JTaMybIHa
Keaepri KEJNTIpeIi. Scayu o3
XUKMETTEpPiHJIe JYHUEHIH OTKIHIIUITIH,
ONIMHIH OYDKBIMAC AaKUKAT EKEeHITiH,
KHSMET KYHIHIH CO3Ci3 KeNeTIHMAIrH XOHe
opOip aJaMHBIH JKacaraH >KaKChI-KaMaH
amayiapsl YIIiH jkayarn OepeTiHAIrH TepeH
¢brtocopuIIBIK opi TOpOMENIK TYpFBIIaH
Oagamaiinel. Oy amaM OaytacblH KajFraH
JNYHUCHIH KbI3bIFBIHA AJAHBIN KajaMayFa,
OMIp/IiH MIBIHAWBI MOHIH TYCIHII,
aKpIPETTIK  JKAyalmKepIIUTIKTI  opAalbIM
KaIblHAA ycTayFa Imakblpaael. Scayu
TYCIHITIHJIE ©JIIM KOPKBIHBIIITBIH €MEC,
a/JlaMHBIH ©31H-031 TaHYbl MEH PYXaHH ecel
OepyiHiH OacTaybl peTiHze KepiHeai. AKbIH
opOip KaHHBIH aXkaJd JOMIH TapTaThIHBIH
ecKe cana OTBIPBIT, azaM/Ibl
TOKOMMAapPIBIKTaH, TYHUEKOHBI3IBIKTaH
KOHE HEMKYPAUIIBUIBIKTAH CAKTaHIbIPAJIBI.
ConbiMmeH Katap [1aliramM6apsIMBI3IBIH C.a.C
Xanuc-mapudTepiH Herisre amfadH o7,
JKUHAJIFaH OalJIBIKTBIH, MaHcal II€H aTak
JAHKTBIH, aKbIPETTEC aJaMFa eIIKaHan
naiaa OepMeNTIHAITH, KepiciHIe
aJIaMHBIH TIBIHANBI pyXaH! OaiJIbIFbI OHBIH
HMMaHBbI, 13r1 aMaiapbl, agan eHOeri KoHe
Annmara JereH IIbIHAWBI  BIKBLIACBIMEH
alKBIHTAIaTBIHBIH TYKbIPBIMAAN JIBI.
CoHnpaii-ak 01, aaaM eMIpiHAeri eH
MaHBI3Bl  pyXaHW YFBIMIAPIBIH  Oipi
OONFaH  «KYHO»  MOCeJIeCiHEe  epeKIe
TOKTaNadbl. OHEBIH MalbIMIaybIHITIA
aJlaMHBIH KEMEITIKKE MKETY >KOJIBIHIAFbI
OacTel KenepruiepAiH Oipl Homcire epin

Xajal ~MEH  XapaMHBIH  apachblHJaFbl
mekapanbl 0y3y. ConapikTan Scaym e3
XUKMETTEpPIH/IE KYHOHIH agaM KaHbIH
KapalTaThIHbIH, pyxaHu QJIeMIH
QJICIpeTeTIHIH KOHE aKBIPETTIK
KayanKepUILUTIKTI aybIpJaTaTbIHbIH
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eckepreni. On  MyChUIMaHABI OpJalbIM
aJangblKKa, IIBIHAWBIIBIKKA, OOUIMIKKE
JKOHE XapaMHaH cakTaHyfa yHzaeumi. Ocbl
TYpFBIJAaH aliFaHaa SlcayumiH OyHUE MeEH
aKpIpeT, olliM MeH KHSIMET, KYHO MeEH
XaJlaj-xapaM Typayibl Ke3KapacTapbl Hciam
JTYHUETAaHBIMHBIH ~ MaHBI3ABl  Kypamjac
Oemiri Oonbim TaObutaabl. byn yreiMaap
OHBIH  XHUKMETTEpiHJC  e3apa  THIFBI3
OailTaHbICTa  KapacTBIPBUIBIN, aJaMHBIH
pyXaHH  KeMeNAeHyi MeH  aKbIPeTTIiK
OaKpIThIHA JKETy KOJIBIHJAFhI  HET13Ti
Karuaajap peTinae YCBHIHBLITAIBI.
ConpnpikTaHn Slcaywm MypachlH 3epTTEy TEK
onebu HeMece TapuXu TYpPFBIJaH eMec,
COHBIMEH KaTap AIHU-(UIOCODUSIIBIK KIHE
TOpOU eIk MaHBI3bI 30p pyxaHu
KYH/JIBUIBIKTApABl TaHy TYPFBICBIHAH J1a
€pEeKIIIe ©3eKTUTIKKE He.

Marepuanaap MeEH 3epTTey
omicrepi. 3eprrey Oapeichinma Koska
Axmer Slcayu AyHHETaHBIMBIHAAFHI [IHU-
STUKAJIBIK KaTerOpUsUIap bl alllbIIl KOPCETY
MakcaTblH/Ia HETI3r1 JIEPeKKOe3aep pEeTiHIe
«/lnyaHu XMKMET» IIBIFapMACBIHBIH Ka3ak
JKOHE TYpPIK TULAEpIHJAErT HYCKajapsl,
COHfai-aK Slcaym MypacelH 3epTTereH
FAJIBIMJIAP/IBIH  €HOEKTepl TaiganaHbUIIbL.
CoHBIMEH KaTap, UciiaM JIyHUCTaHbIMBIHBIH
Heri3aepid akpiaaay ymiH «Kypan Kopim»
MeH «Caxux on-byxapu» CHSKTBI MiHU
JIEPEKKO3/Iepre CYHeH L. Aranran
MaTepuanaap HETI3IHe Scayu
TYHHCTAHBIMBIHIAFB TYHHE MEH aKbIpET,
KYHO, XaJaJl MEH XapaM YFBIMJIAPBIHBIH
aJaMrepIlliik, pyXaHd TopOue IKoHe
CONBLIBIK TaHBIM TYPFBICHIHIAFBl MOHI
KapacThIPbUIABL. Slcaym XUKMETTepiHAeT1
OyJ1 KareropusuiapAblH aJaMHBIH 1K1 jKaH
IYHUECIH TazapTy, HOICIHI TopOueney KoHe
KEMEJIJIIKKE YMTBUIY HJICSICHIMEH THIFBI3
0aiIaHbBICTHI EKEHIT Al KBbIH AL

3eprrey OapbichiHIa GUI0COPUSITBIK-
STUKAJIBIK Tanaay amici TOJIBIK
KOJLIAHBLIEI. Ocel  omic  HerisiHae
SlcaynaiH OyHMETAaHBIMBIHIAFBI TYHUEHIH
OTKIHIIUIr, aJaMHBIH KapaTbLIbICTAFbI
OpPHBI MEH MaKCaThl, ©JIIM MEH aKbIpPeT
aKHUKaThI, azaM EpKIHIIT1 MEH
JKayarKepIIIiri, 13rUTiK MeH 3yJIbIMABIKTHIH
apaKaThIHACKl CHSKTHI JK3UCTCHIIHMSUIBIK
Mocenenep JKaH->KaKThI capajaHaJibl.



ConbimMeH Katap  aKbIHHBIH  ajJaM
OOJIMBICBIHBIH MOHI, PyXaHHU KeMeJJIeHY
XKOJBI KoHE JKapaTymibiFa JKaKbIHIAY
Typajbl Ke3KapacTapbl ucjaam
buI0COPUACHIHBIH KYHABUIBIKTBIK JKYyieci
asCBhIHJA KapacThIPBUIABI. ATallFaH oJic
apKbUIBl  XUKMETTEp/e KOpIHIC TankKaH
KYHO, Xamal MEH XapaMm, TaKyalblkK,
aNaNIbIK, ap-OKJIaH KoHE >KayarKepIIuTiK
YFBIMIAPBIHBIH MOPabIBIK-ITHKAIIBIK
Ma3MYHBI aHBIKTAJIBIN, OJAPJABIH aIaMHBIH
PYXaHH JKETUTYIHJET1 OPHBI aKbIHIAJIbI.
Hormxkecinme  Slcaym  Mypacel  JKeke
TYJIFaHBIH IMIKi )KaH YHUECIH TopOueneyre,
aJIaMr epIIUTIK KacHeTTep/Il
KAJBIMITACTBIPYFa KOHE PyXaHU KEMEITIKKe

KeTeeyre OaFpITTANFaH TEpEH
GbunocoPpUANBIK-OTUKATBIK ~ UTIM  PETIHE
OarajaHajbl.

Tanpay. Slcayuniq ayHue MeH

aKpIpeT, ©JIM MEH KHUSMET YFbhIMJapblHa
KATBICTBI KO3Kapachl

Anam O60JIMBICHI MEH AYHUEHIH MOHIH
TYCIHIIpYyZ€ HcIaM JAYHUETAaHbIMbI €peKIle
¢mnocopusnbIK  Kyle ycbiHaabl. by
KYHWEHIH Heri31H1e 0apiIbIK *KapaThUIbICTBIH
(oHM SFHW YaKbITIIA CKEHIIT1, all 93dJIH
(MOHTLTIK) Tek Oip AJiara TOH EKEHJIri
Typajdbl OHTOJOTHSIUIBIK Karuja JKaThIp.
MyHnna Ania abCOmOTTIK OOIMBIC peTiHAe
KApacTBIPBUIBIT,  OapiiblK  JKapaTbUIFaH
HOpCE COFaH TOYeNdl, e3repMelli J>KOHE
ImIeKTeyJIl Jen TaHbUTadel. bByn ke3kapac
QYHWEHI  TYpakThl  IIBIHABIK  €Mec,
KepiciHIe yakbITIIIA KJIBIIITACKAH
KYObUIBIC peTiHAE TYCiHAIpyre Ooiabl.
AnaM ochl onemzie eMip Cype OTBIPHII,
ko0lHe MaTepHalAbIK  KYHIBUIBIKTapFa
Oeiiim keneni. balnblk, AyHHE-MYIIK,
QJIEYMETTIK MOpTE0E CHSKTBI HTLUIIKTED
yakpITIia Oojica Aa, agaM Keiae oiap.ibl
TYPaKTBl 9pi €H JKOFapFbhl MakcaT PETiHIe
KaObL1gal Ibl. Anaiina FBIIBIMU -
bunocopuANBIK TYPFBIIAaH KaparaHja, Oy
KYHIBUIBIKTAD ~ aJaMHBIH eMip CYpyiH
KEHUIIETETIH Kypaynaap rana. Onap amamra
Ooenrumi  Oip MYMKIHIIKTEp OepreHiMmeH,
OHBIH TYIIKi OOJMBICEIH HEMECE MOHTLIIK
TaFabIpbIH  aHBIKTa anmaiigel. Cebebi
OJIapJIbIH 631 YaKbIT MEH ©3TrepiCKe TIYEeI/Il.
AJlaM FYMBIPBIHBIH 631 J€ OChl TYHHEJEeT1
0apbIK KYOBUIBIC CHSIKTHI IICKTEYJIl KOHE
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OTKIHII. OMip/iH 6acTanybl MEH asKTaTybl
aJaMHBIH OOJIMBICHIHBIH yaKbITKa
OaFbIHBINTEI  eKeHMIriH kepcetemi. Ochbl
TYPFBIJIAH  aJiFaH/ia, ajJaM oeMipi TeK
OMONOTUSITBIK TIPOIIECC €MeC, COHBIMEH
Oipre MOPAIIBIBIK KOHE pyXaHu
JKayarmKepuIulik Ke3eH1 OONBINT caHajaibl.
COHJIIBIKTAH aJlaMHBIH KYHIBUIBIFBI, OHBIH
JKUHaraH JYHHECIMEH eMec, jKacaraH
aMajiappl MEH YCTaHFaH  MOPAJIbJIBIK
KaruJajapeIiMeH eumieHeni. Mcinam TyciHiri
OoiipIHIIA axaM Oyl JyHUEIeH KeuiH
aKpIpeT OMipiHe oTe/ll, OHJa OHBIH OapIIBIK
ic-opekerTepi TOJIBIK ecern-Kucamnka
aJBIHAIEL. byn Kyne MOPAITBJIBIK
JKayarKepIIUTIKTIH a0CONMIOTTIK JeHTeiiH
Oimmipeni, oWTKeHi opOip opeker o3
canmapeiHa We Oonaapl. JKaKCBUIBIK TEH
JKaMaH JIbIK QIIIET oIIeMIMEH
Tapas3bUIaHbIll, ajaM o3 eHOeriHe Kapai
cayam HeMece Xasa ajajbl. byn ceHiM
aJlaMJIbl JKayarmKepIILTiKKe, dIUIIIKKE )KoHe
pyXaHU KEMEIIIKKEe YMTBIIYFa KETEJICHIi.
Ochl cebenTeH QYHHE YaKbITIIA KYPaabIK
KEHICTIK 0ojica, ajgaM eMipi CBhIHAK MeH
aMaj; €Ty Ke3eHl, all aKbIpeT OCHI
aMalIapAblH TYNMKI HOTHXECI KOpIHETIH
MOHTLTIK QJIIJIET KEHICTIrl  peTiHje
cumarranansl. byn xeHiHae AJuia Tarana
Kypan Kopimzae Obuiaii neiini:

SR Y1 SRl el Sl V) L AL

JlyHue Tipumiiiri emr Hopce eMec TeK
OWBIH-CAyBIK  KaHa. OpHUHE  aKbIpeT
TaKkyanmap ymiH ao63aneipak. CoHma na
tycinoewcignep me? (Kypan Kopim, 2023,
Onram-32 asr). Kypan u1iMiHeH HOp alFaH
aTa-0abaylappIMbI3 JIYHUEHIH YaKbITINIA, ajl
AKBIPETTIH MOHT1 MIBIHABIK €KSH/IITH TePeH
tyciuredn. Con cebenti omap eMipJIiH
OTKIHIILTIIH YMBITHAH, op ICIH
KayarKepIIUTIKIIeH aTKapyFa ThIPBICKaH.
«OTIEUTIH eMip KOK, CHIHOAMTBIH TEMip
JKOK» JIETeH JaHAJIBIK CO3 apKbUIbI Ja 0Jiap
OYJ1 IYHHEIEC MOHT1 eITeHE O0IMANThIHBIH,
Oopi es3repim, asKTaJaTBIHBIH YpIIaKKa
OCHEeT eTill Kauublprad. Scaymma Oy
MOCENIeHIH MOHI MEH MaHbI3bIHA TEpeH
TOKTAJIFaH. UcnamubiH HETI3r1
KaFUJIATaphIH  OaCIIbUIBIKKA aJFaH Ol



azaMibl pyXaHM KeMEJJIIKKe, IIbIHAWbI
ToyObe MeH Oepik umanra yHaehmi. Ocsl
OWJIapBIH aKbIH 63 XHUKMETTEpi apKbLIbI
KOpPKEM OpHEKTeM, ObLIai Aeimi:

VYa napura, Maxa00aTThIH >KaMbIH 1IITIEH,
bana-mara, yi-MyJIIKTEH Tyren Kemmen
KpuiMbIc-KyHO TYHIHIEPIH MYH 1A IICIITICH,
[aitTanra epin xaH O6epepae cacTbiM, MiHE
(Kenxeraii & bekebaer, 2010:10). byn
IIyMakTaH Heri3i aJaMHBIH eMip Ooiibl
pyXaHU aKUKATTHI eleMei, TeK JyHUEe MEH
ot0achl, MajI-MYJTIKKe OailTaHbI
KayblHBIH calaapbl. AKbBIH «MaxabbaT»
nen Aniara JIeTeH pyXaHH CYHICTICHIIUTIKTI
allTell, aJgaM COHBI  ce3lHOel  eMip
cyprenine eokiHim Oinnipeni. CoHbIMEH
Karap, MeHjae Oyl JyHuene KyHOJIapbhlHA
KemnpiM cypamaid, ToyOere KelnMmewr xKype
Oepeni. An eniM KelreH coTTe Oopi Kell
OOJIBITI, aJaM KaTThl CaChIl, OKIHIIIKE
tyceni. CoHIBIKTaH Oyl AYHUENE pyXaHH
OMIp/Ii YMBITIIal, KYHOJIaH apbUIbII, eMip/i
0oc eTki30eil maifbiH Oony THiC. OWTKEeHI
OJIIM COTIHAE OKIHIITIH [aiaacel KOK.
Slcaym ©3 XHKMETTEepiHIEC JYHHCHIH
OTKIHIIUNIT  MEH  (OHUIIrH  Herisri
TaKbIPBITITAPABIH ~ Oipi  peTiHAEC TEpeH
Ko3Faiapl. ON KOMIIUTIKTI JyHHEre ThIM
OaliaHbIN KaJMayFa MIaKbIPbIN, OapibIK
MaTepuaAblK  UTUIKTepAIH  yaKbITIIA
eKeHIH XMl ecke camaapl. Slcaym ayHUeHi
MOHT1 IIBIHABIK PETIH/IE €MeC, ChIHAK IeH
OTIIEN Ke3eH pPEeTiHJEe CHIaTTam, aJaMHbIH
IIBIHAWBI MaKCaThl pPyXaHH KEMEIIIKKe
XKeTy ekeHiH kepceTeai. COHIBIKTaH OHBIH

KOIITereH OaitiTTepinne JTYHUEHIH
aNaMIIbI,  TYPAKChI3  KOHE  aJaMJbl
aKUKaTTaH aJIBICTaTybl MYMKIH JIeTeH

KYOBLIBIC peTiH/e OeliHeneHei:

By nyHuene sxapaTblUIFaH MakJIyYKTapFa,
Enpni 6iniM Tipi skypy OoJiMac ekeH

By eniMHiIH mepOeTi eKeH alibl mapart,
bap amam immed omgaH KaiMmac eKeH
(Ocnanynel & Ainabexkysi, 2001:123),
Jen Slcaym nryMakTapblHIa K¥paH)1aH,1
«Op0OIp KaH ONIMHIH JOMIH TaTa/bl ol K
- easall &8, (Kypan Kopim, 2023, Ou6us-
35 adAT), nmereH asTThl HETi3ri pyXaHHU-
TaHBIMJBIK TIPEK PETIHJI ajlbll, agaM3aTKa
TepeH (GUIOoCOMUSIBIK O TacTaiijel. O
Oyl aKMKATThl TEK AIHU €CKepTy pETiHIe
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eMec, aJaMHBIH eMIp CYypy MOHIH KaiTa
Kapayra UTEpMENCHTIH 3K3UCTEHITUAIIBIK
IIBIHIBIK TYPFBICBIHAH TYCIHIIpenl. Scayn
TYHHUEHIH OTKIHILILIITIH, alaMHBIH
YVaKbITIICH MIEKTENTeH OOJIMBIC E€KEHJIrH
YHEMi ecke cambll, TeHIeHl radierTeHn
SFHU PYXaHHM YMBITIIAKTBIKTAaH CaK 0oJyFa
mrakpipaabl. OHBIH MalbIMIaybIHINA, afaM
Oanacel eNiMHIH Oap ekeHiH Oine Typa,
Ko0lHe OHBI ajJbIC Jen KaObuimar, eMipiH
MYHHE KbI3bIFbIHA apHaiAbl. Amnaiiga eniM
opbip amam  ymIiH MIHAETTI  aKWUKaT
OOJIFaH/IBIKTaH, OFaH JalbIHIBIKCHI3 Kapay
yikeHn karemik. Ocwl  cebenti Scaym
XUKMETTepl aJamabl TEK OiJlaHyFa eMmec,
HAKThl PyXaHU OpEKeTKe SFHU TayOe, 13ri
amat, iIKi Ta3ajablK TeH KayarmKepIIUTiKKe
xereneiai. CoHpaplkTan Oy ast Scayu
KO3KapachlH/la aJaM CaHAChIH OSTATHIH
Heri3ri Karugara aifHamanel. On apKbUIbI

aKbIH JYHHCHIH  aJlJaMIObl  CHUITAThIH
OIIKEpeINieTl, IIbIHAWBI ~ OMIPAIH  MoHI
yakpITIIa  OaliibIKTa  eMec, MOHTLIIK
aKuKaTKa OarbpITTANIFaH pyXaHu
AW BIHIBIKTA E€KEeHIIrH TepeH
VFBIHIBIpaApl. PacelHma Tarbl  Oacka
IIyMaKTapbIH/A:

byn nyHuene marma MeH-Ien  Keyze
KEepreH

Kalirpl anaplHAa TOCMa KOWBIN IIATHIP
KEpreH,

Heme okpuimap KayelM KYPBIT  CEpiK
OoJrraH,

Askan kence Oipi oma KplIMac €KeH
(Ocnanynel & AitHabexyiibl, 2001:124).
JIell OTBIPBIN, MEWJII MmaTia OOJICHIH,
MEHIl FalbIM, MEWJI KapamailbiM IeHJIe
00JChIH Oyl JIyHUEHIH OTKIHUIUIIN MeH
GoHMiri OopiHe OpTaK aKWKaT EKeHiH
aHrapTaapl. Ajgam 0anackl KaHIIAJIBIKTHI
OuiKKe KeTepuice ¢ KaHIIAIBIKTHI JoyJeT
TIeH JIaHKKA JKeTCe JIe, YaKbITThIH aJIJIbIH/Ia
Oopi Oipaeit onci3 eKeHIIriH TYCIHEel.
OwMipniHy 0ap KbI3BIFBI MEH CHIHAFBI,
KYaHBIIIBI MEH KaWFBICHI O9pi JIe yaKbITIIA
raHa OepieTiH cblHaK icneTTi. by xxanran
OYHHEHIH Olp KYH1 MIHJAETTI TypAe
asKTaJIaThIHBI, opOIp KaH HMECIHIH OJIIMHIH
JIOMIH TaTaTBIHBI ©3TEPMEUTIH 3aHJIBUIBIK.
Baiimak Ta, Ok Te, aTak Ta COJI COTTE O3



MOHIH KOFaiTalbl. AJaM OChI HIBIHIBIKTHI
TEPCH VFBIHFAH CaiiblH, OMIPIIH KaaipiH
keOIpek Oarayar, jKacaraH ICIHE ecem
Oepyre Oeiiim Oonagpl. OUTKEHI MOHTLIIK
TEK pyXaHU BBrUIK MEH apThlHJAA KalfaH
uri icrep rana Oonmak. CoHpali-aK Tarbl
Oip XMKMETIHJe TYHUEHIH OIAacChI3bIFbIH,
OHBIH emIdip XaHFa J1a, KapanabIM agamra
JIa MOHTUIIK MeKeH 0oJia aJIMaliThIHILIFBIH
TepeH MOHIMEH OeHHEeNIeHEe Il

Heme MpIHaan nyHue sKufraH XxaHaap KoHi?
byn ceznepain opbipeyi MarbiHA KEHi,
Ormacsl )OK, OTmackl3 OyJI IYHHUE TOHI,
Fappin amam kepim ruOpar anmac exeH
(Kenxeraii & bekebaes, 2010:138).

OniM KETKeH COTTe JepTKe IIuMa
137ICTEH Jopirepiaepain Je Oyl aKuKaTka
TOCKaybIJ 00J1a amMailTBIHBIH aKbIH Keleci
XUKMETIHJE TEepeH MaFblHAIBl OWMEH
JKeTKizeml. AaM KaHIIAJILIKTEI €M 131€M,
KaHIllaMa FallbIM MEH Aopirep >KMHalca Ja,
akaJl yaKbITHl KEITeHJE OFaH KapChl TYpap
KYII XOK E€KEHIH €CKe calajpl. OUTKeHI
eMIp MeH OJIMHIH eJleMi IeHJIeHIH
KOJIBIH/IA eMec, o1 JKapaTyIbIHBIH jKa3FaH
TarAbIpbIMEH FaHa JKy3ere acaisl. byi
TYCTa aKblH aJaMHBIH OJICI3IITIH, OHBIH
FBUILIMBI MEH OLTIMI KaHIIAJIBIKTEI JaMbIca
Jla, eJiM aJblHAa JIOPMEHCI3 OO0JIaThIHBIH
kepcereni. Jlopirepnep Ttek ceben i3fer,
mmna Oepyre THIPHICKAHBIMEH, aXaJIbIH
aNJpIH anmyFa mamanapbl skerneiigi. Ocbl
apKBUIBI a/1aM OaslachlHA OMIP/iH IIEKTEYI
€KEHIH TYCIHII, 9p COTIH I3TUIIKIIEH OTKI3Y
KEPEKTIri )KeHIH/Ie FUOpaT Oepiiei:

Bbyn nynuene Toyinmin fgen gayra Kipren
Haysl Oekep, aiiTKaH co31 KajaFaH OUIreH.
AnlaM3aTThIH JIepTiHe Mua OepreH

Ackan kence, €3 eMiHE JOPMCHCI3 €KEH
(Epacnan, 1991:37).

Conpaii-aK >kapaTbUIBICTaFbl OapibIK
OoNMBIC YJIBI AJUTa TapamnblHAH aJaMHBIH
uriTirine OepinreH. Amam Oajtackl eMipiH
JKAIFACTBIPY Opi TYPMBICHIH KEHUIAETY
YIIiH JyHUEAETi HBIFMETTEpIi OpHBIMEH
naiganananel. COHIBIKTAH HCIaM  JiH1
IYHHENEH TONBIKTail O€3iHyIl emec, OHBI
IYPBIC MaKcaTTa KOJJAHYABl KO3ICHIi.
OliTKkeH1 onemzeri OapibIK  >KapaThLIbIC
azaM  WTUNrl  ymiH — KapaTblIFaHbl
YMBITBUIMAybl THIC. Auaiiia MyCbUIMaH
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YIIIH JYHUEHI TeK Kypal JICeHTeliHeH
HIBIFAPBIT, OHBI OMIPIH HET13r1 MaKcaThiHA
allHaIBIpy KOHE IapuFaT IIeHOepiHeH
acelll KeTyl Iypeic emec. byn amaMHBIH
pPYXaHM Teme-TeHAIriH Oy3bIl, >XYpPEeKTeri
TYHUCKOHBI3IBIK IICH HOICI KyMapJbIKKa
JKeTeNneuTiH KayinTi >xoin. Ocel Macenere
epekiie Hazap ayaapran Slcayum ayHmere
IEKTEH THIC Oepurinm KeTyai JTyHuere
TaObIHY Jlen Kepceredl. OWTkeHi Scayu
KO3KapachlHJa JyHUE aJamMFa OepuireH
ChIHAK opl yakbITIIa amaHarT raHa. Erep
a/laM COJl aMaHaTThl MaKCaTKa aifHaJIIbIPHIIT
ajica, OJ pyXaHW OarbITBIHAH aJaChIl,
akuKaTTaH anmpicTaiiabl. COHIBIKTAH aKbIH
ajaM OaylachlH OaMJIBIK MEH MaHcamKa KyJl
OonMaii, KepiciHIIE cOJapAbl TEK eMip
Cypyre KaXeTTI Kypal peTiHJIe FaHa
naijananyra maKbIpajbl:

JyHue mapac naceIKTapra yitip 6onma,
boiiapl xubin napusi OOJBIN TACTHIM, MIHE.
(Myxammemxanyisl, 2007:16).

Slcaym XUKMETTEpiHIE XKHi-KHi ©31H
ChIHAY  apKbUIBl  aJaM3aTKa  TepeH
TarbUIBIMABI  OW  TactaMmpl. Ox o3
KeMIIUTINH ~ ajgfa  TapThlll,  HOICIHIH
QNICBAIIH  QIIKepesey apKbUIBI  dpOip
OKBIPMaH bl oliNaHyra, 03-031H
Tapasbliiayra LIAKBIPAJIBI. Mpeina
OIyMakTapblHIa  aKblH  KHSMET  KYHI
0OJaThIH  CYpaK-KayanThlH ayBIPJILIFBIH
€peKIIe dcepi Typ/ie CypeTTen i
Ky Koxxa Axwmer, xubipMa Oipzie apkaH
KaybIp
He kplnralicblH, KYHOJIApIbIH TayaH J1a
aysIp,

Kusmer kyHi azan kpiica Padosim Kanip,
E#t mocrapeim, He jaemn xayan OepimM miHe?
(Myxammemxanyisl, 2007:22).

Anm Tarel Oip XHUKMETIHIAC aKbIH
KUSMET KYHIHIH YpediH, amam3aTThiH
aKbIPET aJJIBIHAAFbI JKayamKepIILTITiH )KoHe
KBUIKOITIPJIEH OTYJIH aca ayblp ChIHAK
€KeHIH TepeH ICUXOJOTHUSIBIK opi JiHU-
¢unocopusANBIK  TYpFBIIAH — OelHemne .
XWKMET MOTIHIHAEC KHAMET KOpiHICTepi
aJlaMHBIH pPyXaHH olleMiHE ocep eTeTiH
KYIITI SMOLMOHANABIK 00pa3map apKbLIbl
cyperTenin, TeHIeHiH Oyl AayHuexderi ic-
OpeKeTTepi MEH aKbIPETTEri TaFJbIphl
apachIHAaFbl ceOen-caaapiablK OalIaHbIC
amplIaapl. ABTOp KBUIKOIIPAl TEK JIHHU



VFBIM pETIHAC FaHa eMec, aJlaMHBIH eMIp
OOlBI  JKacaraH  KAKCBUIBIKTAphl  MeEH
’KaMaHIBIKTapPBbIHBIH Tapa3bIFa TAPTHIIATHIH
onieT enmeMi Typinnae ne kepceredi. Ochbl
apKBUTBI  OKBIPMAHJBI TOyOere Kemyre,
13rUTIK TI€H WMaHABUIBIK JKOJBIH YCTaHyFa
YH IS 1. Kusmertiyg KOPKBIHBIIITHI
KOpiHicTepl MEH KbUIKOIIPAiH KUBIHIBIFBIH
CYpeTTey apKbUIBl aKbIH aJaM CaHACBIHJA
KayanKepUIUTIK Ce3IMiH KaJIbIITaCThIPHIII,
pyxaHu KeMEIICHYIIH MaHBbI3bIH
alKbIHAAAbl. MyHOall uaesuiap COMbUIBIK
o1e0ueTTIH HET13r1 JTYHUETaHBIM/IBIK
YCTaHBIMJAPBIMEH Ca0aKTaChIN, aJaMHBIH
OTKIHIII JAYHUEIEH Tepl MOHTUIIK eMipre
JANBIHAATYbI KOKETTIMH HACUXATTaN bl :
KusmerTiH a3a0blHaH aKbIIBIM KaiipaH,
KeH1iM KOpBIKKaH, )KaHbIM YPIKKEH,
KOKIpeK oiipaH,
JlisTiM TIOTIBITT CHIpAT aTThI KbUIT KOTipACH,
AKBIIBIM KETill €CTEH TaHBII KaJIIbIM
noctap (Kapmyxamenynsr & JloyiTyiisl
2007:14).

byn mrymakTa aBTOp KUSMET KYHIHIH
KODKBIHBIIITEL ~ KOPIHICIH  OelHenen .
Keifinkep xusiMeT a3aOblH oOiijamn, >KaHbIHA
ypeit ysmataapl. CeIpaT KemmipAeH OTydl
CJIECTCTKEH/IC, OHBIH KOHUII ajlaHJjarll,
pyxaHu  Kyilzemicke  Tycedl.  ABTOp
alaMHBIH AJula anjaslHAa Jkayanm Oepy
COTIHEH KOPKYBIH ocepi TYpIe >KETKi3eml.
An  MblHa  xXukmeTTe Oosca,  aBTOp
Myxammen nmairaMOapaplH ~ YHIEYiHe
CYHEHE OTBIPBIN, KUSIMET KYHIHE KaThICTHI
JIHU-TaHBIMJIBIK OWJIAPBIH KOPKEM TYPJE
Oasapaiiapl. [llsiFapmana akpIpeTTeri onul
COT HJESCHl HEri3ri TakKbIPBII peTiHIE
KepiHic TankaH. AKeIH nieHieH1 [TaiiramGap
OCHEeTIHE KYJIaK achll, I3rUTiK  TeH
WMaH/IbUTBIK KOJBIH YCTaHYFa IIAKBIPAJIbI.
CoHBIMEH Karap KHAMET KyHI opOip
JKaHHBIH KacaFraH amaljgapblHa Kapaii
cayanm HEMece jka3a aJaThIHBIH OasiHal,
AJaHbIH MIEKCI3 OAUTSTTUTIH AOPINTEHIi:
Kymni ioymun GoTapyH, el XaK
Mycrada,
Y MOet OosncaH Kyiiak canfbiH el ohii-yada,
JKaxcwl xanFa cayan Oepir, )KamaHFa kasa,
Kusimer kyH1 TapTaapl *Ka3acklH J0CTap.
(Tatc1, 2017:190).

Slcayn, KeNTEreH XHUKMETTEPIHIC
JNYHUCHIH OTKIHIIUIIH, agaMHbIH (oHU

eMipJieri yakbITIIa OOJIMBICHIH, ©JIMHIH
OYJDKbIMAC aKUKATBIH, KHSAMET KYHI MeH
aKpIPETTEr1 KayamKepIIUTIK MocelesepiH
TepeH  GUIOCODUSIBIK  JKOHE  JIIHH-
TaHBIMJIBIK TYPFbIAH 3epJeneiiii. AKbIH 03
HIBIFapMajlapbIHIa KYPTIIBUTBIKTHIH
Ha3apblH MOHTUIIK eMmipre JalbIHIBIK
KacayFa ayJapblll, eHIeHIH Oy AyHUeaeri
opOip ic-opeKeTIHIH aKbIPETTErl TaFAbIPbIHA
TIKEJIEH ocep eTETIHIH YHEMi €CKe CaJIbIll
oTbIpaabl. OHBIH XUKMETTEpiHAE KHSIMET
KYHIHE KatblcTel KypaH asTTapblHIarbl
OcitHenep KEHIHEH KOJAAHbUIBI,
KOPKeMJIK TOCiT apKbUIBl TepeH MiHu-
TAHBIMJIBIK KOHE TOpOMENIK Ma3MYH/IbI
KETKi3y KbI3METIH aTKapaisl. Scaym
JIYHUETAaHBIMBIH/IA KHSMET TEK OJIEMHIH
aKpIpbl FaHa €MeC, COHbIMEH KaTap miohu
ONUIETTIH TOJBIK JKy3ere acarblH KYHI.
AKBIH  KUSMETTIH  Cypambll — COTTEpIH
CypeTrTey  apKblUIbl  aJaMblH  pyXaHH
CEepreKTirin osryra ymreuiaasl. O aif MeH
KYHHIH Oip apHara TOFBICATHIHBIH, acIaH
QNeMiHIH ~ y#ieciMai  TopTiOl  OY3BLIBIIN,
KOKTIH KaK albIPBIIATHIHBIH,
KYIIIBI3 AP IBIH IIATIBIpaI TYCETIH
Ke3eHIH, aJaM3aT  TapuXbIHAAFbl  €H
KOPKBIHBIIITHI 9pi MICNIyIl Me3eT peTiHe
CUMAaTTalbl. MyH nait KOpIHICTED
Kypannarel 3CXATOJIOT SUIBIK
(aKpIp3aMaH/IbIK) crunaTTaMajlapMeH
cabaKkTachell, JYHHEHIH MOHI1  eMec
EKEH/IIT1H XKoHE JKapaTbUIFaH HOPCEeHIH 0opi
0ip KYHI ©3 COHBIHA JKETETiHIH KOpCETesi.
CoHBIMEH KaTap akblH KUSMET KYHIHJETI
aJaMHBIH  TCUXOJOTHSUIBIK  JKaFJaibIH
epekie ocepii Oeiineneni. On ypeld MeH
KOPKBIHBIIITHIH COHIIAJIBIKTBI KYIIEHETIHIH,
TIOTI eMi3yll aHalapIblH ©3 Cco0uiepiH
YMBITBIIT ~ KETETiHIH, op aJaMHBIH 03
0achIHBIH KaMblH FaHa OWjam, TyFaH ara-
aHacbIHaH, )KyOalibIHaH *oHe OajanapblHaH
0e3in KalaThIHBIH aiiTansl. by kepinictep
aJlaMHBIH JIyHHMeEINIK OaililaHbicTapbl MeH
QJIEYMETTIK MOPTEOECIHIH aKbIPET aJIbIHA
eIIKaH Jai AP THIKIIBITBIK Oepe
QIMaNTBIHBIFBIH aHFapTaabl. Scayn yIuiH
KUSIMET KYHI opOip JKaHHBIH  JKEKe
JKayarnKepIIiri TOJIBIK aIIbIIaThIH,
EIIKIMHIH €LIKIMIe KOMEKTece ajIMalThIH
YaKBITHI.



KyHo yFBIMBI JKOHE Xajlay-Xapam
akukatel Mcmam [iHI  amamM  eMIpiHiH
OapibIK KBIPDBIH KaMTHTBIH KEMell JXyiie
peTiHie  JKeKe  TYJIFaHblH  PyXaHH,
MOpaJb/BIK, QNIeyMETTIK KOHE
SKOHOMHKAJIBIK OMIpIH pEeTTeyAl Makcar
erefl. COHABIKTAH UCIaMAa KYJIIIBIIBIK
amainjapel FaHa eMec, aJaMHBIH KYHJEIIKTI
TYPMBICHI, IHII-Xeyl, KUiHYl, eHOeK eTyl,

cay/1a-CaTThIFbI, 0TOACHUIBIK KOHE
KOFraMAbIK KaTbIHACTapPhI aa mapurar
KaFuJaiapeiMeH  yiectipuiren. Hciam

KYKBIKTBIK-3THKAJIBIK KYHeciHae opoip ic-
OpEKEeTTIH XaJlal HeMece XapaM eJjmemepi

OCNTUIeHIN, MYCBUIMAH aJlaMHaH  OChI
HIeKapanapJpl  CaKTaybl —Tajam  eTuUIe.
MyHpaii  yCTaHbIM  aJaMHBIH  pPyXaHHU

Ta3aJbIFBIH KaMTaMachl3 €Till KaHa KoliMali,
KOFaM/IaF bl OMUIETTLIIK MeH
TYPAaKTbUIBIKTBIH HbIFalObIHA HET13 00Jabl.
Kacuerti Kypan KopimMae amanm poI3bIK
TaOyJblH MAaHBI3IBUIBIFBl  €pEKIIe aTar
Kepcetinren: «Ya agamaap! XKep Gerinzeri
HOpCeNep/IiH Xalan 9pi Ta3aChblHAH >KEHJIEP
JKOHE  I[IATaHHBIH  131HE  epMeHAep.
PacbiHga o1 CeHjepre amblK JIyIINaH.»
(“\ “’yjumu@\}\@w 15K T il

Gy 5 &0 45 G = 5l3) (Kypan Kopiw,
2023 , BaKapa- 168  asr). byn aar
MYCBUIMAHHBIH T€K TYTHIHATBIH a3bIFBIHBIH
FaHa eMec, OHBIH Ta0OBIC KO3l MEH eMip Cypy
CAITBIHBIH J1a afal OoJybl KaKeTTITlH
oinmipeni. ConbiMeH Katap Aua Tarana:
«E#, nman kentiprenaep! O3nepine 6epren
PBISBIKTapIIbIH Ta3achIHAH SKEHACPH( el

‘w:) |54 Q'_]:\.E bis }-\A‘C« u.\ﬂ\) (K¥paH
Kopim, 2023, BaKapa 172 asar) nen
oyiipipansl. by xeninzae [laiiramOGapbIiMbI3
Myxammenre c.a.Cc. ajai Kocim IMeH Tasza
TaOBICTBIH ~ MaHBI3BIH  €peKIIe  aTarl
kepceTkeH. Mocenen Hyrman u6H bammp
p.a. puyasT eTKeH MbIHA XaJUCTe:
«ITaitramOapbIMBbI3 c.a.c ObLIal Aeai: Xanain
MEH XapaM YKIMJIepi aHBIK OCNTiLICHTEH.
Anaiima  omapablH ~— apachlHIA  YKiMi
KOIMIIUTIKKE alKplH Ooma  OepMeiTiH
KyMoHIi Macenenep ae Oap. CoHAbIKTaH
KiMIe-KiM ©31H KYMOHJII HOpcelepicH
cakrTaca, OJI ajaMm o3 JIiHIH KEMIIUTIKTePACH
XKoHE aObIPOMBIH KYMOHHAH KOpFraibl. A
KYMOHJZI ICTepeH THIMBIJIMaraH ajaMm
OipeynmiH eriHiHIH WIeTiHe KOW OarbIm
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JKYPreH KOMIIbIFa YKCaiIbl, O©TKEH1 OHBIH
KOMJIapbIHBIH eriHre Tycin KeTy KayIi Oap.
(Caxux on-byxapwu, 2005. 37-0). byn xaguc

MYCBUIMaHHBIH eMipiHe CaKThIK
KaFUJIaChIH YCTaHBIN, KYMOHII icTepiaeH
aynak OOJybl KaXETTIMH  KOPCETEl.

Wcnamnarel Oyl yCTaHBIMIAp, COMBLIBIK
TYHHETaHBIM/IA aca MaHBI3Abl OPBIH aJajibl.
Conpaii-ak ~ Slcaym ©3 XHUKMETTEPIHE
HOMcire epin, KyHora OOH  aiabIpyAblH
pyXaHU 3apJanTapbiH kui ecke canaiasl. O
aZJlaMHBIH PYyXaHH JIOPEKECIHIH KOTepilyi
YIIIH  aJgbIMEH 63  KeMIIUIIKTepiH
MOWBIH/AI, ToyOere Kemyi koHe AJUIaHBIH
OYHpBIKTapbIHA TOJBIK OOMYCHIHYBI Ka)KeT
EeKEeHIH HacHUXaTTauIbl. Slcayn
XUKMETTEpiHJIe KYHOHI allbIK MOMBIHIAY,
aZJaMHBIH ©3 IC-OpeKeTiHe ecem Oepi,
PYXaHM TYPFBIIAH ©31H-031 >KETULHIPYIiH
0ip koJIbI peTiHAe TaHbUIaAbl. OChl APKBIIBI
aKbIH OKBIPMaHJbl XapaMHaH THIWBUIBII,
amaniblKKa  HETI3eNreH  Xajal  eMip
calThlH ycranyra yHzaeunmi. Con cebenTi
OHBIH HIbIFapMasIapbIHIaF bl ToyOe,
TaKyaJblK JKOHE HOIMCIHI  TopOmeney
UesIIaphl HCTIaMJIaF bl XaJana-xapam
KaFUJaNnapblMeH  TBHIFBI3  Cca0aKTachlIl,
MYCBUIMAaHHBIH PYXaHM >KETLTYiHIH Herisri
HIapTTaphIHBIH ~ Oipl  peTIHAE  KOpiHIC
Tadagpl:
Cakan-MypThIH araphblil, KOHLUIIM Kapa,
Maxmap KyHI pakblM €TIIECeH, XoJIM
MYILKT,
O3iHe asH, aMaJIbIM a3, KYHOM CaHCHI3,
[lepimrenep KyHomapeIMabl OuIal, TOCTap
(Bice, 2019:49).

Xanajx MEH XapaM LIeKapachl aJlaMblH
MMaH ChIHAFBIHIAFbl TA0OBIC HEMECE JKEHLIIC

©JIIIIEMIH alKbIH 1N bl OliTkeH1
MYCBUIMAHHBIH ~ opOip  ic-opekeTi MeH
TaHJaybl ~ OCBl  eJIIeMAep  HeTi3iHze

OaranaHanpl. byn HoTmxkere cail agam He
cayamka, He Jka3ara ue  OoJajibl.
CoHBIKTaH HCIaMJa Xajdal MeH Xapam
Moceslecl aJaMHBIH pyXaHH eMipi MeH
aKbIPETTIK TaFJbIpbIHA TIKEJEH acep eTeTiH
MaHbI3/Ibl KaFK/1a PeTiH/Ie KapacThIPbLIaIbI.
Ocpl KarugaHbl TepeH TyciHreH Scaym
allHaJIaChIHJAFbl XKaHJApFa KYHOHIH aybIp
callIapblH €CKepTil, oJapAbl TaKyalbIKKa,
HOIICIHI THIIOFA KOHE IIApUFAT TalanTapbIH
Oepik ycranyra makpipaasl. On Oy



OMJTapbIH ©31HIH XUKMETTEpiHJAe ObLIaiina
JKETKI3eIi:

KyHo nepti MeHziern, ChIpKaT 00IIbIM,

Con cebenteH XaKTaH KOPKBIN, Ceprek
oonaeim (Bice, 2019:51).

Slcayu Tarbl Oip HIyMarblHJa pyXaHU
KEMIIUTIKTEepiHEe JereH OKIHIINH OuUImipir,
©31HIH 1IIKi TOJFAHBICBIH MIBIHAWBI TYPJE
xerkizenl. On  kacaraH — KaTeNiKTepiH
MOWBIHAAMN, AJIaHBIH aJAblHIa Kayall
OeperiHiH TepeH ce3iHemi. OCBbl apKbUIBI
agaM OaylacblH KYHOJIAPBIHBIH Cajiaapbl
Typajibl TepeH OWJaHyFa, ToyOere Keiyre
xone JKapaTymblman KemnpiM — cypayra
yHIeHal. O3iHIH MeHACNIK  OJCI3AIriH
MoiibiHIaraH Scayu ObLTail ek

Anmbic Oipzie mepMeHIeMiH KYHOHIMHaH,

Eii, nocrap, ken kopkambiH MnaheimMHaH,

JKannan kemrin, nana tinen KynaiisiMHaH,

[Topyap xapbIM JWAAPBIHABI KOPEPMIH
6e? (Hypaxmeryibl, 2016:26).

Kynohap amampapra Hacuxart aiTKaH
Scayu, KaHIIaMa KaTe iC-OpeKeTTep JKacarl,
KYHora OOl amapIpca Ja, ©3 KaTeliKkTepiHe
OKIHIIl, KO3 JKaChlH TOKIEHTIH opi IIbIHAM
ToyOere KeIMEHTIH JKaHIApABIH pPyXaHH
KardablHA  allaHJAyIIbUIBIK  OUTAipin
ObLTal JIen YH KaTaJibl:

Cypertrepi olIeKel, KHIMETTEH KOPBIKITAc

[TachIKTHIK MTeH OY3aKbLIBIKTaH UMEHOeC,

Pusimen Tacnmux ycram, Ke3 KachH
TOKIIEeC,

AppicTan 06abam ce3lepiH ThIHIACAHbI3
To0apyk (Tosun & Eraslan 2019:137).

Kanran ceitneyi ayblp KyHoJIapIbIH
Oipi ngem caHaWTBIH OJ, MyHJIai >KaMaH
KACHETTIH aJaMJIbl PyXaHU a3FbIHBIKKA
KeTeJNeUTiHIH eckepTeail. OHBIH TYCIHITIHIE
OTIpIK aiTy TEK alaMrepIiIiK
KaFuJajgapplHa FaHa €MeC, WCIaMHBIH
HET13r1  KYHIBUIBIKTapblHA Ja  KaMIIbl
keneTiH ic. OcbiFaH OalaHBICTBI, OTIPIK
ailTy MeH KyHora 0ol anublpyAblH
Myxammen nmaiiramMOapaelH ~ yMOeTiHe
JKapacrmalThIH IC eKeHIH OasHaar, MyHJai
OpeKeTTeP/IiH CalIapblHaH aKbIPETTE TO3aK
azabblHa yIIelpay Kaymi Oap eKeHHIriH
€CKepTe/Ii:

O11-K93300y 110 ymMMaTu fei cisre,
On Myxammen xak Pacyn eni Oisre,
OTipiKIIire )KyMak )OK, aHT €TEMIH,
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OTIpiKIIEeH HWMaHCBI3 KETIICHI3,
(Tosun & Eraslan 2019:236).

An XaKThl CYWTeH )aHAap TYHUCHIH
OTKIHIIN KBI3BIKTapblHa OOW ajapIpMai,
pyXaHU KYHIBUIBIKTApIbl KOFAPhl KOSJBI.
Onap AunnaHblH  pas3bUIBIFBIH  OapIIbIK
HOpPCEACH YCTEM KOWBIN, Xajlal MeH
XapaMHBIH apa-KiriH KaraH cakTayra
ymTblIaabl.  COHIBIKTAH — Xapamfa KO
co30ait, KyMoH/II icTep/ieH Jie OOMBIH aylak
ycranapl. MyHmail KaHIapAblH TalnKaH
TaOBICKI MEH HeciOeciie TeK ajajl >KOJIMEH
KeJle/li, OUTKEH1 oap PBI3BIKTHIH Oepekeci
OHBIH KONTITIHJIE eMec, Xajall OOJybIH/Ia
nen tycinemi. OChIHBIH HOTHXRECIHAE Scayn

JiocTap

XakTel ~ CcyHreH TmeHaenepAiH  0acThl
Oenrinepinin KaTapblHa  aJallJbIKTHI,
TaKyaJIbIKTBl ~ KOHE JIYHHEre ToyeJsci3

pPYXaHU YCTaHBIMJIApbl KOpCeTe/Ii:
Jlynuere keHin Oaitiamac,
Apamra KoJ ObUTFamMac,
XaKThl CYUI'€H FallIbIKTap
Ananeinan oM tatap (Eraslan, 1991:334-
335).

byran xoca Slcaym, kyHora Ooi
QJJBIPBIN XajlaJl MEH XapaMHBIH apa-KiriH
QXKBIPATIIATBIH aamMIap/ibl CHIHFA alajbl.
ocipece ©37epiH pPyXaHH KOJIIBIH OKiT
AFHU TIp PpETIHJAE TaHBITHII, IC KY3IHIE
KYHO MEH XapamMHaH ThIHBUIMAWTHIH
KaHIAPIBIH EKDKY3AUTIIH  SIIKepeseii.
AKBIHHBIH TaHBIMBIHIA, Alnara JereH
Maxa00aT TeH pyXaHH KeMeNIiK Kyp
co30eH  eMec, aJaMHBIH  iC-OpeKeTi,
TaKyaJbIFbl JKOHE IApUFAT TalanTapblHa
cail yCTaHybl apKbpUIbl KOpiHIiC Tabajbl.
CoHJIBIKTAaH aKbIH, ©3/1epiH MaxaboOar
JKOJIBIHAAMBIH JIel TaHBITBII, HOIICICIHE
epin IapufraT KaruJalapblH YCTaHOAWTHIH
YKaHIApIbl CHIHFA aJIbIIl, OJIAPBIH IIBIHAWBI
pyXaHU OKOJJaH aybITKbIFAaHBIH MBIHA
CO3JIEPMEH KETKI3e/Ii:
Tominmin men aTansl, oJUIa-OUIId
BIHCAIIChHI3
Hexkecisre Kapaiiipl ke3aepiHie 5K0K
BIHCAII,
Kici ManbIH eI )xypep, CoJlaH T eMec
cad
ApsbicTan 6abam ce3nepiH eciTiHI3 TOOIPYK
[Tip KbI3METIH KbULIBIK JICI TOIIMIIIH ST
Kypeni,
JKubim apaM-yiracTsl KYJIKBIHBIHA YPAIbI,



Ke3nepinae puiFall )oK anka iImHe Kipei
ApsicTan 6abaM ce3lepiH eciTiHi3 To0pYK
(Kenxeraii & bekebaes, 2010:186).

An  XakTel YHEMi €cKe alblll,
JKYpEriH 3IKIpMEH TIpUITil, TeK Xajal
PBI3BIK 137ICYZIl  OMIPIIIK YCTaHBIM €TKEH
XKaHAapAbl Slcayu MmIBIHAWBI OpyilTep Aer
caHaiipl. MyHmah amammap JAYHUCHIH
OTKIHIIT KBI3BIKTAphIHA Oepinmeit,
XapaMHaH OOHBIH aylak ycran, 9pOip iCiH
AJUTaHBIH Pa3bUIBIFBIHA COMKECTEHIIpyTe
ThIpbicanbl. OnapaplH pyXaHU OOJIMBICHI
CBIPTKBI MIHE3-KYJIBIKIIEH FaHa eMec, IIIKi
Ta3aJbIKIICH, HUSTTIH aJaJJIbIFBIMEH JKOHE
TaKyalbIKIEeH epeKILeIeHe 1. Ocsl
TyprbliaH  amraHjga  Scayu, MyHnau
MeHeNepal KeMell pPyXaHHSITKa JKETKEH,
IIBIHAWBI COMBUIBIK >KOJIJbl YCTAHFaH 13Ti
JKaHap perinae Oaranaipl:

Tynne XakThl ecke abIm, KO3 UIMEHi,

AJtan acThl TUICHIl, apaM KeMei.

Jopyimike skapacap OChl CHIIAT dpAalbIM,

Kynasik sKOJBIH TacTayra KOHUT OepMen i
(Tatci, 2017:254).

byn xonmmapma Slcaym, nmopyimrig
HET13r1 pyXaHW CHUIIATBIH Kbl TYpHe
Oetineneiial. O MIBIHAWBI pyXaHU alaMIbl
TYH]IE rubamar eH 3iKipJIeH
aXbIpaMal ThIH, KYpEri oy Kyiie 00JaThIH
JKaH Jien cunarranael. MyHa agaMm azmain
PBI3BIKTBI ~ FaHA  TaHJAN,  XapaMHaH
TOJIBIKTal OOMBIH ayJiaK ycTar, KYJIIbIK TeH
KYIIIBUIBIK KOJBIHAH TalMal, TYHHEIIK
KYMapJIbIKTapIaH y3aK TYPaJibl.

AJbIHFaH HITHOKeJIep. HoTmxkecinae
Koxa Axmer Slcayn ayHUETaHBIMBIHJIAFbI
TIHU-YTUKAIBIK OJIIIeMACp ©3apa THIFBI3
cabaKTacThIKTa KapacThIPhLUIATBIHBIH
KepceTTi. Slcayn LIiMiHAE AYHUE, aKBIPET,
KYHO, XaJlaJl )KoHEe XapaM YFeIMIaphI Jepoec
JIHM TYCIHIKTEp peTiHJIe FaHa eMec,
aJlaMHbIH pYyXaHH-aJaMI €pUILTIK
OOJMBICBIH ~ KJIBITITACTHIPATBIH  OIpTyTacC
STUKANBIK JKYHEHIH Kypamjac OemikTepi
TYPFBICBIH/IA TAHBUIABL. «J{nyaHu XHKMET
Ma3MYHBIH Tajlay HOTHIXKECIHIE aTalfaH
YFBIMIAPIBIH  aIaMHBIH  ©31H-631 TaHYBhI,
HOIICICIH TopOueneyi, MOPAIIBIBIK
KayarmKepIIUITiH apTTRIPYbl KOHE PyXaHHU
KeMEeJIIKKe  YMTBUIYbl  MoceleliepiMeH
TiKelled ca0aKkTac €eKEHIIrl AaHBIKTAaJIIbI.
AIIBIHFaH HOTHXelep OOWBbIHIIA JTyHUE
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YFBbIMBI flcayu JyHUETaHBIMBIHIA €pEKIIe
MOHTE€ HWe€ CeKeHI aWKeHAanael. Scayu
OYHHCHI aJaM OMIpiHIH TYIKI MaKCaThl
TYPFBICBIHJIA ~ €MeC, pyXaHh KEeTiTy
JKOJIBIH/IAFbl YaKbITIIIA MEKEH, opi ChIHAK
KeHICTIr1 perinne Oaramaiiael. JlyHHemik
UTUTIKTEPAIH OTKIHIIUINH YFBIHY aJaMJIbl
OalIIBIK, MaHcam, aTakK-JaHK  CeKULml
yaKbpITIIA KYHABUIBIKTapFa IIEKTEH ThIC
Toyenai 6onyaaH caktanabipaasl. COHbIMEH
Oipre Oy YCTaHBIM JYHHEIIK OMipAeH
TOJNIBIKTAll  Gac  TapTynabl  OULAIPMEHI.
Kepicinme ayHuene eMip cype OTBIPHIIN,
OHBIH WTUIKTEpiH OpBIHJIBI Naiiganany,
HOIICUTIK KyMapJIbIKTapra OepiiMey XoHe
pyXaHU KYHIBUIBIKTAPIbl JKOFAphl KOO
KaxerTiniri Herizgeneni. OCbl TyprbIIaH
anFanjga, Slcaym  JIyHUETaHBIMBIHJAFbI
IYHHE TYCIHIM aJaMHBIH MaTepuaIbIK
KOHE pyXaHU OOJIMBICHI  apacChIHJIAFBI
YUJIECIMAUTIKTI  cakTayFa  OaFbITTalFaH
STUKAJNBIK YCTAHBIM PETIH/E CHUIIATTANa]IbI.
AJl aKpIpeT YFBIMBIHA KATBICTHI aJbIHFaH
HOTHXKeENlep OHBIH Slcayn MypachblHIaFbl
MOpaJIBJBIK JKAayalnKepUIUIK TYCIHIrIMEH
THIFbI3 OalJaHBICBIH KOpCEeTTi. AKBIpPETKe
CEeHIM aJgaMHBIH JyHHUeneri opOip ic-
OpEKEeTIHIH HOTHXXECI MEH jKayarKepuIiIir
0ap eKeHMIriH ce3lHyre MYyMKIHIIK Oepei.
Ocebiran OalmaHBICTHI XUKMETTEP]IE
OYHUETIK  eMIpAiH  OTKIHIIUNIT  MeH
AKBIPETTIK OMIPJIIH MOHTLIIT1 CaTbICTBIPhLIA
OTBIPBINl, agaMIbl 13r1 aman Kacayra,
aIalIbIKTI, JOUIETTUIIKTI KOHE KaHaFaTThI
yCTaHyFa OaFbITTAMTBIH OWJIAp KOPIHIC
tabanpl. Jlemek, akplpeT YFbIMbI Scaym
TYCIHITIHJE TeK JiHM CEHIM HBICAHBI eMec,
aZJlaMHBIH MIHE3-KYJIKBIH PETTEHTIH JKOHE
OHBIH MOPAJIBJBIK TaHIaybIHA BIKIAT €TeTIiH
MaHBI3BI ITHKAJBIK Oarmap KbI3METiH
aTkapaabl. COHBIMEH KaTap KYHO YFBIMBI
Scayu MypachlHIA KeH 9pl  TepeH
MaFBIHAJIIBIK cUMaTtka ue. KyHo amaMHBIH
JTiHW ~ TajanTapasl  Oy3ybIMEH  FaHa
IICKTeNIMEH, OHBIH pyXaHU Ta3aJbIFbIHA
HYKCaH KENTIPETIH, MXYPEKKe Kepi acep
€TeTIH J>KOHE HOICIHIH KYIICliHe cebern
00JaThIH MOpPANBIBIK AYBITKY PpETiHAC
tyciggipiieni. Ocwel  cebenTeH anraHia,
Slcayu  XUKMeETTepiHAE  aJaMHBIH  ©3
KEMIIUTIFiH MOWBIHAAYBI, ToyOere Kemyi,
HOIICICIH TopOueneyi jKoHE 13r1 amanjap



apKbUIbl PYXaHHM TYPFBIJAH JKaHFBIPYBI
epeKiuie MoOHTe He. SIFHM KYHQ YFBIMBI
anamzbl JKa3repIpyFa OarbITTalFaH TYCIHIK
peTiHae emec, OHBIH ©3iH-631 capajar,
pyXaHM KeMeJJikke Kapail Oer OypyblHa
MYMKIHIIK O€peTiH STHUKalbIK KTETOpUs
peTiHAe KepiHemi. Xamal MEH Xapam
YFBIM/IapbIHA KATBICTHI aJIBIHFaH
HOTHKENep oJlapAblH Slcayu TYCIHITIHJIET1
JUHHM-3THKAJbIK Talall TapIblH MPaKTUKAJIBIK
KbIPbIH alKbIHAANTHIHBIH TAHBITAIbI. Xaal
YFBIMBI aJall eMip Cypy, MaHJAail TepMeH
eHOeK eTy, LIapuFaT TajalTapblHAa COWKeC
opeKeT eTy KOHE aIaMT epIITIK
KaFUJaldapelH  cakTay  TYCIHIKTEpPIMEH
cabakrac OoJca, XapaM YFBIMBI aJlaMJibl
PYXaHH JKOHE MOpPAJBAbIK  TYPFbIIaH
a3lbIpaTblH  OPEKeTTEeplIeH  CaKTaHY.bl
Ounipeni. byn xkarteropusimap amaaMHBIH
CBIPTKbI 1C-OpEKETIH CHUIIaTTayMEH FaHa
MIEKTEIMEH, OHBIH IIKI HUETI MEH JXYPEK
Ta3aJIbIFbIHA /12 KATBICTHI KapacThIPbLIAIbI.

Ocwl apkputbl Slcayn MypachlHOa [iHH
Tajan [e” aJlaMr epIIlIiK
KYH/IBUTBIKTAPIbIH e3apa Oipiiri

alKpIHAanaael. TyTactail anFanaa, alblHFaH
HoTHKenep Slcaym JyHUETaHBIMBIHAFBI
JUHU-ITUKAJBIK KaTeropusuIap/IbIH
OapJIBIFBIHBIH  TYIKI Ma3MYHBI aJIaMHBIH
pyXaHU-a1aMI ePIIiITIK TYpFbIIaH
KEeMeJJIeHyiHe OarbITTAIFAaHBIH JQJICIICI.
Jlynue MeH akbIpeT YFbIMIAapbl aJaMHBIH
eMIpIIIK OaFJapbIH ailKbIHIaca, KYH9, Xajall
KOHE XapaM YFBIMAAPHl OHBIH KYHJENIKTI
MIHE3-KYJIKbIH, MOPaJIbJIbIK TaHAAYbIH )KOHE
JKayanKepIIiIiK JIEHrei1H
KaJIBITITACTHIPA/IbI. OmnapabiH e3apa
Oaimanbichl  Slcayn  IIbIFapMachIHIAFbI
aJlaMHBIH CBIPTKBI OpeKeTi MeH imKi
IYHUECIHIH Oipiirin TaHbITA/IbI.
Conpgpiktan  SlcayunaiH  AIHU-3THUKAJBIK
KO3KapacTapblH TE€K COMBUIBIK TYHHUETaHBIM
asicblHJIa FaHa €MeC, aJaMIepIlIUliK, pyXaHu
TOpOME XKoHE TYJIFAHBIH ©31H-031 XKEeTUIIIpy
MocelNenepiH KaMTUTBIH TYTac STHUKAIBIK
Kyie eceOinie Oaranayra 00Jabl.
KopbiThiHABI. flcayn Mypackl opta
racelpiapia  Opta  Asusd,  AHazgoisl
MYCBUIMaH PyXaHUSTHIHBIH 1aMyblHa TEPEH
BIKMAJI €TKEH JIHU-PUIOCODUSIIBIK >KOHE
MOPATBJIBIK-3THKAIBIK LIIMICPIIH Oiperei
xKyeci OOJIBIII caHaabl. OHBIH
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XUKMETTepl UClIaM  JAYHUETaHBIMBIHBIH
HEri3ri KaTeropusulapbl CaHAJIATBIH JyHUE
MEH aKbIpeT, KYHo, XajlaJl MeH XapaMm
MoceNieNiepiH  TyTac  aHTPOMOJIOTHSIIBIK,
OHTOJIOTHSITBIK KOHE aKCHOJIOTHSITBIK KYlie
perinae KapacTeipanpl. Scaynm amamMHBIH
JKapaThlTy MaKcaThlH, OHBIH OYJI JYHHUEer1
OpPHBIH KQHE aKBIPETTIK >KayalKepIILIIriH
TYCIHIIPY apKbUIbl pyXaHU KeMEeJACHYIIH
ombebam MOJENbiH YCbIHAIBL. 3epTTey
OappICbIHIA AHBIKTAJIFAH 1Al Scayn
TYHUETAHBIMBIHBIH ~HETI3IHJE HCIaMJbIK
601mbIc punocoduscel xkatbip. Combl aKbIH
TYHHEH1 aOCONMIOTTIK aKUKaT PETiHJe eMec,
OTKIHIIN Opi MAPTTHI OOIMBIC KEHICTIT1 JeT

cunartaiiapl. CoHbiMeH Katap Slcayu
HIbIFapMaiapblHAA HOICIMEH Kypec,
TaKyallblK, ©31H-031 Oakpliay, ©3iH-031
eCemKe TapTy JKOHE pyXaHu TopoOue
Mocenenepl  epeKiie  OphlH  ajajbl.

OYJMEeHIH MIKIpIHIIE aJaMHBIH KEMEIIIKKe
KETyl €H aJlJbIMEeH O3IHIH IMIKi TYHHECIH
Ta3apThINl,  HOMNCUIIK  KYMapJIbIKTapbl
OakpllayFa alyMeH TiKeJel OaillaHbICTHI.
Tyracraii amrannma SlcayumiH XUKMeETTEpl
UcCJIaM PyXaHUSTHIH TepeH (UI0COPUSIIBIK
JKOHE DTHKAIBIK KaruJalapblH KOPKEM
MO033Usl TN apKbUIBI KETKi3reH Oiperei
Mmypa OobIT TaObLIa/IbI. OHBIH
HIbIFApMaiapelHAa  aJaMHBIH ~ OTKIHIII
JTYHHEIET1 eMipi MEH MOHTUIIK aKBIPETTIK
TarJbIPbl apachIHIAFbl OailijlaHbIC, pyXaHU
Tazapy  MEH  KEeMeNJCHY  JKOJJaphl,
a/IaMT epIILUTIK IIEH KayarKepIITiK
Mocenenepl JKaH-)KaKThl KapacThIPBLIAIbI.
CoHJbIKTaH Scayu MYpachl TEK
OpTarachIPIIbLIK TYPKi JKYPTBIHBIH pPyXaHU
CYypaHBICTaphIHA jKayall OepreH Tapuxu
KYOBLTBIC KaHa eMec, COHBIMEH Karap
Ka3ipri 3amMaH karJalbIHIa 13 ©31HIH JIHH-
TaHBIMJIBIK, MOPAJBIBIK JKOHE TYMaHHCTIK
KYHJBUIBIFBIH CaKTam OTBIpFaH oMOeban
pyxaHu-GpunocoPusIIbIK Xyie TYPFBICHIHIA
Oaramananpl. OHBIH XUKMETTEpi OYTiHTI
amaMapl  Aa  ©3iH-631 TaHyFa, pyXaHH
JKayarmKepIIlTikKe, MMaHIBLUIBIKKA,
ONUIETTUIIKKE  JKOHE 1Kl KEMEJJIKKE
KETENEHTIH MaHbI3Abl Oaraap OOJBIN Kaia
oepei.
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AHMAD YASAWI’'S HIKMATS: ETHNOCULTURAL IDENTITY AND
SOCIAL COHESION

Angarna. byn Gasunamana Koka Axmer Scayuni XxukmerTepiniy xahannany, sxenen
MOJIEpHHU3ALUs JKOHE UICHTU(UKALMSIIBIK cascaTTapAblH KbICBIMbI >KaraalbiHaarbl X XI
FachIpJlaFbl Ka3aK KOFaMbIHJa 3THOMOJEHHU OIpereisikTi cakray MEH KOFaMbIK TYTaCTHIKTHI
HBIFAUTYyIaFbl CTPATETUSUIBIK poiii Tanaanaapl. Kasakcran Toyemnci3mik aqFaHHaH KeHiH TUT MEH
MOJIEHU MYpaHbl CaKTay, OpTYpJi STHUKAJIBIK TOITAp apachlHIAaFbl YHJIECIMIUTIKTI KaMTaMachl3
€Ty, JIeYMETTIK-DKOHOMHUKAIBIK TEHCI3IIKTEP/Il kKO KoHE kahaHMBIK BIKMAAAp XKaFIaibrHaa
VITTBIK OIpereisIikTi HBIFAUTy CHSAKTBI KOIKBIPJIBI CBHIHKATEPJIEpMEH OeTme-0eT Kemye.
Basnnamana Scaynnaiy Te3IMALTIK, 9iIeT, OIpiiK, pyXaHU TEPEHIK XKoHe ajaM CYHICHEeHIIUTIr
ceku1l omMOeban XMKMETTEPIHIH Ka3aK MOJACHUETIHIH HEri3ri TETIKTEPiH HOPJICHIIPIN, YIITTHIK
OIpereiTiKTIH TYPaKTBUIBIFBIH KaMTaMachl3 €Tye 9pi KOFaMJIbIK KeiciMal KyleiTyae Ka3ipri
3aMaHfa cail Oarmap YCHIHATBHIHBI KapacTeIpblianel. COHBIMEH KaTap, HUQPIAHIBIPY AajIbIIl
KEJIreH kaHa uAeHTU(HUKalus (GopMmagapbl MEH KacTap KYHJBUIBIKTapbIHBIH €3repyl aschiHAA
Scayu utiMaepiHiH KalTa maibIMIaTy dJeyeTi TaaKbUIaHbll, X X1 FackIpaarsl Ka3ak KOFaMbIHa
KE37€CeTIH OIpereMIIiKTIH JICIpeyl, QJICYMETTIK MOJIAPU3AIUS KOHE MOJCHHU JKATTAaHY CHUSKTHI
Mocenenepre MpakTUKANBIK IennmMaep izaeneai. basagamana fcayu imiMaepiHiH T€K MOICHU
Mypa FaHa emec, coHbIMeH Oipre XXI racelparbl Ka3ak KOFaMbIHBIH OIpereiiik meH TYTaCThIK
MoceseNepiHe KaThICThl CTPATETUsUIbIK AHATUTHKAIBIK JKOHE MOpPAJbJIBIK HEri3 YChIHATHIHBI
JIENACHEI].

Kiar ce3gep: Axmer Scaym, «/luyaHu XuKMeT», STHOMOAEHHU Oipereilsnik, COMBUIBIK,
TO3IMIIUTIK, YITTHIK Oipereinik, >kahannany, naeHTU(UKAIUSIBIK cascarTap, UU(pIaHabIpy,
QNIEYMETTIK MOJISPU3ALIUSL

Abstract. This article examines how the ethical vocabulary of the Yasawi tradition can
inform contemporary debates on ethnocultural identity and social cohesion in Kazakhstan. Using
qualitative document analysis, it reads a verified Turkish edition of the Diwan-i Hikmet
alongside recent scholarship on civic and ethnic identity, language practices, young people’s
media use, and inequality. The analysis is organised around four themes: responsibility towards
vulnerable people; self-discipline as a counterweight to pride and ostentation; justice in public
conduct; and the integrative function of accessible language. The findings indicate that Yasawi’s
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legacy can furnish a shared moral vocabulary, but only when interpreted inclusively and without
turning a historical Sufi corpus into a direct policy manual. Its contemporary value lies less in
supplying ready-made solutions than in sustaining ethically grounded deliberation across
education, cultural institutions, and digital media. Social cohesion nevertheless also depends on
credible language policy, equality of opportunity, and institutional justice. The article therefore
proposes a critical appropriation of Yasawi’s legacy that joins historical awareness to civic
inclusion.

Keywords: Ahmad Yasawi, Diwan-i Hikmet, Kazakhstan, ethnocultural identity, social
cohesion, language policy, youth, digital media, public ethics.

AHHoTamusi. B cratbe paccmaTpuBaercs, KakuM oOpa3oM OTHUYECKHH CJIOBaph
SICAaBUMCKOM TPaJUIINU MOXET ObITh BKIIOUEH B COBPEMEHHbBIE JUCKYCCUH 00 3THOKYJIBTYPHOU
UJICHTUYHOCTU U oOlecTBeHHOM crutou€éHHoctu B Kasaxcrane. MccnenoBanne OCHOBaHO Ha
KaueCTBEHHOM aHaJu3e JOKYMEHTOB: MPOBEPEHHOE Typelkoe u3naHue «/IuBan-u Xukmer»
COIOCTABJISETCS C HOBEHUIIMMHU pabOTaMH O TPaXAaHCKOM M 3THUYECKOM MJIEHTHUYHOCTH,
S3bIKOBBIX MPaKTUKaX, MEIUANOBEACHUN MOJIOAEKU M COLIMAIbHOM HEpaBEHCTBE. AHAIIN3
COCpPEIOTOYEH Ha 4YETBIPEX TeMax: OTBETCTBEHHOCTH MEpE] YSA3BUMBIMHU  JIIOJbMH,
CaMOJUCIUININHE KaK MpPOTUBOAECHCTBUU BBICOKOMEPHIO M IOKa3HOMY OJaro4ecruio,
CIIPaBEAJIMBOCTH B OOIIIECTBEHHOM MOBEICHUU U 00beAUHSIONIEH (PyHKIIMU AOCTYITHOTO SI3bIKA.
Pe3ynbprarel mOKa3bIBAIOT, YTO Hacenue SIcaBu CocoOOHO MPEATIOKUTh OOIIMK HPaBCTBECHHBIN
CJIOBaphb JIMIIb IPU HMHKIIO3UBHOM TOJKOBAHUU, KOTOPOE HE NPEBpAIIAET HCTOPUYECKUU
cy(puiicKkuii KOpIyc B HEMOCPEICTBEHHOE PYKOBOJCTBO MO TOCYJapCTBEHHOW monuTuke. Ero
COBPEMEHHasl IIEHHOCTh COCTOMUT IMPEXKJIE BCETrO B MOJIEPKKE COAEPKATEIBHOI0 00CYKICHUS B
00pa3oBaHUM, KYJIbTYPHBIX YUPESKIACHUSIX U LUPpoBOH cpere. Bmecte ¢ Tem oOuiecTBeHHAs
CIUIOYEHHOCTh 3aBHCUT TaKKe OT CIpaBEUIMBOM  SA3bIKOBOM MOJUTHUKH, paBEHCTBA
BO3MOKHOCTEH U TOBEpUA K HHCTUTYTaM. [Ipu TakoM moaxoe KylnbTypHas NaMaTh CTAHOBUTCS
HE CPEICTBOM YHH(HKAIMU, a MPOCTPAHCTBOM OTBETCTBEHHOT'O JHAJIOTa, TJI€ MCTOPUUECKAs
KpUTHKA, S3IKOBOE MHOT000pazue M paBHOE TPaKJAHCKOE JOCTOMHCTBO JIOMOJHSIOT APYT
Jpyra.

Kawuesbie cioBa: Axmen Scasu, «JluBan-u Xukmer», KazaxcraH, STHOKYJIbTypHAas
UJCHTUYHOCTh, OOINECTBEHHAS CILIOUYEHHOCTH, S3BIKOBAS TMOJIUTHKA, MOJOAEXKB, MU(POBHIC
Meana, myoandyHas STUKa.

Introduction. Debates over identity Kazakh identity and Kazakhstani identity.
in Kazakhstan have not unfolded after Research indicates that ethnic affiliation,
independence merely as a return to the past citizenship, linguistic competence, and
or a revival of national symbols. Institutions institutional trust carry different weights in
inherited from the Soviet period, the public individuals’ identity preferences
prominence of Russian, efforts to (Burkhanov, 2017; Rees & Williams,
consolidate Kazakh as the state language, 2017). The ethnic and linguistic diversity
the civic attachment of diverse ethnic documented by the 2021 census likewise
communities, and the relationship that requires social cohesion to be approached
younger generations have forged with not through a vision of cultural uniformity,
global culture constitute interlocking but within a framework attentive
dimensions of the same process. It is simultaneously to common belonging and
therefore analytically unhelpful to posit a plurality (Bureau of National Statistics,
fixed and categorical opposition between 2023).
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Khoja Ahmad Yasawi matters to this
debate not as the author of a ready-made
political programme, but as the focal point
of a religious-literary tradition with deep
resonance in  Kazakhstan’s historical
memory. Because accounts of Yasawi’s
historical personhood are interwoven with
hagiographic  narratives and  extant
recensions of the Diwan-i Hikmet were
compiled in different periods and milieus,
not every saying attributed to him can be
assigned directly to the twelfth century
(Eraslan, 1989; Eraslan, 1994). Yet the
idiom of the hikmet tradition—formed
around vernacular Turkic, moral
exhortation, the disciplining of the self
(nafs), solidarity with the poor, and the
critique of injustice—testifies to a genuine
cultural circulation that endured across
Central Asia  for  centuries.  The
dissemination of the Yasawiyya through
differing chains of transmission and
practices across various regions further
shows that this legacy cannot be reduced to
a single historical template (Tosun, 2013).

The central question of this article is
what resources Yasawi’s hikmats offer for
preserving ethnocultural identity and
strengthening social cohesion in twenty-
first-century Kazakh society, and where the
limits of those resources lie. The article
advances the following argument: Yasawi’s
legacy can furnish a shared moral
vocabulary through such principles as
responsibility toward vulnerable groups, a
piety free of ostentation, just conduct, and
accessible language; it cannot, however,

substitute for structural responses to
language policy, economic inequality,
discrimination, or digital information

disorder. The task, therefore, is not to
transpose the past directly into the present,
but to read a historical textual tradition
critically and bring it into conversation with
pluralist citizenship.

Yasawi’s present-day visibility does
not derive solely from poetic texts. The
mausoleum in  Turkistan, practices of
visitation, official commemorations, and
academic publications constitute a field of

74

memory in which the historical figure is
continually reinterpreted across distinct
social milieus. The mausoleum’s inscription
on the UNESCO World Heritage List in
2003 also  brought the religious,
architectural, and historical layers of this
field to international attention (UNESCO,
2003). Yet the widespread recognition of a
symbol does not imply that everyone
invests it with the same meaning. Yasawi’s
name may evoke different associations for a
devout visitor, a student, a historian, or a
local citizen from a different -ethnic
background. Such plurality is not a
weakness of the legacy; it is evidence that
interpretation is socially situated.

This  study does not treat
ethnocultural identity as merely knowledge
of one’s origins or as a fixed inventory of
traditions. Rather, the concept denotes the
historically reconstituted configuration of
language, family memory, narratives of the
past, religious symbols, and everyday
practices of belonging. Social cohesion, in
turn, does not mean the elimination of
difference; it refers to citizens’ capacity to
participate in common institutions with
equal respect and to negotiate disagreement
without recourse to violence. These
definitions  matter  because  cultural
continuity and political unity are not
synonymous. A tradition may reinforce
ethnic memory while excluding other
groups; conversely, an inclusive discourse
of citizenship may trivialise the linguistic
and mnemonic claims of particular
communities. The contribution of Yasawi’s
legacy can be assessed only when these two
risks are considered together.

From this perspective, identity is not
a frozen template to be preserved, but a
responsible and negotiable relationship with
the past.

Establishing such a relationship does
not require a choice between memory and
critiqgue. Representing the historical figure
solely through the idiom of hagiography
may appear to shield him from criticism,
but in fact diminishes his intellectual depth.
Conversely, identifying textual strata,



comparing editions, and filtering out
doubtful attributions do not amount to
denying Yasawi’s cultural significance.
Academic integrity is not a distancing
gesture that devalues the legacy; it is a form
of proximity that makes visible the
pathways through which that legacy
reached the present. Such an approach also
enables younger readers to encounter the
sources directly, rather than merely repeat
received judgements, and to assume
responsibility for their own interpretations.

2. Materials and Methods. The
study is based on qualitative document
analysis. Its primary text is Hayati Bice’s
edition of the Diwan-i Hikmet; particular
attention is devoted to passages addressing
solidarity with the broken-hearted and the
poor, criticism of bribery and injustice,
discipline of the self, and opposition to
ostentatious piety (Yesevi, 1993, pp. 122,
163, 184). To distinguish the text’s
historical layers, encyclopedia entries on
Ahmad Yasawi, the Diwan-i Hikmet, and
the Yasawiyya were assessed
comparatively. This procedure makes it
possible to read the hikmats not as an
immutable text wholly attributable to a
single author, but as an ethical tradition that
took shape around Yasawi and expanded
over time.

The secondary literature  was
delimited to scholarship on identity
formation, citizenship, language

preferences, young people’s use of digital
media, and socioeconomic inequality in
contemporary Kazakhstan. The texts were
analysed under four themes: inclusive
belonging, language and transmission,
public ethics, and structural constraints.
This is not a field study measuring the
present-day effects of the hikmats; it
therefore makes no claim of direct causality
between Yasawi’s teaching and social
cohesion. Its purpose is to compare
normative principles derivable from the
historical corpus with problem areas
identified by contemporary empirical
research and to subject claims about their
applicability to critical scrutiny.
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Three criteria governed source
selection. First, the study included only
works whose bibliographic records and
publication venues could be verified.
Second, sources were evaluated not simply
on the basis of a broadly relevant title, but
according to whether they substantively
addressed the claim for which they were
cited. Third, direct quotations were required
to include edition and page information.
Aphorisms circulating online without a
specified edition, or absent from the
accessible text of the Diwan-i Hikmet, were
excluded from the analysis. Respect for
Yasawi and source criticism were thus
treated not as opposites, but as
complementary dimensions of scholarly
responsibility toward a historical legacy.

The analysis proceeded by first
reading the relevant passages in the primary
text and then examining how the same
theme appeared in contemporary research.
The theme of solidarity with the poor and
the wounded, for example, was paired with
current data on inequality; the preference
for plain language with research on
language policy and young people’s
linguistic practices; and the critique of
bribery with debates on public justice and
institutional trust. This pairing does not
assert historical equivalence. The religious
and ethical concepts of the twelfth century
are not identical to the concepts of
citizenship and public policy used today.
The purpose of the comparison is not to
erase that distance, but to determine which
questions an older ethical idiom can keep
alive in contemporary debate.

3. Analysis: Sources of Social
Ethics in the Hikmet Tradition. The
textual history of the Diwan-i Hikmet
establishes the first limit on contemporary
interpretation. Extant manuscripts differ in
language, content, and the number of
hikmats they contain, and some poems are
known to have been incorporated into the
collection by Yasawi dervishes in later
periods (Eraslan, 1994). This does not
diminish the work’s value, but it does
require caution in making categorical



claims that “Yasawi said” a particular thing.
It is more precise to say that certain lines
articulate an ethical orientation preserved
within the Yasawi tradition. This approach
attends to historical criticism without
disregarding the enduring influence of
hagiography, poetry, and Sufi-order
memory in Kazakh culture.

One distinguishing feature of the
hikmats is their connection of abstract
ethical teaching to everyday relations. The
line in the first hikmet, “Wherever you
encounter the broken-hearted, be a balm to
them,” transforms compassion from a
general sentiment into a concrete
relationship with the wounded person
(Yesevi, 1993, p. 122). The same passage
repeatedly insists on caring for the stranger,
the orphan, and the poor. The conception of
commonality at work here rests not on an
identity that renders everyone alike, but on
assuming responsibility in the presence of
vulnerability. This emphasis IS
consequential for contemporary social
cohesion, because common belonging is
strengthened not only through allegiance to
symbols, but also through conduct and
institutions that protect the dignity of
different sections of society.

The second axis is the critique of the
nafs, pride, and ostentation. In the hikmats,
moral corruption is not represented solely as
the failing of others; the speaker also
interrogates his  own inadequacy,
performative  piety, and  excessive
attachment to the world. This self-critical
idiom offers a standard that should inform
public invocations of the legacy. A
discourse that exalts Yasawi’s name while
exempting its own relations of power and
interest from scrutiny contradicts the
hikmats’ ethic of self-reckoning. Yasawi’s
legacy should therefore be read not as an
identity marker used to prove one
community’s superiority over others, but as
an  ethical resource that summons
individuals and institutions to examine their
own conduct (Kalm, 2017).

The third axis concerns justice,
which appears not as an abstract object of
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praise but through criticism of the abuse of
concrete offices. The fifty-third hikmet
censures a gadi who accepts bribes and a
mufti who issues unjust fatwas; the eighty-
ninth laments the disappearance of justice
among rulers and generosity within society
(Yesevi, 1993, pp. 163, 184). These lines do
not contain a modern conception of the rule
of law, and presenting them as a programme
addressed  directly to contemporary
institutions would be anachronistic. They
nevertheless articulate an unequivocal
moral objection to the use of public
authority ~ for  private  gain.  Their
contemporary corollary is to connect the
expectation of justice not merely to
individual benevolence, but to demands for
accountability and equal treatment.

The plain and rhythmic Turkic of the
hikmats is likewise integral to their social
function. Despite the scholarly and literary
prestige of Arabic and Persian, Yasawi is
understood to have preferred an idiom
accessible to Dbroad sections of the
population (Eraslan, 1989). This choice
suggests that cultural heritage should not
remain knowledge confined to specialists.
Plain language, however, does not entail
reducing complex questions to slogans.
Aphorisms falsely attributed to Yasawi and
unsourced social-media images may be
readily intelligible, yet they weaken
historical knowledge. Ethical transmission
therefore requires not only accessibility, but
also transparency about sources and an
account of textual variation.

Read together, these four themes
show that the hikmet tradition does not
construct social ethics through obedience
alone. The interrogation of one’s own nafs,
care for the vulnerable, and criticism of
injustice  in  public office distribute
responsibility in several directions. The
resulting moral horizon encompasses not
only the duties of the governed toward
rulers, but also the accountability of those
who wield power. It would be mistaken to
equate  this  horizon with  modern
democracy; it nonetheless resists reducing
justice to a unilateral demand for loyalty.



The most productive question Yasawi’s
legacy can contribute to the present debate
is therefore this: Does an appeal to unity
make audible the injustices experienced by
society’s less visible constituencies, or does
it conceal them within the rhetoric of a
common identity?

4. Results and Discussion: ldentity,
Language, and Cohesion in Contemporary
Kazakhstan. Nation-building in Kazakhstan
has sought to pursue simultaneously the
historical and linguistic consolidation of
ethnic Kazakh identity and the idea of a
Kazakhstani identity encompassing all
citizens. These two orientations sometimes
reinforce one another, but they may also
generate tensions over language,
representation, and narratives of the past.
Nationwide research has shown that
knowledge of Kazakh, trust in institutions,
and perceptions of discrimination are
associated with both ethnic and civic
nationalist orientations (Burkhanov et al.,
2017). This finding demonstrates that social
cohesion does not arise spontaneously
around a single symbol; it is shaped by
citizens’ everyday experiences, linguistic
opportunities, and expectations of fair
treatment.

Using data from 2014, Rees and
Williams found that a supraethnic
Kazakhstani identity resonated within
society, while language remained a
significant line of differentiation in its
adoption (Rees & Williams, 2017). A more
recent study of 4,000 participants examined
shifts in ethnic and civic attachments
between 2016 and 2023, demonstrating that
the field of identity is not static
(Sadvokassova et al., 2024). Any account of
the integrative capacity of Yasawi’s legacy
must therefore avoid treating “Kazakh
society” as a monolithic voice. For that
legacy to be inclusive, it must also
recognise the right of diverse ethnic and
religious communities to maintain distance
from this cultural resource or to interpret it
differently.

Language is the most visible domain
of  ethnocultural  continuity.  Recent
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scholarship documents increasingly positive
attitudes toward Kazakh, alongside the
continuing role of Russian in everyday and
public life and the value attached to English
in education and global mobility (Jarlhej &
Valijjarvi, 2024). A large-sample study
conducted among university students in
2023 likewise shows that language use
within the family and the language of
instruction are decisive in young people’s
ethnolinguistic affiliation (Zharkynbekova
et al, 2025). Yasawi’s preference for
accessible Turkic can, in this context,
provide a historical model for supporting
cultural production in Kazakh. It should
serve not to encode multilingualism as a
threat, but to strengthen Kazakh in high-
quality education, publishing, and digital
content.

The principal difficulty in language
policy lies in the gap between symbolic
value and the practical conditions of
everyday use. Declaring a language the
bearer of national heritage cannot produce
the intended outcome when high-quality
textbooks, scholarship, children’s content,
and public services are unavailable in that
language. Conversely, construing the
experience of Russian-speaking citizens as
evidence of deficient loyalty may narrow
the basis of common citizenship. Yasawi’s
preference for intelligible language should
therefore be read less as a criterion of
linguistic purity than as a principle of
access. The aim is not to place people in a
hierarchy according to the language they
use, but to make learning and using Kazakh
practicable, substantively rewarding, and
voluntarily valued in everyday life.

The digital sphere is not merely an
external force that erodes identity. Social
media constitute a bidirectional
environment in  which young people
produce new narratives about history,
music, language, and religion while also
encountering misinformation,
cyberbullying, and polarising content.
Research on social-media use among young
people in Kazakhstan places particular
emphasis on the need for information



security and digital literacy (Nussipova &
Slanbekova, 2024). In this environment,
renewing Yasawi’s legacy must involve
more than multiplying brief and emotive
slogans. Bilingual or trilingual digital
content that introduces different recensions
of the hikmats, makes citations visible, and
involves young people in interpretation can
foster more durable forms of cultural
learning.

A simple but auditable publication
principle can guide digital transmission:
every quotation should identify the work,
editor or translator, year of publication, and
page number, while doubtful textual status
should be stated explicitly. Providing a
contextual note when a hikmet is recorded
or adapted into a short video does not
diminish its impact; on the contrary, it
enables audiences to engage with the
source. The assumption that young people
merely consume prefabricated content
should likewise be abandoned.
Collaborative digital editions, podcasts, and
oral-history  projects  undertaken by
universities, museums, and local cultural
organisations can develop both linguistic
competence and source literacy. Cultural
transmission can thus become an experience
of inquiry and production rather than a one-
directional act of admonition.

The material foundations of social
cohesion cannot be disregarded. The World
Bank’s 2024 assessment notes that, despite
long-term growth and declining poverty in
Kazakhstan, inequalities of opportunity,
disparities in educational quality, and
regional vulnerabilities persist  (World
Bank, 2024). Merely reminding
economically and institutionally excluded
groups of common values does not answer
their demand for justice. The hikmats’
concern for the poor and condemnation of
bribery can strengthen the ethical rationale
for social policy, but cannot replace
concrete arrangements governing resource
distribution, social protection, education,
and law. The contemporary value of
Yasawi’s legacy should be sought precisely
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in its refusal to reduce structural problems
to deficits of spirituality.

This  distinction is  especially
important for public institutions.
Compassion may encourage individual acts
of assistance; justice requires that services
not vary according to personal proximity,
ethnic origin, or economic power. Yasawi’s
call to stand with the poor is therefore
incomplete when confined to charitable
activity. Reducing regional disparities in

education, ensuring access to public
services for persons with disabilities,
maintaining transparent application

procedures, and investigating allegations of
discrimination effectively are institutional
dimensions of the same ethical question. A
discourse of shared values generates trust
only when supported by citizens’ everyday
experience of equal treatment.

Taken together, the findings reveal
two distinct uses of heritage. In its
representational use, Yasawi’s name
becomes a sign of a shared past through
ceremonies, monuments, slogans, and
official narratives. In its relational use, the
ethical criteria articulated in the hikmats are
used to interrogate how people treat one
another and how institutions treat citizens.
The representational dimension is not
wholly dispensable: shared symbols can
sustain a sense of belonging. Yet when
heritage remains at this level alone, it
becomes a decorative device that ratifies
existing practice. A relational reading, by
contrast, converts compassion, justice, and
self-discipline into questions against which
contemporary conduct can be tested. The
approach proposed here is to strengthen this
second dimension and connect symbolic
visibility to ethical responsibility.

5. The Contemporary Function of
Yasawi’s Legacy: Possibilities and Limits.
The findings indicate that the contribution
of Yasawi’s legacy to social cohesion
depends on four conditions. The first is
textual integrity: the edition in which a
saying appears must be identified, and later
fabrications must not be attributed to
Yasawi. The second is inclusive



interpretation: compassion, justice, and self-
scrutiny must be connected not to the
superiority of a particular ethnic group, but
to the equal dignity of all citizens. The third
is institutional ~embodiment:  ethical
language must be supported by practices
such as equal service provision,
transparency, and  measures  against
discrimination. The fourth is participatory
transmission: young people should be
regarded not as passive recipients of
heritage, but as agents who debate it
through its sources and produce it anew
across contemporary media.

In education, the most productive
approach is to establish relationships among
text, history, and contemporary problems,
rather than presenting the hikmats as moral
maxims to be memorised. Students can
compare different editions of the same
hikmet, discuss the social problem
addressed by a particular line, and evaluate
where it converges with or diverges from
the vocabulary of contemporary law and
citizenship. Such pedagogy does not turn
Yasawi into an untouchable symbol; it takes
him seriously within his historical context.
Cetin’s examination of the contemporary
traces of the Yasawi tradition in the
spiritual life of the Kazakh people indicates
that mausoleum visitation and cultural
memory remain vibrant. This observation,
however, should not be generalised into the
assumption of a uniform religiosity across
society (Cetin, 2025).

For cultural institutions and digital
publishing, the priority is reliable access to
texts. Comparative online presentation of
editions of the Diwan-i Hikmet,
accompanied by concise explanations,
audio renderings, and contextual notes in
Kazakh, Russian, and English, can open the
legacy to both local and international
audiences. The UNESCO World Heritage
status of Yasawi’s mausoleum underscores
that this heritage is not only religious, but
also historical and architectural (UNESCO,
2003). Popularisation, however, is no
justification ~ for  abandoning critical
knowledge. In place of unsourced quotation
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cards, content standards should identify the
edition, hikmet number, and translator.

For civil society and local
communities, Yasawi’s name acquires
substance when it is connected to projects
of shared responsibility rather than invoked
as an abstract appeal to unity. Hikmats
concerning the poor, orphans, and the
broken-hearted can provide an ethical point
of departure for youth volunteering, support
for older people, disability access, and
encounter programmes among different
communities. The criterion is not whether a
project bears Yasawi’s name, but whether it
genuinely safeguards vulnerable persons’
dignity and right to speak. This approach
moves the legacy beyond ceremonial
repetition and closer to practices of
everyday solidarity; it also enables citizens
who do not share the religious reference to
participate through the common language of
human dignity and justice.

The most consequential limit arises
when a historical Sufi corpus is converted
into a direct source of contemporary state
policy. Such a use may both constrict the
spiritual quest articulated in the texts and
turn Yasawi’s legacy into an instrument for
legitimating  official  identity.  Social
cohesion does not consist in silencing
criticism or rendering differences invisible.
As Schatz observes in explaining the
absence of conflict in multiethnic
Kazakhstan, accommodation depends not
only on discursive frames, but also on how
compromise and power relations are
managed (Schatz, 2000). Yasawi’s legacy
can therefore be integrative insofar as it
nourishes public debate open to plurality;
when used to police the boundaries of a
single correct identity, it can become
exclusionary.

The study’s limitations should also
be specified. The analysis is based on a
particular Turkish edition and a selected
body of recent scholarship; it is not a
philological investigation comparing the
full range of Kazakh, Chaghatay, and
Russian manuscripts and editions. Nor does
it directly observe how students, religious



officials, members of different ethnic
communities, or visitors to the mausoleum
interpret Yasawi. Future research would
benefit from interviews across different
regions, analysis of intergenerational
differences in interpretation, and mapping
the circulation of sayings attributed to
Yasawi in digital media. Such field data
would make it possible to test how the
ethical framework proposed here actually
resonates within society.

The success of such initiatives
should not be measured solely by the
number of activities conducted. Relevant
indicators might include students’ ability to
cite sources and discuss divergent
interpretations in an educational
programme; the proportion of verified
quotations, quality of Kazakh-language
content, and accessibility in a digital
project; and beneficiaries’ participation in
decision-making in a local solidarity
initiative.  These measures are more
demanding than the visibility of Yasawi’s
name, but better suited to assessing the
social effects of the legacy. They also foster
a culture of evaluation open to criticism: an
initiative that fails to achieve its intended
outcome is not placed beyond scrutiny
merely because it is associated with a
sacred or national symbol. Historical
reverence thus becomes not an obstacle to

institutional learning, but a reason for
greater rigour.
Conclusion. The significance of

Ahmad Yasawi’s hikmats for contemporary
Kazakhstan does not lie in their offering a
prescription transmitted unchanged from the
twelfth century to the present. Read
together with the textual strata formed
across different periods, the Diwan-i
Hikmet articulates a compelling ethical
orientation centred on compassion, self-
discipline, justice, and accessible language.
Within an ethnically and linguistically
plural society, this orientation makes it
possible to conceive common belonging not
only through history and symbols, but also
through the treatment of vulnerable persons
and the just exercise of public authority.
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The study’s principal conclusion is that
Yasawi’s legacy cannot generate social
cohesion on its own. Contemporary
research shows that identity preferences are
shaped jointly by language, citizenship,
trust, family, and educational practices,
while the digital sphere enables both
cultural  production and information
disorder. Problems such as poverty and
inequality of opportunity likewise require
institutional solutions rather than moral
exhortation alone. Yasawi’s ethical idiom
should therefore be situated not in place of
public policy, but within the ethical scrutiny
of policies that claim to be just and
inclusive.

Within this framework, the most
viable approach combines education
grounded in verified texts, multilingual
digital publishing committed to source
transparency, local initiatives centred on
solidarity with wvulnerable groups, and
public ~ debate open to divergent
interpretations. Such an approach neither
confines Yasawi to the past nor
instrumentalises him according to present
needs. The vitality of the legacy is
measured less by the frequency with which
it is invoked than by the extent to which the
relationship  between compassion and
justice can be enacted within contemporary
citizenship.
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OUJTOCOPCKHUE B3IVIAAbI AXMEJIA AICABU U BABA HAXYNBAHU

Anparna. Makana Typki-uciam SNeMiHIH €Ki ipi oWIbLIel — Slcayuifa TapuKaTBIHBIH
Heri3in Kamaymbsl Koxka Axmer fcaBu (XII ¥.) MeH araktel combl ¢uinocod, toncipmi baba
Hemarymrax HaxusiBanunin (XV-XVI ¥r.) ¢umocodThik-Ke3KapacThIK JTyHUETAaHBIMBIH
CaJIBICTBIPMAIIBI TaJIayFa apHaiFaH. JKymeicta Axmet ScaBumid «/Jlnyanu Xxukmer» eHOerinaeri
COMBUIBIK JOKTpPUHA, KyJaliFfa JereH CYMICIEHILIUIIK, Ta3a WMaH OHE HOICIHI aybI3AbIKTAY
unesapbl Kapacteipbutasibl. A baba HaxusiBanuaig «On-dasarux an-Unaxuiia» attel Kypan
Torcipi MeH 0acka 1a MeTa(u3uKaIbIK eHOEKTEepl HETi31HIe OHBIH «BaxJaT A1-BYXym» (O0IMBIC
O1pJIiri) J)KOHE «BaxJaT am-myxyma (Kyaiik Oipiiri) ¢punocodusicbiHa KOCKaH yJieci capajiaHabl.
ABTOp KOC OMIIBUIIBIH pyXaHH KEeMEINTIKKe KeTy, JKapaTylibiFa kaKblHIay JKOHE alaMHBbIH 1IIKi
Ta3aJIBIFbl Typajibl Ke3KapacTapblHBIH OPTAK HETi3lepi MEH KOPKEMIIK-TYXKbIPHIMAAMAIIbIK
allbIpMalIbUIBIKTAPBIH alllbIIT KOPCETE 1.

Kinr ce3nep: Koxa Axmer flcaBu, baba HaxubiBaHU, CONBUIBIK, BaxJaT oN-BYKYI,
BaxJaT aur-myxyn, JAnyaHu XukMer, KyTaiIbIK CYHICTICHIIUTIK, TICIp, UcIaM (UI0COPUSICHI.

Abstract. This article provides a comparative analysis of the philosophical and spiritual
worldviews of two prominent figures of Turkic-Islamic thought: Khoja Ahmad Yasawi (12th
century), the founder of the Yasawiyya order, and Baba Nematullah Nakhchivani (15th—16th
centuries), a renowned Sufi philosopher and Quranic commentator. The study examines Yasawi's
core teachings as presented in the Divan-i Hikmet, focusing on divine love, inner sincerity, self-
purification, and spiritual devotion. Concurrently, it analyzes Nakhchivani's metaphysical
contributions through his fundamental Quranic commentary Al-Fawatih al-llahiyya, which
develops complex philosophical arguments surrounding the doctrines of wahdat al-wujud (unity
of being) and wahdat ash-shuhud (unity of witness). The author demonstrates how both thinkers
shared fundamental Sufi ideals, with Yasawi conveying them through accessible poetic wisdom
(hikmet) and Nakhchivani through systematic philosophical and exegesis discourse.

Keywords: Ahmad Yasawi, Baba Nakhchivani, Sufism, wahdat al-wujud, wahdat ash-
shuhud, Divan-i Hikmet, divine love, tafsir, Islamic philosophy.

AunHoranusi. CraTbsd  NOCBSILIEHA  CPAaBHUTENBHOMY  aHanu3y  ¢uiocodcko-
MHPOBO33PEHUYECKUX B3IJISIIOB JABYX BBIJAIOIIMXCS MBICIUTENEH TIOPKCKO-MYCYJIBMAaHCKOTO
MUpa — oOcHoBarens Tapukarta «ScaBus» Xomku Axmena Sfcasu (XII B.) m kpymHOTO
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cyduiickoro punocoda u Tonkopatens Kopana badsr Hemarymraxa HaxusiBanu (XV—-XVI BB.).
B pabote uccnemyrorcst ocHOoBHBIE uaen «JluBaH-u XuKMeT» SlcaBu, cocpenoTOUYEHHBbIE Ha
00o)kecTBEHHOU JI0OBH, OoprOe ¢ HadcoM (3Tr0), MCKPEHHOCTH TOKJIOHEHHS WU JTYyXOBHOM

COBCPIICHCTBOBAHUH.

[TapannensHo paccMaTpuBaeTcss MeTau3ndeckoe Hacienue baoObl

HaxupiBaHu, B 4acTHOCTH ero (yHIaMeHTaIbHBIMH Tapcup «Anb-PaBatux anb-Mnaxuiis», B
KoTopoM maércsa ¢uinocodckoe O0OOCHOBAHHME KOHIICMIIMN «BaxJaT alb-BYIKYI» (EIUHCTBO
OBITHS) U «BaxJaT aul-IIyXyn» (€AUHCTBO CO3epLaHusi). ABTOp IOKa3bIBAET, YTO, HECMOTPs Ha
pasHULly B CTUJIE HU3JIOKEHUS — TIOITUUYECKO-TIPUKIAJHOM Yy SIlcaBu M aKaJeMU4ecKo-
¢unocodpeckom y HaxubiBanu, — 00a MBICIUTENS ONIUPATUCH HA 00IME JyXOBHO-HPABCTBEHHBIE

OPUCHTHUPBI UCIIAMCKOI'O CY(I)I/I3M8..

KuroueBbie cioBa: Axmen SlcaBu, baba HaxusiBanu, cydusMm, BaxaaT aiab-BY/DKYI,
BaxjaT am-mryxyn, JuBan-u Xukmer, 00kecTBeHHas 1000Bb, Tadcup, uciaamckas dpumocodusi.

BBenenne. PoquBmmiica B MOCEIKeE
Caiipam  Oi1u3  ropoga  LlIbimkeHT,
BBIJAIOIIMICA MBICIUTEND U 1T0AT XII Beka
Axwmen Scasu (1093/1100-1166), oqun u3
OCHOBOIIOJIO)KHUKOB cyduiickoit
JUTEpAaTypbl  HAa  TIOPKCKOM  SI3BIKE,
MPOJOJIKII CBOE 0Opa3zoBaHUE B TOpoOje
Slcel W 3a KOpPOTKOE Bpems J00HIiICcs
3HAYUTENBHBIX YCIIeX0B B yuéoe. OH coznan
COOCTBEHHYIO  Cy(QUIICKyl0 IIKOIYy U
U3JI0KUIT CBOM (uiaocopckue B3TJsAAbl B
MHOTOYHCIIEHHBIX IIPOU3BEICHUSX.
I'maBHOoe counHenue Axmena ScaBp —
JuBan-u XwuKkMer — OBLIO COOpaHO U
CHUCTEMATHU3UPOBAHO IOCIIE CMEPTHU aBTOpa
€ro Mocjaea0BaTeNISIMA-IEPBUILIAMH.

Bo Bcex cBOMX IIpOM3BEACHUSX
Axwmen SlcaBu mpexzae BCEro Mpu3bIBAET
Beputh B EnquHoro Teopua, cozgaBiero Beé
cymee, moboute Ero um Ero TtBOpeHus.
OcHoBHBIE GHIIOCOPCKUE UJEH MBICIUTENSA
HallpaBJCHbl Ha HACTaBJIEHUE JIOJEH Ha
WCTUHHBIN IyTb, (dbopmupoBanue
npaBeHOro obpasa >KM3HM, OJ1arogapHOCTh
BceBplliHeMy ©  Oco3HaHHE OpEHHOCTH
3eMHOro Mupa. OH HamoOMHHaeT o
BPEMEHHOM XapaKTepe MHUPCKOW >KU3HHU U
He00X0MMOCTH JyXOBHOTO
COBEPIIEHCTBOBAHUSL.

B cBoux xwukmerax SflcaBu yuyuT
068U Kk bory, HckpeHHEMY HOKJIOHEHHUIO
Emy, mocTosHHOMY nmoMHHaHUIO AJiaxa u
pPacKpbIBA€T IMYTH AOCTUIKEHHS TyXOBHOU
6muzoctu Kk BceBbimmemy.  Llupoko
NPU3HAHO, YTO KaXJ0€ U3 €ro MyJpbIX
HACTaBJIEHUU MPEJICTaBJISET coboit
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CaMOCTOSITENbHYIO (pusocodckyro cucremy,
OTPaXKaIOILYI0 ITyOMHY €ro MUPOBO33PEHUS
u cyuiickoro yuenus (Yesevi, 2017:44)

IIpumepno uepe3 300 ner mocne
poxaeHuss Axmen Scasu, B 1452 roay B
npeBHeM ropojge HaxubiBaH poauiics
W3BECTHBIA Cyhuiickuil meix u Qumocod
baba  Hemarymnax  HaxubiBanu. B
pa3MyYHbIX MCTOYHUKAX OH YHNOMHMHAETCS
moxn uMmeHamu Illeiix AnBan, YibpBaHenb
Armexpu, baba Hemar, baba Hemarymiax
n baba HaxubiBanu. VYu€HbIH XUl U
OCYILECTBIISUI CBOIO JICATEIBHOCTH B TeOpu3
u Ha tepputopun Typrwus (Yasar, 132).

3a KOpoTKOe BpeMs NpeObIBaHUS B
TeOpu3e OH MO3HAKOMMJICS C BBIIAIOIIMCS
cypuiickum 1meiixom Owmap PoBmanu,
OOIIEHNE C KOTOPBIM OKa3ajo OO0JIbIIoe
BIIUSTHUE Ha ero TyXOBHOE
COBEpLICHCTBOBaHUE. B 3TOT %€ mepuon
baba HaxubiBanu BcTynui B CypUHACKHNA
opaeH Haxmbannus depe3 H3BECTHBIX
meixoB cpoero BpemeHn — CyHymnax
Kysekynanu u ero xamuda epuim Axu
XycpeBmaxu. HMmenno [epBum Axu
XycpeBllaxy  JapoBal €My  IIpaBo
HaCTaBHMYECTBA U 3BaHUE ILIEiXa.

Boiing B BerBp XanmBaTusi opjieHa

Haxkm6an nus, Baba Hemarynnax
HaxdplBaHM  TIOCBATHJI ~ 3HAYUTEIIBHYIO
YacTh CBOCH JKU3HU YCIUHEHUIO U
OyXOBHBIM mpakTukaM. CoBpeMEHHUKHU

HaszpiBaI ero «CKpBITBIM JepBUiieM». B
1499 rony on nokunyn TeOpu3 u 10 KOHIIA
YKM3HU MPOKUBAJ B MOCENKE ATIIEXHD, T/IC
u O0bu1 moxopoHneH (Y asar, 1998:39).



[IpoBens okoO MATHAAUATH JIET B
Armexupe, 3aHUMaACh  HAy4YHOU U
JTyXOBHOM JIeSITCIIFHOCTEIO, baba
Hemarynnax HaxubiBanu ckonvancsa B 1514
roay. Ero monnoe ums — Hemerymnax nubu
Maxmyn an-HaxusiBanu Illeitx AunBan
(Yasar, 1998:3).

Uro Kacaetcs TPYJOB baba
Hemarynnax HaxysiBanu, To ero Hauboiee
M3BECTHBIM  TPOU3BEICHHUEM  SIBIISICTCS

koMMeHTapuii k Kopany mon Ha3zBaHuem
«Anp-®aBatux anp-Mnaxuiis Ba  aib-
Madarux anb-I'aiibuiia anb-Mysuxa au-b-
Kamum anp-Kypanuiis Ba anb-XuKam ajib-
Oypxanniis» (Nimetullahi, 1325). Beicokyro
OLICHKY TMOJYYHJIN TaK)Ke ero KOMMEHTapuit
k kHure MOH Apabu «Dycyc anb-XUKaM»
(«I'emmbr Mynpocti») (Celebi, 1943:1263),
a TaKXe TOJKOBaHHUE (PHIOCO(PCKON MOIMBI
«ynpman-u Pa3y» («Can TaitH») U3BECTHOTO

HCJIaMCKOI'0O MBICITUTEIISA Maxmy
[labycrapu  (Celebi, 1943:1505). Otu
TPy Abl CUHMTAIOTCSA Ba)KHBIMHU
HpOI/ISBeILGHI/IﬂMI/I JJIs1 IIOHUMAaHU A

bunocopckux OCHOB M CYIIHOCTH Cyhu3Ma.

Cpenu npyrux counHeHuil baOwbl
HaxusiBanu usBectHbl «lllapx Acpap aH-
Hykar» («TonmkoBaHnue TailH TOYKHY),
«Xnmasn», «Byxyaus», «Mamxmya
Jlataud», «Acuna Ba amp-AmkuOa» U psa
Ipyrux padorT.

B cBoux npounsBeneHusx, 0COOEHHO
B 3HameHuTOM Tadcupe, baba Hemarymmax
HaxubiBanu ygensui ocoboe BHUMaHUE
npoOneMe OBITUS M YYEHHIO O EAMHCTBE
ObITUA (BaxjaT anb-BYKyH). Bo BBeneHun
K cBoeMy TonkoBaHuio Kopana onH
noApoOHO paccMaTpuBaeT 3ToT Bompoc. [1o
€ro MHEHHIO, ObBITHE HE MOXET OBITh
pa3lelieHo Ha TaKue KaTeropuu, Kak Lenoe
M 4YacTh, u4acTHoe u obmee. Ero
CyIIECTBOBAaHHWE HE 3aBUCUT HHU OT YEro
JIpyroro. OTO COCTOSHHE OH Ha3bIBAET
CTYIICHBIO abCOoIIIOTHOTO €IWHCTBA
(axaauiis).

Kpome toro, ¢unocod yrBepkaaer,
4TO ObITHE MPECTaBIISET co0oii
abcomoTHOe ObITHE (BYMKYI-M MYTJIaK)
UM €IUHCTBEHHOE ObITHE. XOTA MOHATHE
CBYJIKY]D MOJXKET O3HaYaTh
CYILLIECTBOBaHUE,  OCYIIECTBICHUE  HWJIHU
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MPOSIBJICHHE KaKoro-inoo COOBITHS,
WUCTUHHAS CYINIHOCTH OBITHSI BBIXOJIUT 32
npenensl  3TUX 3HadeHui. [lockosbky
CYILIECTBOBAaHUE HEOTIEIMMO OT CaMOro
OBITHUS, OHO SIBJISIETCS  HEOOXOAMMBIM
ObITHEM (Bamxuo aNb-BYKY).
CrnemoBaTenbHO, HEOBITHE HE MOXKET OBITH
emy npucyme. HVmeHHo 93ta  unges
COCTaBJISIET OJIHY U3 LEHTPAJIbHBIX OCHOB
¢unocopckoro  MuUpoBO33peHHsT  baOwI
HaxublBaHM U €ro noHuMaHus cypuiickon
meradpusuku (Sevki,1988: 211-213).

I[To wmuenuro baba Hewmarymnax
HaxupiBanu, OONbIIUHCTBO  (ustocodoB
OTPULATM  BO3MOXHOCTb  BHUJCHUSA W
YyBCTBEHHOT'O BocmpusiTHss  AJuiaxa,
Kotopsrit siBrsiercss A6comoTHBIM beiTreM
(Baxpmat anb-ByMKyd). OHU NpPUBOIUIH
palMOHAIBHBIE  JTOBOABI B TIOJIB3Y
HEBO3MOXXHOCTHU COo3eplaHus bora.
bonpmMHCTBO  mpexacraBUTENeW  Kajgama
TaK)K€ CYHMTAM, YTO B 3€MHOW IKH3HU
BUJICHUE Annaxa (py#arymiax)
HEBO3MOXXHO, OJHAKO JIOMYCKaJd €ro
BO3MOXXHOCTh B 3arPOOHOM MUDE.

baba HaxubsiBanu oABEpral
KpUTHKE Kak  QuiocopoB, Tak U
MyTaKaJUTUMOB 3a MOA00HBIE B3rsiIbl. OH
yKa3bIBal, 4TO OHU MPU3HAIOT
cymiectBoBaHue TBoplia Kak HCTOYHHKA
BCeX BHemHUX (opM  ObITHS, HO
OJIHOBPEMEHHO YTBepkaawT, uro OH He
MOET ObITh HU YBUJICH, HU BocTIpuHAT. [1o
MHEHUIO MBICIHUTENS, TaKOe YTBEp)KIEHUE
MPOTUBOPEUYHBO, TOCKOJBKY CIOCOOHOCTH
ObITh BOCIIPUHMMAEMbIM OTHOCUTCS K
MpU3HaKaMm cylecTBoBaHusa. boree Toro,
TBopel sIBASETCS CaMbIM COBEPIIICHHBIM,
HauOoJnee SBHBIM M OUYEBHUJHBIM H3 BCEX
CYIIECTBYIOIIMX MpOsBJIeHUN ObiTHs. Ero
CYLIECTBOBAaHME  HE3aBUCUMO U  HE
HYXJA€TCsI HU B YEM UHOM.

HaxubsiBanu cuuTan, 4TO
CTOPOHHMKH HEBO3MOXXHOCTH  BHUJICHHS
Annaxa o0nagaroT HEJI0CTaTOYHbIM
3HAHUEM U OTKJIOHWUJIUCh OT HCTHHHOIO
nytu. [loxrBepknas CBOXO NO3ULUIO, OH
oOpamrancs k asram Kopana: «9T0 npeznen
ux 3HaHus» (cypa «AH-Hamxm», 53:30),
«TBoit T'ocrionp Jsyyie 3HaeT TeX, KTO



councs ¢ Ero mytu, m myuime 3Haer
CIIEAYIOIUX MNPSIMbIM HYTEM» (Cypa «AJb-
Kamam», 68:7), a Takke «Komy Amnax He
JlapyeT cBeTa, ToMy He OyZeTr cBera» (cypa
«An-Hyp», 24:40).

Hpyrum BaKHBIM MOHSATHEM
cyduiickoit ¢unocopum sBISETCS BaxaaT
amr-myxysa  («eOUHCTBO — CO3EPLIAHU»).
CornacHo 3TOMy Y4€HMIO, KOTJJa BOCXOIUT
COJIHILIE, 3BE3/bI MCUYE3AI0T U3 MOJIS 3pEHUS
HE [I0TOMY, 4TO II€PECTAIOT CYLIECTBOBATb,
a TOTOMY, YTO HX CBET MEpPKHET Iepen
cussHueM conHua. IlomoOHbiM 0Opazom,
KOrJa  CepAlle  4YeloBeKa  o3apsercd
00XECTBEHHBIM CBETOM U MPOSBICHUSMHU
Uctunbr (Xakka), BCE€ ocTalbHOE — MHD,
BCEJICHHAsi, TO €CThb «MacuBa» (BCE, 4YTO
CyllecTByeT nmoMumo bora), — mepectaér
BOCIIPUHUMATHCS] CO3HAHUEM.

B »sTom 3akmiouyaercs  OTIMYME
BaxJaT all-lIyXyJa OT BaxJaT ajb-BYJUKYJ.
Ecniu  ydyenme o enuHCTBe  OBITHSA
yTBEp)KIAaeT abcomoTHOE €IMHCTBO
CYILLIECTBOBaHUS, TO €AMHCTBO CO3EPLIAHUS
03HA4aeT COCTOSIHUE, ITPH KOTOPOM YEJIOBEK
BUJIUT TOJIbKO bora u He 3aMedyaeT HUYEro
kpome Hero. MHWHBIMH crnoBamMu, 3TO
JyXOBHO€ COCTOSIHME IIOJIHOTO
cocpenoToyeHuss Ha  BceBblllHEM U
3a0BEHUS BCETO, YTO HE CBsA3aHO ¢ Hum.

baba Hewmarymmax HaxubiBanu B
cBOEM Tadcupe HEOJHOKPATHO oOparuascs
K JIaHHOW TeMe, paccMarpuBas €€
MPAKTUYECKU B TOJKOBAHHUH KaXJIOH CYpBHI.
Tak, xommentupys 3-ii aar cypel Cypa
Anp-AX3a0, OH IHUIIIET:

«O TOT, KTO ULIET IOKPOBUTENBCTBA
Annaxa ¥ MOCTOSHHO mnpebdbiBaeT noj Ero
3aumTol! YmoBail Ha Aaxa U Bepb, UTO
OH papyer TeOe pazIuyHblE MUJIOCTH U
OonaronesHus. B kauectBe IlokpoBuTtens
Annaxa J0CTaTO4HO JUIsl COXPAaHEHHUs BCEX
TBOUX COCTOSIHUM M BCEro TBOEro OBITHSL.
OH 3amuTUT TEOS OT BCEX KOBAPHBIX
JIOJeH, CTpeMsIXcs NPUYMHUTD Bpeld, U
yOepe:k€T OT HUX 37IbIX HaMEepeHUu’ u
3aMbICIIOB. ThI K€ HCKpEeHHE 00paTuch K
cBoemy [ocmosy, BceM cepieM yCTpeMuch
Kk Ero OmarocnoBenHomy JIuky, KOTOpbIit
SIBJIIETCST MCTUHHOW KuOioil. Hukorma He
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oOparaicsi K KOMy-T100 HHOMY H JIaXe HE
JOMyCKalk MBICIeH O KOM-TH00, Kpome

Hero. Benr  4demoseudeckoe cepaie
CocoOHO ObITh  OOpalIeHO TONBKO K
OJTHOMY €IMHCTBEHHOMY  CYIIECTBY»

(Nemotullah, 2018:400).

B manHOM TOJIKOBAaHHHU OTYETIIMBO
MPOSIBJISIIOTCS OCHOBHBIE UJieU CypuiicKoit
¢unocopnn  baber  HaxueiBanu. OH
noAY€pPKUBAeT HEOOXOAUMOCTh IOJHOIO
yIOBaHUs Ha bora (TaBaKKyJb),
HUCKPEHHOCTH  (MXJac) U JyXOBHOH
COCPEOTOYEHHOCTH HCKJIIOYUTEIBHO Ha
BceeBpimaeM. MpICIUTENb YTBEPKIAET, YTO
Cep/ILle YEJIOBEKA HE MOXKET OJJHOBPEMEHHO
ObITh OOpameHo K bory m K MHPCKUM
NPpUBSI3aHHOCTAM. [103TOMY UCTUHHBIN TYTh
ITyXOBHOT'O COBEPIICHCTBOBAHUS
3aKJIFOYACTCSl B TIOJIHOM YCTPEMJICHHH K
Annaxy W OCBOOOXJECHMHM CO3HAHUS OT
BCETO, UTO OTBJIEKaeT oT Hero. 3ta MbICIH
TECHO CBs3aHa ¢ CyQHICKUM MOHUMaHUEM
BaxJlaT all-IIyXyJl — COCTOSIHUS, TIpU
KOTOPOM YEJIOBEK HAaCTOJBKO IOTJIOUIEH
co3epuaHueM bOXECTBEHHOW HCTUHBI, YTO
BCE OCTAIBHOE MEpecTaéT 3aHUMATh €ro
BHYTPEHHUU MUD.

Axmen SIcaBn B CBOHUX
MPOU3BEACHUAX  BBICKA3bIBAET  CXOXKHE
¢duocopckue uaeu, 0OJHAKO BBIPAXKALT MX
ropazfo Oojiee MPOCTHIM U JIOCTYIMHBIM
s3bikoM.  Ero mnpousBenenue «JluBaH-u
XUKMET» HpeicTaBisieT co0OM HE TOJIbKO

HpPaBCTBEHHYK) KHUIY, HO M CHHTE3
pemurun u cypusma. IlosTomy B
MMO3TUYECKUX OTPBIBKAxX 3TOT0

IIPOU3BEACHUSl IPUCYTCTBYET HE IPOCTO
NepevrciIeHue KOPaHUYECKUX UCTHH, HO U
uX cy(Quiickoe OCMBICICHHUE.

«JluBaH-u  XMKMET» IOJIHOCTHIO
COCpeZIOTOYEH Ha J1I00BU YesoBeka K bory.
ITo >To¥ npuunHe SlcaBu, pacKpbIBas TEMBI
MECTa 4YeJNOBEKa B MHpE, €ro polHu U
O053aHHOCTEW, TOCTOSHHO TPU3bIBACT K
HEIPEPBIBHOMY IOKJIOHEHUIO. [Ipn 3TOM 0H
HE CBOJUT ITOKJIOHEHUE TOJIBKO K MOJIMTBE

n  4ureHuro  paya. Jlunemepue — OH
paccMaTpuBaeT Kak SIBJICHHE,
HECOBMECTHMOEC c HCTUHHOU

YECJIOBCYHOCTBIO. TGX, KTO UCIIOJIB3YET IMOCT



U MOJIUTBY KaK MPUKPBITHE CBOMX AYPHBIX
IMOCTYIIKOB, OH CUHUTACT AAJICKUMU OT BCPHI.
[Tockonbky TapuKar ScaBus
chopMHUPOBANICS HAa OCHOBE HCIAMCKUX
HOpM, B CBOHMX B3rjgagax SlcaBu OnmrupacTCA
Ha  pPEIUTUO3HbIE  MpEeAmucaHus |
MOoAYCPKUBACT O6$I33,T€JIBHBI€ I BCEX

HPaBCTBCHHBIE MPUHIUATIBI (Hayati,
2019:26-29).
I[lo MHEHHMIO TI03Ta, YEJIOBEK

HOKJIOHSETCS HE TOJBKO ACHCTBUSMH, HO U
CBOMMH  TIOCTYIKAMH W  MBICIISIMH.
HcTtuHHBIM ~ SBASIETCA  JULIbL TOT MYTh,
KOTOPBIi 00beMHSET  BHYTPEHHIOIO
UCKPEHHOCTh W BHEIIHee Olaroyecrue.
UYenoBek JOJDKEH NMPABUIIBHO UCIIOIB30BAThH
JapoBaHHOE eMy BpeMs >ku3HHU. Eciau on
IIOJTHOCTBIO OTHAET CBOE cepaue bory u
TOTOB «OTHaTh Iymy» Ha Ero myrtu, oH
CTAaHOBUTCS ~ MCTHUHHBIM  BIIOOJIEHHBIM
(ammkoM) ¥ 0OpeTaeT criaceHue B BEUHOCTH
(Yesevi, 2017:74-77).

WurepecHo, uro SlcaBu dopmupyer
0CO0YI0 CHCTEMY CTaJIi TyXOBHOM JIIO0OBH,
onuchiBasg e€¢ dYepe3 0oOpa3bl «TOpeHus B
OrHE»,  «CropaHus  Kak  MOTBUIEKY,
«0Oe3yMus», «CTpaJaHUsD), «HAOIHEHHOCTH
CKOpOBIO» W JPYTHX  TMOITHYECKUX
CUMBOJIOB. TakuM o00pa3oM OH HpPHUAAET
CBOMM MBICIISIM SIPKO€ XYJOXKECTBEHHOE
sBeipaxkenue (Yesevi, 2017. Sah.77-83, 110-
111, 150-151).

B 1memomM, B ero 3HaMEHHTOM
MPOU3BEICHUHU, COCTOSIIEM K3 XHUKMETOB,
BCE BOIIPOCHI paccMaTpUBAIOTCA 4Yepe3
OpPU3MYy HCJIAMCKOTO MHPOBO33pEHUSA U
nyxoBHOM  ¢miocopun. boxecTBeHHas
TF000BB SIBISETCS TIPUYUHON W CMBICIOM
CyllecTBOBaHUs. TOJIBKO 4epe3 3TOT MyTh
JFO0BU MOIKHO JIOCTHYb Bora;
0oxecTBeHHas1 JIF0OOBb €CTh OTHOBPEMEHHO
U JKU3HB, U Bepa. OHa SBISETCS MUJIOCTBIO,
napoBanHoi borom uenmoeky. Te, kTo
o0agaer 3TO MHJIOCTBIO, OCBOOOKAAIOTCS
OT BCEX BHYTPEHHHUX ITOPOKOB.

CornacHo ydenuio SlcaBusi, Bce
CylIllecTBa SIBJISTEOTCSI MPOSIBIICHUEM
OOKECTBEHHOM  JOOBH, W HMEHHO

Onmaromapst 3Toi JI00BH MaTepraIbHBIN MUD
NEPEeXOJUT U3 COCTOSIHUS HEOBITHS B
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ObITHE. DTa B3auMHas JIIOOOBb COCTABIISET
OCHOBHYIO CyTb Tapukarta. CrpemieHue
4yeroBeka K bory sBisercs pesyssTaToM
ATON MpUTATaTeNbHON cuibsl — mo6Bu. To,
YTO OTJAJIAET 4yeroBeka oT nmyTu bora, —
3T0 Hadc (3ro), MOITOMY HEOOXOAMMO
OCBOOOJUTHCS OT HEro M OTKAa3aThCsl OT
MHUPCKHX COOJIa3HOB.

Axmen SlcaBm, 000raTUBIINHA
BocTOuHYI0 jautepatypy XII Beka Topko-
HCIAMCKUM MHPOBO33PEHUEM u

IIEHHOCTSIMH, B CBOEM MPOU3BEICHUH
«/IuBan-u Xukmer» B paMKax TpeOOBaHU
bunocopum enuHCTBA OBITUS (BaxJaT ayib-
BY/UKyZ) 0co00e BHUMaHHE yACsIeT
€AMHCTBY CYIIECTBOBAHUS U YCIOBUSIM
MyTH, Beayuiero k bory.

[To ScaBu, Tapukar sBISETCA
HayajoM MyTH, BeAyliero Kk BceBwimmHemy.
OH paccMaTpuBaeTcsl Kak OCHOBA JyXOBHOM
CUJIBI W  TMPEBOCXOACTBA  JyXOBHOTO
coctossiHUs. B ocHOBe Tapukara Jexar
TaKue MPUHIUITBI, KAK U3rHAHUE CaTaHbl U3
Cepla, {yXOBHOE COBEPIICHCTBOBAHUE 10
YpOBHsSI HacTaBHUKa (MHUpa), MOIydeHHUe
nomu  OOXKECTBEHHOW  OmaromaTd  OT
BceBbimHero u npubnuxkenne k Hemy
Hoca (Yesevi, 2017: 202-204, 282-283).

3akiiouenume. B 3aKJIFOUYCHUE
MOXHO OTMETUTh, YTO HJIeH Ccydusma,
HavaBmHCh ¢ Axmen SIcaBu, B JaTbHEHIIIEM
nonyymsid Oojiee MIMPOKOE pPAa3BUTHE Y

MOCIEAYIOIUX CypUICKUX YYEHBIX U
npuobpenu  paznuuHbie  GOpMBI U
HaIpaBJICHUS.

O6mmMm s oboux  cyduiickux
MBICIUTENIEH — Kak it SIcaBu, Tak W JJIs
baba Hemarynnax HaxusiBanu — sBisieTcs
CTpEMJIEHHE K YEIUHEHUI0 U JyXOBHOMU
3oy (xanbBa). OUH W3 HUX TPOBEN
KOHEIl J>KM3HU B TOJ3EMHON Kebe s
JYXOBHBIX MPAKTUK, TOTJa Kak Apyrou
MOCTPOMII XaHaKY, BBLACTHI cebe MeCcTo Jyis
YEeAUHEHUsT W  3aBEpIIMJI  KU3Hb B
COCTOSIHMH JyXOBHOT'O OJJMHOYECTBA.

Paznuuns MEXIY HUMU
3aKJIIOYAIOTCS B CTHJIE BBIPAKEHHS HUX
yuenus. Eciu SlcaBu M3710K1JI CBOU MBICIH
B «/luBaH-n XuKmeT» IIPOCTBIM,
JOCTYTTHBIM SI3bIKOM, TIOHSITHBIM IIHPOKOMY



Kpyry mojaei, To baba HaxubiBanu mucan
CBOM TPYIbl B (popMe MO33UM M MPO3bI HA
apabCKOM M MEpCUJCKOM  s3bIKax,
UCIIONB3Ysl 0oJiee CIOXKHBIA U (rIocoPcKu
IIyOOKUH CTHIIb.

Takum o0pazom, y  ScaBu
npeobiagaeTr MpPOCTOTa U JAOCTYIMHOCTH
U3NIOKEHUs, Torja kak y HaxusiBaHu —
ryouHa U cioxkHas  (uinocodekas
uHTepnperauus. HecmoTps Ha »3TO, HX
B3TJISABl HAa BaxJaT alb-BY/UKYH (€IUHCTBO
ObITHS) 1O CBOEM CYTH CXOAHBI, HO
BBIPKEHBI B pa3HbIX (opMax U TPATULUIX
cyduiickoit MbICTH.
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